THE LITANY OF NAMES OF MANJUSRI

Text and Translation of the Mafijusrinamasamgiti

RONALD M. DAVIDSON

Abbreviations:

BHSD = F. Edgerton, Buddhist Hybrid Sanskrit Grammar and Dictionary, Vol. 1I:
Dictionary (Delhi: Motilal Banarsidass, 1972).

BHSG = F. Edgerton, Vol. I: Grammar.

MM = Namasangitivriti by Mafjusrimitra. To. 2532, Text from PTT vol. 74
pp. 171.1.1-184.4.8.

NS = Manjusrijianasativasya Paramdrthd Namasamgiti.

PTT = Daisetz T. Suzuki, ed. Pcking Tibetan Tripitaka (Tokyo: Tibetan Tripitaka
Research Institute, 1956).

Sv = Arva-Manjusrinamasamgityarthalokakara-ndma by *Surativajra. To. 2093,
Text from PTT vol. 67 pp. 251.3.4-262.4.3.

To. = Hakuju Ui et al.,, 4 Complete Catalogue of the Tibetan Buddhist Canons
(Sendai: Tohoku Imperial University, 1934).

VM = Namasamgitivrtti-namarthaprakasakaranadipa-nama by Vimalamitra. To. 2092,
Text from PTT vol. 67 pp. 233.1.1-251.3.4.

'A% = A_r)u—Nﬁm{lsa{J;gili}ikd-mwm'ﬁr//uiva/okini—mimu by Vilasavajra. To. 2533.

Text from PTT vol. 74 pp. 184.4.8-226.2.1.

If Vajrayana may be considered the form of Buddhism most heavily
endowed with ritual, the Marjusrijiagnasattvasya Paramartha Namasani-
giti (hereafter NS) is perhaps the most popular canonical ritual text this
tradition ever produced. Recited daily by monks and laymen in India
and Tibet, it was the object of numerous Sanskrit and Tibetan commen-
taries, serving as the basis of multiple sadhana and mandala cycles and
becoming one of the great stabilizing factors in the transmission of
Indo-Tibetan Buddhism. The scope of this introduction is to focus on
some of the factors responsible for the rise of this singular text and to

For assistance with this paper I should like to thank Professor B.A. van Nooten,
with whom I read the verses of the NS and who was always ready to assist and advise
my studies. Moreover | am particularly indebted to bSod nams rgya mtsho (Nor thar rtse
mkhan po), a true yogin and scholar who has opened up for me the world of
Vajrayana studies. I would also like to thank my mother, Marie Davidson, a pandita
of the English language who cheerfully provided assistance in making this paper readable.

yavata keci dasaddisi loke sarvatrivadhvagata narasimhah |
tan ahu vandami sarvi asesan kdyatu vdaca manena prasannah//
Bhadracaripranidhanarajasitra 1:1
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give a thumbnail sketch of its history and utilization in India, Tibet,
and the Occident!.

The NS proclaims itself the ‘process of realization of Illusion’s Net’
(mayajalabhisambodhikrama, v. 7) extracted from the samadhi chapter of
the great Maydjala, a mahayogatantra (v. 13 and colophon). If such a
work ever existed in sixteen thousand lines, we have no record of it
other than obscure references such as these. Nonetheless, there is a
distinct morphological similarity between the NS and the samddhi
chapter of the Maydjalatantra that is extant (To. 466) and to a slightly
lesser degree between the NS and the samadhi chapter (chapter 3) of
the Guhyasamajatantra. Verse twenty-six of our text begins with the
pronunciation of each of the vowels as a distinct syllable. The first,
the vowel a, becomes the most important of these syllables for the rest
of the text, and in verse twenty-eight, «¢ is identified with Mafjusri.
Turning to Manjusrimitra’s Upadesa (Appendix to the translation),
we observe that this earliest of NS traditions considered the various
figures mentioned in the course of the text (vv. 28-157) as proceeding
from this syllable a. This ‘“‘supreme syllable™, then, is the seed syllable
(bijamantra) for the entire visualization which accompanies the reci-
tation of the NS. All the deities proceed from a and take their place in
the mandala. Approaching the NS thus is precisely in accord with the
content of the samadhi chapter in the Maydjalatantra, with the exception
that each of the deities in the Maygjalatantra issues from his own
bijamantra, there being more than twenty different bijamantras listed 2.
Moreover, morphologically both this samadhi chapter and the NS may
be broken down into an association between two units, a mantra
followed by visualization instruction. Moving to the samdadhi chapter of
the Guhyasamdja, we find the same morphological circumstances, a
mantra followed by visualization instruction3. The similarity between
these three sections is striking, even if in content each of them
demonstrates different vicissitudes. In addition their ultimate common
inspiration appears to be the abhisambodhikrama of the Sarvatatha-

! The NS was translated several times into Chinese, beginning with Danapila, who
arrived in China in 980 A.D. (Taisho 1187), but the text never seems to have had an

impact on Chinese Buddhism. I have been unable to make use of the Chinese translations.

2 Vide PTT vol. 4 pp. 140.3.6-144.3.6.

3 Vide Benoytosh Bhattacharya, Guhyasamaja Tantra, GOS 53 (Baroda: Oriental
Institute, 1967), pp. 14-16. Unfortunately I do not have access to Y. Matsunaga’s better
and more recent edition (Osaka, 1978). Before the formation of the initial recension of
the Guhyasamdja, individual chapters seem to have been floating and similar forms are
found in other works. See Yikei Matsunaga, “Indian Esoteric Buddhism as Studied
in Japan™, Studies in Esoteric Buddhism (Kdyasan, 1965), p. 239 n. 49.
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THE LITANY OF NAMES OF MANJUSRT 3

gatatatlvasa;_ngraha. though there were undoubtedly other stages. of
development intervening. In that text we find the same morphological
units obtain, but in a reversed order, the instructions coming before the
mantra*. The instructions too, are of a slightly different character,
discussing the course of events in the spiritual life of the Bodhisattva
Sarvarthasiddhi, but they nonetheless occur in the form of meditation
instruction to the Bodhisattva from the Tathagatas there assembled.

Certainly the diachronic relationship between these two samadhi
chapters and the NS is obscure. There is no prima facie case for
ordering any one of these units as primary over the others, and they
appear to have evolved simultaneously from this common inspiration
in their own separate ways. They were perhaps removed from each other
through geographic factors, and, heavily influenced by the religious
vision of the individual vajracaryas involved in their separate trans-
missions, retained something of this vision in their final forms.

In applying these considerations to the problem of the development
of the NS, we may probably safely assume that the earliest coherent
stratum of the text encompasses verses 26-162. This represents a basic
meditative form complete with devotional homage in the final five verses
(vv. 158-162). Glancing again at the Upadesa, we find that this is the
section of the text actually employed in the mayajalabhisambodhikrama.
The next stratum certainly represents an attempt to display in canonical
form what began as the instructions of a vajracarya. A new section
was added in which Vajrapani is shown asking for the teaching from
Sakyamuni, and the Tathagata responds (vv. 1-24). Manjusrimitra
seems to have first obtained the NS in this state of elaboration (vv. I-
162). His commentary shows no concern for the arrangement of the
mantra (mantravinyasa), the discussions on benefits (anusamsa), or the
final verses (upasamharagatha, vv. 163-7). In his Upadesa, however,
Maiijusrimitra makes it clear that by this time he had recourse to these
items, and the entire text had further been divided into sections based
to a large extent on the mandala. Just who the author of these new
additions was is unclear, but in all likelihood Mafijusrimitra himseif
had much to do with their formulation.

Definitely a consideration in the development of the NS and a
Primary concern of the commentators was the burgeoning development
of the sixth family (kula) and its eventual relationship with the

* Vide S. Sakai, “Concerning the Paficabhisambodhi”, (Goso-joshin-gan ni tsuite),
Sll:dies in Esoteric Buddhism pp. 397-409; consists of the edited Sanskrit text of the
pancabhisambodhikrama of the Sarvatathagatatattvasamgraha with a Japanese translation.
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conceptual framework of the Adibuddha. The Adibuddha did not, of
course, indicate initially a figure who had any specific association with
the early Vajrayana and its practices involving abhiseka, mandalas and
so forth®. However, with the popular employment in the seventh
century of the various mandalas of the Sarvatathdgatarattvasaingraha
with their divisions into five families, it occurred to yogins utilizing
such methods that the unification of all these families and their
attendant forms of gnosis (jigna) would constitute a sixth family.
Thus there developed, probably at the turn of the eighth century,
the figure of Bodhicittavajra, and his family was occasionally referred to
as the mahdamudrakula (VM 239.1.4). Bodhicittavajra obviously repre-
sents a stylization of the thought of enlightenment (bodhicitta) as
adamant (vajra) following the precedent of the yogin’s body, speech and
mind becoming adamantine body, speech, and mind (kayavaimano-
vajra) ®. This transformation of the simple thought of enlightenment also
reflects some of the intense philosophical consideration which came to
surround the concept of the hodhicitta’. 1 have not found evidence that
Bodhicittavajra was ever considered the Adibuddha; this distinction
was reserved for the most important of the Bodhisattvas, such as
Maiijusri, Samantabhadra, and Vajrapani [in his form of Vajradhara].
Bodhicittavajra was instead the most important jina, and, as mentioned
in the first chapter of the Guhyasamaja, all the other jinas were seen to
reside in his heart®. His position was temporary, however, and
Bodhicittavajra was soon supplanted by the figure of Mahavajradhara,
who combined within himself the functions of Adibuddha as well as
the jina at the head of the sixth kula.

Even given these factors of formation, attempting to date the NS with
any accuracy is certainly a difficult task. To my mind attempts to attach
dates to Buddhist tantras without reference to historically localizable
commentators or citations by datable authors is premature, at least

5 The earliest occurrence of the Adibuddha in Buddhist literature seems to be the
reference in the Mahdvanasitralamkara 1X: 77, where the concept is refuted, there being
no buddhahood possible without the accumulations of knowledge and merit (pusnyajfia-
nasambhdra).

6 See the translations of chapters six and twelve of the Guhyasamdja by Alex
Wayman in The Yoga of the Guhyasamdja (Delhi: Motilal Banarsidass, 1977), pp. 25-36,
which are relevant to our discussion.

7 See chapter two of the Guhyasamdja (pp. 11-13) and compare Maydjalatantra
chapter seven (PTT vol. 4, pp. 149.5.6-150.5.4), where the various jinas discuss
bodhicitta. See also note 17 infra.

8 Guhyasamdja p. 3.11-14.
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until the literature has been systematically exploited for such references®.
Therefore 1 have utilized the four earliest commentaries for assistance
in understanding the NS: those of Mafjusrimitra (MM), Vilasavajra
(VV), Vimalamitra (VM), and *Surativajra (SV). Additionally, these
four commentators were very influential in the direction that Vajrayana
as a whole was to take after the eighth century, both in India and in
Tibet. While our earliest commentator, Mafijusrimitra, provides the
terminus ad quem of the NS (middle of the eighth century), the terminus
a quo may be perhaps half a century earlier (c. 700 A.D.) for there are
minor differences in the recensions of the NS utilized by these dcaryas'°.

Earliest of commentators on the NS, Maiijusrimitra flourished in the
middle of the eighth century'!. Coming originally from Sri Lanka'2,
this famous scholar devoted virtually his entire literary career to the
study and propagation of the NS. Evidently he wanted to make the NS
the center of an entire Vajrayana system of practice so that every
important religious function could be performed by a ritual or cycle
of meditation that was in some way tied in to the NS. From the
initial act of taking refuge, through the development of the thought of
enlightenment, to initiation, MafjuSrimitra created ritual manuals
linking every sort of guhyamantra practice then current in Buddhist
India to the text of the NS'3. Certainly a great deal of the
popularization of our text was due to the focus of this illustrious
Buddhist yogin. Nonetheless, in his commentary (hereafter MM) much
of Maiijusrimitra’s concern with the NS was to harmonize with
Mahayana Buddhist tradition certain potentially compromising phrases
and conceptual systems which appear quite outside the framework cf
Buddhist orthodoxy. Usually this presents no problem in interpretation,
since much of the difficult terminology (sasvata, anadi etc.) had already

® We should certainly wish in any event to avoid the very unhistorical methods
demonstrated by B. Bhattacharya in his various works and by Alex Wayman in Yoga,
pp. 97-102.

10 See, for example, the apparatus to verses 122 and 144. I have not, however,
systematically exploited the commentaries for variant readings.

'' I suppose him to be the teacher of Vilasavajra (infra) and possibly also of
$ri Simha; see G.N. Roerich, The Blue Annals (Delhi: Motilal Banarsidass, 1976),
p. 168.

'2 See Louis de La Vallée Poussin, Catalogue of the Tibetan Manuscripts from Tun-
huang in the India Office Library (London: Oxford University Press, 1962) p. 109.
For Sri Lanka as a center of early Vajrayana see Lin Li-kouang, “Punyodaya (Na-t’i),
un propagateur du Tantrisme™, J4 227 (1935): 83-100.

'3 T6. 2556-2568 and Td. 2578 represent Manjusrimitra’s works which focus primarily
on Mahayana ritual, while To. 2543-2555 and 2569-2577 are primarily Vajrayana ritual
manuals.
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been introduced and justified in the Rarnagotravibhdga'*. When,
though, new material appears, ManjuSrimitra at times makes very
improbable associations. Thus, in his explanation of the epithet Creator
(vidharr, v. 64c) for Manjusri, Manjusrimitra elaborates, ““Since he has
complete cognizance of wholesome and unwholesome karma, he is
called vidhatr™ ' °. Doubtless, the attempt is to employ the mathematical
usage of vi /dha meaning to measure, thereby rendering vidhdtr as
measurer. This is clearly not the intent of the author. Nevertheless,
the pattern of orthodox interpretation for the purpose of rendering
a text acceptable to the Vajrayana monastic communities became the
norm for most later commentarial traditions, particularly with the
yoginitantras'®. Utilization of these texts by the communities of dcaryas
was in a real sense dependent on the above kinds of hermeneutic
devices. Strangely enough, Maijusrimitra’s main and most lasting
contribution had nothing to do with the NS but consisted of certain
highly original philosophical treatises on the nature of bodhicitta. These
retained some degree of popularity among Tibetan savants of the rNin
ma pa down to the present!’.

According to one tradition recorded by Bu ston, Maifjusrimitra
was the teacher of Vilasavajra, while according to 'Gos lo tsd ba, both

school of Guhyasamaja exegesis ' 8. Vilasavajra is in any event localizable

' Ratnagotravibhaga 1: 12 and commentary.

1S MM-dge ba dan mi dge ba’i las vons su mkhyen pas na bskyed pa po'o | (178.21.6).

' See D.L. Snellgrove, The Hevajra Tantra, London Oriental Series Vol. 6 (London:
Oxford University Press, 1971), Pt. 1 pp. 8-10 for Snellgrove’s very thoughtful and
relevant remarks. ’

"7 T3. 2562 and especially 2591, the Bvan chub sems bsgom pa rdo la gser Zun,
which was quoted by gNubs chen sans rgyas ye $es [(hSam gtan mig sgron (Leh:
'Khor-gdon Gter-sprul 'Chi-med-rig-'dzin, 1974), pp. 296.1, 313.5] and which is
undoubtedly the Byan chub kyi sems bsgom pa ascribed to Maiijusrimitra in the
1Dan-dkar catalogue [Marcelle Lalou, “Les textes bouddhiques au temps du roi Khri-
sron-lde-bcan™, Journal Asiatique 241 (1953): 334, no. 610]. This same text was included
by Kon sprul blo gros mtha' yas in the [9th century collection of the gDams rnag
md-od (Delhi: N.P., 1971) vol. 1, pp. 203-212. Kennard Lipman informs me that Mi
pham rnam rgyal (1846-1912) wrote a commentary on this text and that T5. 2578 is
also a commentary. This latter commentary is ascribed to Mafjusrimitra, but the
ascription is doubtful, as To. 2578 speaks of Manjusrimitra in the third person.

'8 Vilasavajra has been referred to until now as Lilavajra, the equivalent first given
to the Tibetan sGeg pa’i rdo rje by Palmyr Cordier in his Catalogue du Fonds Tibétain
(Paris: Imprimerie Nationale, 1909), vol. 2 p. 265, although he listed Vilasavajra as an
alternative form. Roerich and others followed. The name Vilasavajra is given for our
author in the colophon to his NS commentary in Cambridge. See Cecil Bendall,
Catalogue of the Buddhist Sanskrit Manuscripts (Cambridge: Cambridge University Press,
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in time as he worked with rMa rin chen mchog when that famous
translator was studying in India, having most likely gone there shortly
after his ordination (779)'°. Vilasavajra was noted for his seminal
commentary on the Guhyagarbhatantra and for his short comment on
the niddna to the Guhyasamajatantra (To. 1910). It was his quite long
commentary on the NS (hereafter VV), however, which had the greatest
impact on later Buddhist developments and even retained some of its
popularity down to the present. This great vajracarya wove into the
structure of VV both an elaborate commentary and a ritual method,
having adopted with some minor changes much of the ritual structure
first established by Mafjusrimitra?®. For historical purposes the
commentary is magnificent in its citations from a wide range of
Buddhist texts, mos. of them important Vajrayana works. Perhaps the
most startling of the citations are several from the Laghusamvaratantra

THE LITANY OF NAMES OF MANJUSRT

1883), p. 204. Thisis in agreement with Sakaki ed. Mahavyuipatti (Kyoto, 1916-26) no. 7132,
which lists sgeg pa as the equivalent of /dsya. Perhaps we should expect rnam par sgeg
pa, but there appear to be instances of the elimination of upasargas in the translation
of names into Tibetan, especially during the early period (siia ‘gyur). 1 have not been
able to find sgeg pa ever given as the equivalent to /ild in any of the various
indexes which we now possess. Additionally, names of Vajracaryas at that time seem
to have been drawn from the lists in the Sarvatathagatatrattvasamgraha, definitely one
of the most influential texts in eighth century Buddhist India. So we find Amoghavajra,
Karmavajra, Vajrahdsa and so forth taken as personal names. Vildsavajra occurs in the
Sanskrit text of the Tattvasamgraha, but 1 have not been able to locate a lilavajra.
See K. Horiuchi, “The Romanized Text of the Sarva-Tathagata-samgraha™, Mikkyo
Bunka 103 (July 1973): 72. Vilasavajra is listed in the same Sanskrit colophon as a
resident of Ratnadvipa. Could this be the well-known vihdra of Ratnagiri in Orissa?
Alternatively, the colophon to his commentary on the Guhiyagarbhatanira lists Vilasavajra
as an dcarya from Nalanda; Sanje Dorje, ed., Commentaries on the Guhyagarbha Tantra
and Other Rare Nyingmapa Texts from the Library of Dudjom Rinpoche (New Dethi,
1974) p. 222.5. See note 22 infra for a possible solution to this inconsistency.

Annals, pp. 367-9.

19 See the recent edition of the rNiri ma rgyud 'bum published by Dingo Chentse
Rimpoche (Bhutan, 1973), in which the Devijalamahdamava-tantra-nama (= To. 836) is
described in its colophon (vol. 15 p. 96.7) and the dkar chag (vol. 36 p. 512.5) as having
been translated by Acarya Vilasavajra and rMa rin chen mchog. This is in accord with
the colophon of Vilasavajra’s commentary on the Guhyagarbhatantra which lists rMa
rin chen mchog as the translator. Sanje Dorje, Commentaries, p. 222.5. In this colophon
we also read a benediction for the long life of Khri sron lde’u btsan, which points to
the translation as done in the life of the king. I have taken almost all of my dates
for this early period from Giuseppe Tucci, Minor Buddhist Texts, SOR I1X:2 (Rome
ISMEO, 1958). Tucci's acumen in dating this early material is superb. Most of my
other dates are from Dhongthog Rinpoche’s very useful Important Events in Tibetan
History (Delhi, 1968).

20 Compare Maijusrimitra’s Upadesa (Appendix) and T6. 2543-47 to VV 188.4.3-
191.2.6.
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(bDe mchog gi rgvud, TS. 368) both in VV and in Vilasavajra’s
commentary on the Guhyagarbhatantra; together they certify the
existence of yoginitantras in the latter half of the ecighth century,
well before the earliest datable commentary?'. The ritual given in VV
became the basis of the popular sadhana to Guhyapanna (Gsan ldan,
T6. 2579) by Agrabodhi (Byan chub mchog). This line of NS exegesis
and practice begun by Vilasavajra was eventually transmitted to Tibet in
the beginning of the eleventh century by the Pandita Smrtijiianakirti??.

! Vide VV 185.4.7, 203.1.5, 203.2.6, 203.4.5, 203.5.5, 204.3.4, 220.1.7 and 221.2.6. See
also Sanje Dorje, Commentaries, p. 7.2. Additionally, there are indications that there
existed rantras of an anuttarayoga type at an earlier date. We find this exciting argument
in Dharmakirti’s Svavrtri on his own Pramanavarttika :

Objection: There is accomplishment (siddhi) or lack of accomplishment either
when there is the increase of dharma or adharma by means of ascetic practices
or falling [into sawnsara) etc., or [alternatively, accomplishment and its lack occur]
naturally in those having the nature of dharma or adharma.

Reply: That is not the case at all since there is the teaching in the dakini and
bhagini tantras of numerous ascetic practices involving perverse actions (hinakarma)
which contradict dharma such as cruelty, stealing, sexual intercourse and so forth.
Since there is even by these actions the specific characteristic of accomplishment,
we will teach according to the occasion, that the proper nature of dharma is
not as you say.

vratacaryabhramsadma dharmadharmopacaye dharmadharmatmanor va prakriva
siddhyasiddhi iti cet | na | dharmaviruddhanam api krauryvasteyamaithunahinakar-
madibahulanam vratanam dakinibhaginitantradisu darsandt | tais ca siddhivisesar
(sic) / na caivamvidho dharmasvabhava iti ca yathavasaram nivedayisyamah |
(Vreti to v. 308).

Raniero Gnoli, The Pramanavarttikam of Dharmakirti, SOR XXIII (Rome: ISMEO,
1960), p. 163.1-6. cf. v. 309 and the Vrii on v. 243 especially pp. 123.20-124.2.
Dharmakirti is given the dates 600-660 A.D. by E. Frauwallner in his "Landmarks in
the History of Indian Logic™, Wiener Zeitschrift fiir die Kunde des Siid- und Ost-Asiens 5
(1961), pp. 137-9. The precise significance, however, of this passage is unclear. Whether
the dakinitantras known to Dharmakirti are the same as those known to us is questionable,
despite the similarity of practices listed and those expounded in the Cakrasamvara etc.
We should note however, that the same argument, viz. the result of actions being
dependent on the individuals performing them, became one of the most potent
arguments in favour of the utilization of the senses for the purpose of liberation.
Compare Hevajra Tantra 11.11:46-51.

22 See the Introduction to Encyclopedia Tibetica (New Delhi: Tibet House, 1972),
vol. 3 p. 4 for the best outline to date of the life of Smrtijianakirti. The colophons
for VV mention that the names Agrabodhi and Visvariipa are other appellations for
Vilasavajra. Although vajracaryas certainly have been known to have more than one
name, I am dubious about this particular instance. The sddhana to Guhyapanna shows
none of the kinds of concerns that we find in Vilasavajra’s other works, which are
rather homogeneous in tone. Given the different geographical locations mentioned in the
colophons of his two major works, which were translated at different times, could it
be the case that a later vajracdrya living in Ratnadvipa (note 18 supra) by the name
of Agrabodhi either considered himself or was considered to be the incarnation of the
Nilanda scholar Vilasavajra? Certainly we as yet have no way of testing such a
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Vimalamitra, a student of Buddhaguhya’s, was invited to Tibet by
Khri sron Ide’u btsan (642-797 or 804), but the precise date and
circumstances of his arrival are obscure??. Also reputed to be the
student of the dcarya Sri Simha, Vimalamitra was considered the
principal bearer of an esoteric system of meditation which was
eventually referred to as sain thig. The importance of this yogin for
early Tibetan Buddhism cannot be ignored, and we find gNubs chen
sans rgyas ye ses (born 772) quoting from Vimalamitra as a vital source
for atiyoga**. Moreover, Vimalamitra’s commentary on the NS

hypothesis, but we do know similar instances among other vajrdcaryas. Vide G. Tucci,
“Animadversiones Indicae’, J4SB n.s. 26 (1960), p. 130ff. Were this the case, it would
not be unusual for such information to find its way into the colophon of a work by
Vilasavajra.

23 Buddhaguhya, Vimalamitra's teacher, is universally considered the student of
Buddhasrijfiana: see Blue Annals, p. 372. Our earliest source, the sBa hZed (R.A. Stein,
ed., Une chronique ancienne de bSam yas.: sBa-bzed (Paris: Institut des Hautes Etudes
Chinoises, 1961) pp. 64.7-65.8) mentions that Vimalamitra came to Tibet after both the
banishment of Vairocana and the death of Kamalasila. The Zans glin ma of Nan ral
fii ma ‘od zer (1124-1192) (in The Life of Lady Ye-Ses-mtsho-rgyal (Palampur: Sungrab
Nyamso Gyunphel Parkhang, 1972) p. 473.11f.), however, contends that Vimalamitra
came after Vairocana's banishment but before Kamalasila's arrival in Tibet. Bu ston
(writing in 1322, E. Obermiller, History of Buddhism by Bu-ston, Suzuki Research
Foundation Reprint Series S [Tokyo : Suzuki Research Foundation, 1964], p. 190) and the
rGyal rabs gsal ba'i me lon (written about 1368, B.I. Kuznetsov, ed., Rgyal Rabs Gsal
Ba’i Me Long, Scripta Tibetana I [Leiden: E.J. Brill, 1966], p. 180.14) both contend that
Vimalamitra came before either of these two events. My own supposition is that the
sBa bZed is correct and that the later traditions confused the second Vimalamitra,
a Vinaya master living about the time of Ral pa chen (vide Blue Annals, p. 191),
with the vajracarya Vimalamitra who was said to have come from Vikramasila vihdra
(Zans glin ma, p. 473.5). These later traditions then placed this composite Vimalamitra
among the twelve Sarvastivadin monks whom Santaraksita brought from Vikramasila
for the ordination ceremony in 779 A.D. These vinayadharas were doubtless among the
opponents of Vairocana when he was exiled (Bai ro’i ‘dra ‘'bag chen mo, Smanrtsis
Shesrig Spendzod 23 [Bai ro'i rgyvud hum vol. 8] (Leh: S.W. Tashigangpa, 1971).
p. 543.8; Minor Buddhist Texts 11, p. 43,110-11), and it is very doubtful that Vimalamitra,
as a lineage holder and fellow student of Sri Simha, would have assisted in the
banishment of Vairocana. Should we therefore wish to accept the information of the
sBa bZed, Vimalamitra would probably have come about 795 or a little later. This
approximate date would follow the interchange of views between the Indian and Chinese
parties (circa 792-4) but precede the death of Khri sron Ide’u btsan (797 or 804).
Concerning this interchange see Yoshiro Imaeda, **‘Documents tibétains de Touen-houang
concernant le concile du Tibet™”, Journal Asiatique 263 (1975): 125-146. Imaeda’s
dating (p. 126) of the sBa bZed to the 14th century is difficult to reconcile with its
utilization by Sa skya Pandita (1181-1252); cf. A.l. Vostrikov, Tibetan Historical
Literature, trans. Harish Chandra Gupta, Soviet Indology Series No. 4 (Calcutta:
R.K. Maitra, 1970), pp. 24-5. Cf. also Stein’s Introduction to the sBa bZed, p. vi.

2% Vide Zans glin ma p. 473.1, which mentions that Vimalamitra received ordination
(upasampada) from Sri Simha. Compare, however, Blue Annals p. 191, which lists
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(hereafter VM) is interesting for a number of reasons. It appears to
have been the earliest NS commentary translated into Tibetan and was
evidently written specifically for the Tibetan sangha, having been
requested by Nan tin ‘dzin bzan po and translated by gNags jiidna
kumara 2%, VM eschews virtually all mention of the complex ritual and
mandala arrangements elaborated by the earlier commentators, pre-
ferring instead to unfold the meaning of the actual text of the NS.
It is also a fine piece of translation-Tibetan qua Tibetan. Possibly as
a result it is the only canonical commentary on the NS which enjoys
the distinction of an extra-canonical edition in modern times 2°.

The most enigmatic of our four early commentators is *Surativajra
(dGa’ rab rdo rje). His life and work became the focus of much debate
and attention in Tibet. gNubs chen sans rgyas ye §es offers the earliest
citations2”? of *Surativajra and that from a work now lost to us,
while four other works of his are said to have been translated by
Vairocana and Sri Simha 28, There is also a tradition appearing in the
comparatively late hagiography (rnam thar) probably compiled by
'Brom ban bKra $is rnam rgyal, that Vairocana met both *Surativajra
and Maifijusrimitra when that great translator went to India to work
with Sri Simha2°. An apparently earlier source on Vairocana’s
activities, however, the Zaiis glin ma of Nan ral fii ma 'od zer (1124-
1192), makes no mention of the event, nor does it ever mention
*Surativajra’s name 3. *Surativajra’s commentary on the NS (hereafter
SV) was the source of some dispute, and Bu ston, although he

Vimalamitra as a student of the shadowy *Jiianasiitra (Ye $es mdo). See also gNubs chen
sans rgyas ye ses, hSam gtan mig sgron, edited by 'Khor gdon gter sprul chi med rig
‘dzin (Leh, 1974), p. 276.4, where there is a citation from the Byi ma la’i kLon ‘grel.

25 PTT vol. 67, p. 251.3.4.

2¢ Library of Congress Public Law 480 accessions number 1 (Sik) Tib 1973 901235,
“a xylographic print from blocks preserved in Deorali Chorten in Gangtok, Sikkim™.
This edition follows exactly the Derge.

27 The Yon tan bcu, in the bSam gtan mig sgron, p. 191.4, 272.1, etc.

28 Peking nos. 5036-5039. These are some among the many rNin ma pa exegetical
texts which, so far as I know, are not included in any other hsTan ‘gyur than the
Peking.

*% Bai ro'i 'dra 'bag chen mo, p. 461.4. 1 cannot agree with Tucci (Minor Buddhist
Texts 11, p. 114), who feels that most of these rNin ma pa sources were edited by the
“orthodoxy’". The orthodoxy would more often tend to write its own history, such as
that of Sum pa mkhan po ye $es dpal 'byor. The real differences in doctrine that
Tucci discerns between various rNin ma authors indicate the rich variety and changing
circumstances of the different systems of religious sensibility grouped under the loose
heading of rNin ma pa.

39 Vairocana's story is discussed in chapter 14 (Zans glin ma pp. 448.6-463.4.
Mafijusrimitra is listed along with a number of other dcaryas, p. 381.4fF.
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THE LITANY OF NAMES OF MANJUSRT 11

included it in the Za lu bstan “gyur, suggested that there were grounds
for doubt as to its authenticity*'. In my opinion it was attacks such
as these that caused the tradition represented by kLon chen rab 'byams
pa (1308-1363) to associate MafjuSrimitra with *Surativajra. Maif-
jusrimitra represented solid orthodoxy to the gSar ma pa opponents of
the rNin ma pa, and to make him a student of *Surativajra was a
stroke of genius in the heated world of thirteenth- and fourteenth-
century Tibetan religious politics. They were both approximate con-
temporaries, and both contributed heavily to the formation of the
early rdzogs chen, although in very different ways. Thus kLon chen pa,
both in his History of the Dharma (chos ‘bywi gter md=od) and in his
Great Chronicle (lo rgyus chen mo), gives an elaborate mythological
account of *Surativajra’s life and association with Manfju$rimitra 32
Following kLon chen pa, all the succeeding rNin ma and dKar brgyud
pa chroniclers associated these two, with the curious exception of 'Gos
lo tsd@ ba, who does not seem to have accepted the story and who never
mentions *Surativajra’s name in his Blue Annals, perhaps wishing to
avoid the controversy.

Bu ston’s reason for not wanting to accept SV as an authentic
Indian text is essentially the same as his rejection of the early translation
period (sria ’gyur) tantras: the basic foreignness to the gSar ma pa
tradition of much of the religious philosophy and doctrine employed.
For *Surativajra, as for many of the rNin ma pa, the dharmakaya is
the absolute ground of reality (gZ/), and its realization has the nature of
cognitive intentionality (dgons pa) being felt as the indivisible inter-
relation between the formal body (kaya) and gnosis (jfiana). Such
realization is ultimate awareness in its aspect of universal penetration
(rig pa zan thal)33. *Surativajra introduces as well a framework of

31 Lokesh Chandra, ed., The Collected Works of Bu-ston (New Delhi: International
Academy of Indian Culture, 1968), vol. 26 p. 487.2.

32 Chos 'byun rin po che'i gter mdzod thub bstan gsal bar byed pa’i fii ‘'od (Bhutan:
Dingo Chentse, n.d.) vol. E p. 401.5ff., and the Snying Thig Ya Bzhi (New Delhi:
Trulku Tsewang, Jamyang, and L. Tashi, 1970), vol. 9 p. 89.6ff. kLon chen pa’s dates
are fantastic. He places the birth of *Surativajra at 360 years after the Parinirvana of
the Buddha. kLon chen pa's honesty about his purpose is nonetheless edifying. He
maintains, “Whoever mentally weighs the significance of this chronicle will in the future
become someone full of doubt”. gan Zig lo rgyus don #id tshad ma blor bZag nas |
ma ‘ons dus kyi gain zag the tshom can | (p. 84.5). I wish to thank Jim Valby of the
University of Saskatchewan for drawing my attention to this passage.

33 ¢%i dag pa chos kyi sku la ‘bras bu dag pa Ses rab rig pa'i sku lias brgyan pa
(252.2.4), ses rab chen po Zes pa gZi’i dgons pa'o [ (253.5.5), bsgom bya sku dan ye Ses
(255.3.1), and see the technical discussion of rig pa zan thal 255.3.2-3.

B\
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sixteen stages (bhumi) of the bodhisattva-buddha and a system of
initiation (abhiseka) very different from that of the orthodox tra-
ditions3*. There is, of course, the remote possibility that a Tibetan
knowing Sanskrit and willing to translate (with errors) the NS for
himself, utilizing a style of composition that no Tibetan author writing
an indigenous work would normally use, wrote SV. Such a proposition,
however, would generate a number of problems. Apart from the unusual
initiation system already mentioned, for which I can find no acceptance
by any Tibetan tradition, there is a complete absence of the term
rdzogs chen in SV, an omission no rNin ma pa attempting either to
delineate or vindicate his system would commit. Therefore despite the
lack of a translator’s colophon, which is often missing in early
translation (sna ‘gyur) texts, it is unlikely that SV originated anywhere
but India.

Due in great part to the attention of these four illustrious
commentators, the NS grew in popularity in India after the eighth
century. It was probably in the early tenth century that Maijusrikirti
wrote his enormous commentary delineating a new ritual structure for
the NS, called the mandala of Dharmadhatuvagisvara (To. 2534).
This and the previously mentioned system of Guhyapanna retained
some degree of popularity into the twentieth century. Mafjusrikirti’s
commentary proved to be the last of the great yogatantra systems of
exegesis, first initiated by Mafijusrimitra. Later, towards the end of the
tenth century, the reputed founder of the Kalacakra cycle in India,
Kalacakrapada, wrote a commentary on the discussion of benefits
(anusamsa, To. 1399), no doubt inspired by the references to the
Adibuddha in the NS, for these statements bear a resemblance to the
doctrines of the Kalacakratantra. Kalacakrapada’s illustrious student
Naropa (Nadapada), in systematizing the mayajalabhisambodhikrama
into the theoretical framework of the Kalacakra cycle, preserved for
the NS a place among Kalacakra practitioners®?, *Suryasrijiana’s
exegesis on the NS, the Amrrakanika (To. 1395), eventually became the
standard for students of the Kdlacakratantra. Not to be outdone,
Advayavajra (Maitripa), Naropa’s contemporary and associate, at-
tempted to redefine the practice surrounding the NS into a system of
meditation in keeping with the yoginitantras. To this end he attempted
on a smaller scale (To6. 2096-2105) what Maiijusrimitra had done before,

3% See notes 98 and 10! infra.

35 Mario Carelli, ed., Sekodesatika of Nadapada, GOS 90 (Baroda: Oriental
Institute, 1941) p. 6.17f.
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THE LITANY OF NAMES OF MANJUSRI 13

put Advayavajra’s efforts did not prove either so fruitful or so popular.
After Advayavajra, the spirit of originality which had marked the
thought of those concerned with the NS seemed to wane. Commentaries
continued to be written, but they followed upon ground already broken
by these earlier scholars and yogins.

Although our catalogues of the Tibetan Canon list Rin chen bzan po
(958-1051) as the initial translator of the NS into Tibetan, there can be
no doubt that the introduction of the NS into Tibet occurred at the
time of Khri sron Ide’u btsan (742-797) or shortly thereafter. Its entry
in the 1Dan dkar catalogue, the presence of Tun-huang mss. and the
existence of at least one commentary translated at this time, a work
moreover specifically requested by the early Tibetan sasigha, all make it
nearly certain that an early translation existed *¢. This text may perhaps
be the one currently retained in the rNin ma rgyud "bum which does
not give a translator’s colophon and differs in details from the other
recensions®”. If this is indeed the early (siia dar) translation, then
Rin chen bzan po drew heavily on it for his own. Later bLo gros
brtan pa (born 1276) revised Rin chen bzan po’s work to such an
extent as to constitute virtually a new translation. This latest revision
was based on the recently popularized Kalacakra system of exegesis
coupled with a concern for a more mechanical translation methodology.
bLo gros brtan pa’s revision was the translation of the NS finally
included by Bu ston in the Za lu bka’ ‘gyur, yet curiously enough,
I have found no record of anyone actually using it. The text used in the
various indigenous commentaries, the extra-canonical editions of the
work, and every recitation of the NS that I have heard from a lama
have all stemmed from the translation of Rin chen bzan po 3%.

36 See Marcelle Lalou, «Les textes bouddhiques au temps du roi Khri-sron-lde-bcan»,
Journal Asiatique 241 (1953), p. 329 no. 438; idem, Inventaire des manuscrits tibétains de
Touen-houang (Paris: Adrien-Maisonneuve, 1939), p. 33, Pelliot 99:2; Louis de La Vallée
Poussin, Catalogue of the Tibetan Manuscripts from Tun-Huang in the India Office Library
(London: Oxford University Press, 1962), pp. 43 and 126, Stein 112:2, 381, and 382.

37 rNin ma rgyud "bum, vol. 15 pp. 97-118. Compare, for example, verses 138-39.

38 The Collected Works of Bu-ston, vol. 26 p. 376.1. Compare against bLo gros brtan
pa’s translation the text contained in the quadrilingual edition reproduced in Raghu
Vira, ed., Ma#jusrinamasangiti, Satapitaka vol. 18 (New Delhi: International Academy
of Indian Culture, n.d.); the two editions from the eighteenth and nineteenth centuries
Whose blocks are kept in the Royal Palace at Leh, Library of Congress Public Law
480 accessions no. I Tib 412 and 425; the edition from blocks in gYun drun Monastery,
Yuru, I Tib 71-906365. Note too that in his Born in Tibet (New York: Harcourt,
Brace, and World, 1968), p. 32, Chdgyam Trungpa quotes a line from Rin chen bzan
PO’s translation but misunderstands the phrase by taking ‘dcugs as an imperative,
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The reception given to the NS in Tibet was certainly mixed. As a ritual
manual for chanting the names of Mafjusri, it became very popular, and
it is no exaggeration to say that almost every fully ordained monk
in a Tibetan monastery of any size memorized the translated NS.
This is not to say that they studied it. Of the three lamas I questioned
on this matter, two had memorized the NS, while the third (rGyal
sprul mdo man rin po che) said that he was supposed to have, but for
an unspecified reason he did not. All the monks in his monastery
(mDo man), however, memorized it. None of the lamas, though,
claimed to have a thorough grasp of the NS, and only one (Nor
thar rtse mkhan po) had read a commentary (T6. 2539) and that on
his own, since the NS was never taught at Nor. Likewise remarkably
few indigenous commentaries on the NS were produced. I have been
able to locate six to date: a commentary by Ron zom chos bzan 3°,
two by Bo don Pan chen phyogs las rnam rgyal (1306-13867)4°, and
the three dGe lugs pa commentaries of Dalai Lama II dGe ’dun rgya
misho (1476-1542, To. 5549), Yons ’'dzin ye $es rgyal mtshan (1713-
1793, T3. 6000), and mThu stobs fii ma of sGo man*!.

whereas it is a present verb expressing the sense of wechraya, a noun of primary (krr)
derivation (v. 104d). bLo gros brtan pa’s translation of the compound mahocchraya by
chen po bsgren is an example of the unsatisfactory mechanical method of his translation.

3 mTshan yan dag par brjod pa’i ‘grel pa rnam gsum bsad pa in Selected Writings
of Ron-zom Chos-kyi-bzan-po (Leh: 'Khor-gdon Gter-sprul 'Chi-med-rig-"dzin, 1974)
pp. 247-332, Ron zom chos bzan is difficult to date, but if we may believe the story
(Blue Annals, p. 161) that Atisa met Ron zom when that great pandita came to gTsan,
then Ron zom may be assigned to the second half of the 11th century.

40 “Phags pa jam dpal gyvi rgyud gsad in Encyclopedia Tibetica, vol. 66 pp. 319-486,
follows the anuttarayogatantra system of exegesis: mTshan brjod kyi 'grel pa rnal “byor
rguyd lugs in Encyclopedia Tibetica, vol. 67 pp. 62-507, following the method of
Mafijusrikirti (vide p. 507.4).

4! The commentary of dGe 'dun rgya mtsho (T6. 5549) I know of only from the
references of mThu stobs fii ma. Yons 'dzin ye $es rgyal mtshan’s commentary,
entitled 'Phags pa ‘jam dpal gyi mtshan yan dag par brjod pa'i ‘grel pa rje btsun jam
pa’i dbhyans gyi byin rlabs kyi char rgyun myur du 'bebs byed bstod sprin gvi sgra dbyans,
is in vol. Aa fols. 1b.1-170a.5 (T3. 6000, Univ. of Calif. East Asiatic Library Tib. 62/2)
of his gsun 'bum. 1t was written in the Potala in the room known as bDe ba can
(Sukhavati) in 1788 at the behest of the Bhiksu 'Jam dpal tshe rin. Both of these dGe
lugs pa commentaries follow the Kalacakra system and were relied on by mThu stobs
fii ma in writing his 'Phags pa jam dpal gyi mishan yan dag par brjod pa’i don rnam
par bsad pa rgvud don gsal byed sgron me gsal ba (East Asiatic Lib. Tib. 132/1)
which was finished on the 15th day of Sa ga -zla ha—the date of the Parinirvina
of the Buddha according to the Tibetan tradition—in the year 1824 at the monastery
of bDe chen rab rgyas glin. The print is evidently from China (Peking?) and the
Chinese characters list the work as the first half of the second volume of mThu
stobs fii ma's collected works. The spelling throughout this print is abominable and gives
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From the time of its composition, the NS was the object of statements
as to its place in the classification of the tantras. On its entrance into
Tibet, however, the discussions began in earnest, due to the multiple
streams of exegesis Tibet was receiving from India. Bu ston, following
the internal statements of the NS itself (v. 13), classified the text as
being a mahayoga-upayatantra*?*. He moreover divided the commen-
taries into those following the Kalacakra system (T6. 1395-1400), those
following the orientation of the other tantras of the anuttarayoga class
(TS. 2090-2110), and those following the yogatantra system (To. 2532-
2621)43. These classifications were rather arbitrary as we can see by
comparing them to the Derge and Peking canons, where the NS was
considered a member of the Kalacakra cycle and placed at the head of
all the other tantras (e.g. To. 360). Moreover, in the Derge canon the
tantric Candragomin’s commentary was promoted to the anuttarayo-
gatantra section (To. 2090) from the yogatantra section (Peking 3363,
which follows Bu ston). The criterion for classification of commentaries
into the Kalacakra division was the utilization of doctrinal systems
and language peculiar to that fantra. Classification of commentaries into
the anuttarayogatantra section, though, was apparently dependent on
either the presence of a reference to guhyabhiseka (as in SV 258.4.4)
or an elaboration of anuttarayogatantra terms, such as the six kulas
(@s in VM 239.1.4) or utpattikrama and nispannakrama (as in VM
248.4.1)**. MM and VV were both classed as yogatantra commentaries,
MM since it had neither element, and VV since it mentions specifically
only the divisions of kriya, carya, and yogatantra (VV 184.5.2) despite
its definition of the mahamudrakula (v. 24) as the family of Bod-
hicittavajra, this family being known as the sixth kula in VM (239.1.4).
All things considered, there is a much closer doctrinal relationship
between MM, VV, VM, and SV, despite the difference in classification,
than between, for example, VM and the works of Advayavajra, which
are of the same class.

the appearance of never having been proofread. I wish to thank Nor thar rtse mkhan rin
po che for unearthing mThu stobs fii ma’s commentary for me.

42 The Collected Works of Bu-ston, vol. 26 p. 376.1.

43 The Collected Works of Bu-ston, vol. 26, Kalacakra p. 423.1, anuttarayoga
p. 485.5, yogatantra p. 508.5.

** Vide Bo Don’s statement in the 'Phags pa ‘jam dpal gyi rgyud bsad (Encyclopedia
Tibetica, vol. 66 p. 320.5) where he refutes the classification of the NS as yogatantra or
as brkol pa'i rgyud.
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With the rise of Buddhist Studies in nineteenth-century Europe came
the study of the NS, and the editio princeps was brought out by
I.P. Minaev (1840-90) in 1887 along with his first edition of the
Mahavyutparti*®. This edition is primary in every sense of the word
since it remains the only edition to date to publish the complete
anusamsd. Minaev had also intended to translate the NS with the help
of Vilasavajra’s commentary, but due to his untimely death in 1890
no translation appeared*®. Nonetheless Minaev’s edition spurred on
interest, and Louis de La Vallée Poussin studied the text with the
assistance of the commentaries of Vilasavajra and *Siryasrijfiana, mss.
of which are found in Cambridge and in the possession of the Royal
Asiatic Society*”. Poussin, although using the NS for his article on
“Tantrism” in Hasting’s Encyclopaedia of Religion and Ethics, reacted
badly to the language of the latter commentary*®. Raghu Vira was the
next to attempt editing the text and around 1960 brought out his edition
of the verses only, having neither a ms. including the anusamsa nor
access to Minaev’s earlier work*?. Neither Minaev nor Raghu Vira
was able to utilize the Tibetan translations for editorial purposes.
Soon after Raghu Vira, in 1963, Durga Das Mukherji performed
much the same feat and brought out an edition without utilizing either
Minaev’s or Raghu Vira's texts®°. Mukherji in addition sometimes
compounded error by using the Tibetan badly in several places, by
incorporating mistakes in Rin chen bzan po’s translation into his
text, and by not utilizing any commentaries to try to establish the error

*5 1.P. Minaev, Buddizm. Izsledovaniyva i Materialui (St. Petersburg, 1887) Vol. Il
pp. 137-159.

+6 Minaev, Buddizm, Introduction p. XI1. The most comprehensive bibliography of
Minaev’s work is that by his niece Alexandra Schneider, “Professor J.P. Minayeff,
1840-90", Indian Historical Quarterly 10 (1934): 811-26. I wish to thank Prof. James
Bosson, who translated for me the Russian of the description of mss. and of the
critical apparatus.

47 Bendall, Catalogue, pp. 29 (Add. 1108) and 203 (Add. 1708). E.B. Cowell and
J. Eggeling, “"Catalogue of Buddhist Sanskrit Manuscript in the Possession of the Royal
Asiatic Society” Journal of the Royal Asiatic Society ser. 2 vol. 8 (1876), pp. 25-28
(nos. 34, 35).

*8 Louis de La Vallée Poussin, “Tantrism™, Encyclopaedia of Religion and Ethics,
edited by James Hastings (1921), XII p. 193-197.

49 Raghu Vira, MaAjusrinamasamgiti. The work has the added difficulty of not
incorporating in the printed text the readings finally accepted by the editor and given in the
Variae Lectiones (pp. 13-16). The text of the NS, again without the finally accepted
readings, was reprinted in Kalacakra-Tantra and other Texts, Part |, Satapitaka Vol. 69,
(New Dethi: International Academy of Indian Culture, 1966) pp. 31-34.

50 Durga Das Mukherji, Aryamafijusrinamasangiti : Sanskrit and Tibetan Texts
(Calcutta: Calcutta University Press, 1973).
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in the Tibetan. Mukherji’s ms. containing the anusanmsa was incomplete,
and he attempted to make up the difference by retranslating from the
Tibetan translation of bLo gros brtan pa. Still, Mukherji’s edition is
the more useful of the two Indian editions as he faithfully recorded
variants and, unlike Raghu Vira, was not so anxious to emend the
text without good cause. The most recent contribution is by Keinosuke
Mitsuhara in his article, “*Concerning the Transmission in the Na-
masamgiti” *!. Mitsuhara briefly examined certain questions sur-
rounding verses 26, 27 and selected sections of the anusamnsda. His article
is limited, though, by its unfortunate neglect of the vast commentarial
traditions; because of this neglect and due to an imperfect text, some
of the questions he discusses are false questions. My own interest in
the NS stems from a desire to uncover more of the religious and
intellectual history of the transmission of Indo-Tibetan Buddhist
traditions. The multivalent role played by the NS convinced me that its
position was intimately connected with some of the greatest figures in
eighth century Indian Vajrayana. I also suspected that this fact has
been obscured by the general decline in the study of this text in Tibet.
There certainly are other potentially profitable avenues of exploration,
such as the Vajravidaranadharani (To. 750), the Guhyagarbhatantra
(To. 832) or other major Vajrayana works central to the early spread
of the Dharma in Tibet. The NS, however, with its strong connections
to so many figures dominant in this religious transmission, appeared
most promising as a source of information. It has definitely fulfilled
my expectations.

In the following pages I have translated the full text of the NS and
have included annotations drawn from the four commentaries mentioned
above. The translation has had to strike a balance between rigorous
attention to the technical terms one would expect of a translation
of a Buddhist philosophical text and evocation in felicitous English
of the religious sensibilities of the Sanskrit text as literature. [ am only
too aware of the resultant deficiencies. Following the translated NS
there is an appendix consisting of a translation of Mafjusrimitra’s
Upadesa which in turn is followed by the edited Sanskrit text of the NS.

*! Keinosuke Mitsuhara, ““Namusangiti ni okeru dentatsu ni tsuite”, Nihon
Bukkyogakkai nempé 36 (1970) : 121-135.
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Homage to Maiijusri who is a True Prince.

Sixteen verses on requesting instruction.

1. Now the glorious Vajradhara*2, superb in taming those difficult to tame,
being victorious over the triple world*3, a hero, an esoteric ruler, a lord
with his weapon 4.

52 Vajrapani's various vicissitudes provide an excellent example of a single deity's
potential for multilinear evolution. In a series of texts discussed by Lalou in her
“Documents de Touen-houang™, Mélunges chinois et bouddhiques 8 (1946-7): 217-26, the
function of the mild deity is fulfilled by Vajrapani and his wrathful reflex belongs to
the Krodharaja Mahabala. In the first section (adhyesand), however, of the NS, the
genesis of which is approximately contemporary with Lalou’s texts, the appellation of
Mahabala is not given to the wrathful figures in the retinue of Vajradhara-Vajrapani,
but to Vajradhara himself (v. 19d) and twice to Mafijusri (vv. 37c and 48d). Vajradhara-
Vajrapani in the adhyesana is supplied with the attributes of the mild form, particularly
in v. 2ab. The other Vajrapanis, though, are said to have forms of wrath (krodha) and
hostility (vigraha, v. 5). The distinction of iconographic forms seems to be maintained
by the use of the name Vajradhara for the mild image of Vajrapani. We find too in
the Mayajalatantra the use of Vajradhara as a name of Vajrapani in his office of
interlocutor (PTT vol. 4 p. {38.4.1). Again, in the Sarvarathagaratattvasamgraha (PTT
vol. 4 p. 233.44, 239.4.4) Vajrapani adopts the form of Vajradhara. Very shortly,
of course, after the compilation of these tantras the two figures were to go their own
ways, Vajradhara becoming the Adibuddha in the commentarial traditions of the
Guhyasamaja and in the yoginitantras. VV remarks that our interlocutor is called
Vajrapani with reference to initiation, but called Vajradhara with reference to gnosis.
VV kye phyag na rdo rje Zes pa ni dbain bskur ba'i sgo nas so [ rdo rje ‘chan ni ye
ses kyi sgo nas so | (221.4.3). VM, though, considers these two names as one unit
given at the time of initiation by the Buddha. VM lag na rdo rje rdo rje ‘chan |
Zes bya ba la sogs pa smos te | de ni bcom ldan ‘das kyis dban bskur ba’i min ro /
(250.3.2). These are very interesting statements, but their precise significance is lost to me.
If they refer to a literary episode, 1 have not yet run across it. Very different,
indeed, from the above-mentioned circumstances is the usage in v. 40, where Mafijusri
is called Mahavajradhara and his form is described as wrathful (raudra). The compound
is taken oddly by VV, which treats it as if it were to be understood as mahdvajrasya
dharah and elaborates, "Mahavajra is the gnosis of Samantabhadra. Since [Mafijusri]
bears this [gnosis] he is called Mahavajradhara™. rdo rje chen po ni kun tu bzan po'i
ye Ses te | ‘dzin pas na rdo rje ni chen po ‘chan no | (194.2.3). Compare Marcelle
Lalou, “Four Notes on Vajrapani”, Advar Lib. Bull. 20 (1956): 287-93; idem, “*A Fifth
Note on Vajrapani”, Adyar Lib. Buil. 25 (1961): 242-49; F.D. Lessing, Yung-Ho-Kung,
Sjno-Swedish Expedition Publication 18 (Stockholm, 1942), pp. 80-2 and 112; R. Tajima,
Etude sur le Mahavairocana-Sitra (Paris: Adrien-Maisonneuve, 1936), pp. 50-54, where
Vajrapani is at the head of a retinue of Vajradharas. Cf. also the Mahdydna context
in E. Lamotte, “Vajrapani en Inde”, Mélanges de Sinologie offerts @ Monsieur Paul
Demiéville, Bibliothéque de lInstitut des Hautes Etudes Chinoises vol. XX, Paris:
Presses Universitaires, 1966, pp. 113-159.

%3 The triple world is considered by VV (185.5.1), MM (174.3.3), and VM to
consist of the underworld (sa ‘og g/ Jjig rten), the surface of the earth (sa rter gi Jjig
interesting discussion. “*Having tamed the lord of the underworld, Mahadeva, the lord
of the surface of the earth, Visnu, and the lord of the world far above the earth,
Brahma, who are the deities of the [brahmanical] outsiders’ body, speech, and mind,
[Vajradhara] is said to be victorious over the triple world™. sa ‘og gi bdag po ma ha
de ba dan | sa steis kyi bdag po khyab jug | sa bla’i bdag po tshans pa dan gsum ni
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His eyes as opened white lotuses and face like a pale red lotus in bloom,

in his hand waving now and again the best of vajras,

3. With endless Vajrapanis showing billows of angry brows, heroes in taming
those difficult to tame, their forms heroic (vira) and fearsome (bibhatsa),

4. Their hands waving the flashing-tipped vajras, excellent agents for the sake
of the world by their great compassion and insight (prajiia) and means,

5. By disposition (asaya) happy and joyful, delighted, but with forms of wrath
and hostility *%, protectors in doing the duty of Buddhas, altogether they
stood bent down in homage.

6. Bowing to the protector, the completely awakened, the blessed one, the
Tathagata-[Vajradhara] stood in front, his hands folded in homage, and
spoke these words:

7. “For my sake, my benefit, O Overlord, through compassion towards me,
may | be an obtainer of the realization process of Illusion’s Net (mdaya-
jalabhisambodhi).

8. “For the sake of all beings sunk in unknowing (ajfiana), their minds confused
in defilement (klesa), that they may obtain the highest fruit,

9. “May the completely awakened, the blessed one, the teacher, the guide of the
world, knowing the reality of the great vow (mahasamaya), highest in
knowing the faculties and dispositions, may he reveal

10. “[The Litany of Names] of Maiijusri, the gnostic entity (jidnasartva)>°, who
is self-produced, embodied gnosis, the blessed one’s gnostic body (jiidnakaya),
vocal lord, the great coronal dome (mahosnisa).

11. “This excellent Litany of Names with depth of meaning and lofty meaning,
with great meaning, unequalled and blessed, wholesome (kalyani) in
beginning, middle and end.

phyi rol pa’i sku gsuin thugs kyi lha gsum yin la de gsum gtul bas 'jig rien gsum las
rgyal ba'o j (236.2.1). cf. A. Wayman Yoga, pp. 67-8 for an alternate interpretation.

54 kulisesvara. The weapon of Vajradhara is of course the vajra, and this epithet
is accordingly translated into Tibetan rdo rje dban phyug.

55 MM elaborates, ‘*Having seen vicious beings, they perform their activity with a
body of wrathful form. They are, however, not such by their proper nature, since that
proper nature is possessed of great compassion™. sems can gdug pa rnams gzigs nas khro
ho'i gzugs kyis lus dan Idan par md=ad kyi ran bZin khro bas ni ma yin gyi | thugs rje
chen po dan ldan pa’i 1o bo fid yin pa'i phyir ro | (173.3.5).

%6 We must distinguish here between the usage of jAanasattva as a title for Mafijusri
and the function of the jignasartva in the meditative ritual context. The latter involves the
invitation of the jidnasattva from the realm of the sky (dkdsadhdtu) after the mantrin
has visualized himself (hdag bskyed) or a mandala (bdun bskyed) as the samayasattva.
Clearly in this context any deity to whom the sdadhana is addressed is the jfignasattva.
V.F. Lessing and A. Wayman, Mkhas Grub Rje’s Fundamentals of Buddhist Tantras,
Indo-Iranian Monographs vol. 8 (The Hague: Mouton, 1968), pp. 162-64. Maijusri,
however, comes by this title through being the jfidnasattva par excellence. MM explains,
“By the jianasattva is meant the entity whose proper nature is that of gnosis™. ye
Ses sems dpa’ ‘es bya ba 'di ni ye Ses kyi ran bZin can gyi sems dpa’ yin pas na ye
Ses sems dpa’ ste | (174.1.1). Moreover, “Differentiating between the two, jianakaya
and jAanasartva, is done with reference to the distinction of the aspects of body or
mind”. ye Ses sku dan ye Ses sems dpa’ giiis kyi bye brag ni lus dan sems kyi rnam pa’i
khyad par ro | (174.1.2). For the Mahayana background of Maiijusri, see E. Lamotte,
“Maijusri”, T oung Pao 48 (1960), pp. 1-96.
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12. “That which was spoken by previous Buddhas will be spoken by the future
ones, and that which the completely awakened in the present recite again
and again®’,

13. “[That Litany of Names)] extolled in the Mayajalamahdatantra by unlimited
delighted Mahavajradharas, bearers of mantras,

14. “Until deliverance 3® T will preserve *° it with steadfast intention, since I am,
O Protector, the esoteric bearer for all the completely awakened °°.

37 This verse discussing the permancnce of the NS was to have some effect on the
systematizers of Vajrayana. V. bSod nams rtse mo. rGyud sde spyi'i rnam par giag pa
in The Complete Works of the Grear Masters of the Sa Skya Sect of Tibetan Buddhism.
edited by bSod nams rgya mtsho (Tokyo: Toyo Bunko, 1968) vol. 2 p. 27.3.2, where he
takes this statement as applying to all of the tantrapitaka.

S8 Niryvana is one of those terms which has acquired multiplc meanings with the
Mahédydana context. As early as the Ahhisumayalankdara we find it divided into eight
different headings. “This path of nirvana is to be understood as having a nature of
eight divisions. There is niryana with reference to instruction, equality, the benefit of
beings, effortlessness, transcendence of extremes, having the characteristic of obtaining.
omniscience, and having the range of the path™.

uddese samatayam ca sattvarthe vamavarjane |

atvantdva cda niryanam nirydanam praptilaksanam |/

sarvakdarajfiaravam ca niryvanam margagocaram |

niryanapratipaj jiieya sévam astavidharmika |/

Abhisamayalankarakarika 1: 72-73.

The primary two fields of meaning given to the term in the NS are those of the vehicle
(vana) and final release (vimoksa). Indeed. VV relates ** By nirvana we mean here nirvana™.
aes par ‘byun Zes pa ni mya nhan las das pa'o | (187.3.7). Compare vv. 51, 131, 135,
and 156. For a more complete analysis of the various gradations of nirvapa in the
Prajiaparamita context, see Corrado Pensa, L'dbhisamaydlamkaravriti di  Arya-
Vimuktisena, SOR 37 (Rome: ISMEO, 1967), pp. 111-126. Vimuktisena's analysis
represents the traditions current in India at the time of the composition of the NS.

® dharayisyamy a niryanat drdhasayvah. Recently G. Schopen in his review of E. Conze's
The Large Sutra on Perfect Wisdom, Indo-Iranian Journal 19 (1977), p. 142, has raised
the question of this phrase in Mahiyana texts, repeating some of the arguments first
proposed by M. Lalou in her article “Hold or Retain?”, East and West 7 (1955):
328-29. Schopen rejects the mentalistic interpretation of the verb in the passage in the
Prajaaparamirdsitra and, following Lalou, mentions that the term may either signify
preservation of the book form or the actual physical conveyance on the person of the
yogin in the form of an amulet. Certainly both of these interpretations have their place
and seem to represent the true import of the phrase in the texts which these two
scholars discuss. The NS, however, offers us no latitude to accept anything but a
mentalistic interpretation due to the inclusion of drdhasaya. So too the commentators.
VM declares, “There is acceptance [of the duty] with the words, ‘For the duration that
I do not obtain certain enlightenment, I will preserve it in thought devoid of doubt or
forgetfulness'. rnies par byan chub ma thob kyi bar du bdag gi bsam la the tshom med
cin bried pa med par g-un no Zes khas blans pa'o | (237.2.8). Likewise MM 174.2.4
and SV 252.3.3.

%0 In most Vajrayana traditions Vajrapani fulfills the function of collector (sdud pa
po) of the tantras (vidyadharapitaka) for all the Buddhas of the three times and is
often found as the interlocutor. See bSod nams rtse mo’s discussion in his rGyud sde
spyi’i rnam gZag, p. 28.1.6ff. Although a later writer, bSod nams rtse mo (1142-1182)
summarizes the traditions to date and finally states his own position, which is well in
accord with our commentaries. Vide VM 236.2.6, MM 174.1.8 and so forth.

S e AT

M&;aw‘w*” e



THE LITANY OF NAMES OF MANJUSRT 21

15. “For the destruction of their every defilement and elimination of all their
unknowing, I will reveal this [Litany] to beings, each according to his
own disposition”.

16. Having beseeched the Tathagata thus for instruction, Vajrapani, the esoteric
leader, his body bent, his hands folded in homage, stood in the fore [of the
assembly].

Six verses in reply.

17. Then Sakyamuni, the blessed one, the compietely awakened, the best of men,
having thrust from his mouth his beautiful, long, wide tongue,

18. He displayed a smile cleansing the three evil states [of existence] throughout
the worlds, illuminating the triple world and chastening the enemies, the
four Maras®'; -

19. Flooding the triple world with this divine sweet praise, he replied to
Vajrapani, the esoteric leader of great power (mahabala).

20. “Well done, O glorious Vajradhara; it is proper of you, Vajrapani, that,
prompted by great compassion for the world’s benefit,

21. “You are eager to hear from me the Litany of Names of the gnostic body
of Mafijuéri, having great meaning, purifying and clarifying transgression.

22. “That is well done, and I will teach it to you, O esoteric ruler. Listen
with your mind one-pointed, O blessed one; that is well done™.

Two verses of reflecting on the six families.

23. Then Sakyamuni, the bldssed one, reflected on the three families, the entire
great mantra family, the mantra-vidyadhara family.

24. The worldly and superworldly family, the grand world illuminating family.
the foremost family, the Mahamudra, and the great family, the exalted
coronal dome ¢,

¢! The four Maras are the Mara of the five skandhas (skandhamara), the Mira of
defilements (klesamdra), the Mara of death (myiyumara), and the Mara who is known as
Devaputra (devaputramara). For an excellent discussion of the Mahayana background and
conceptual framework of the four Maras, see Alex Wayman, “Studies in Yama and
Mara™, Indo-Iranian Journal 3 (1959): 112-131. Concerning the usage of the four Maras
contemporary with our commentators and representing an internalized arrangement, vide
A. Wayman, Yoga, p. 224. Finally, there is an outstanding analysis representing the
fully developed yoginitantra tradition in Nepal by the Nepali A su [active first quarter of
the 12th century] in Herbert Guenther, The Royal Song of Saraha (Seattle and London:
University of Washington Press, 1969), pp. 80-84.

©2 vv. 23 and 24 of the NS are certainly the most confused verses of the text with
respect to content. None of the commentators agree precisely in their interpretations.
MM, however, elaborates, “The great mantra family is the family of the tantras such
as Mahamaya and so forth since it has become the point of origin for all the ritual
activity (kriyd), formal practice (carya), and ritual arrangements (kalpa). By entire
(sakala) is meant without exception. By the mantra-vidvadhara family is meant the
family wherein [bearers of these two methods, v. note 67] reside together. The three
families mean the Tathagata, the Vajra, and the Padma families. The worldly family
is the family of sentient beings such as ordinary spiritual friends and so forth while the
Superworldly family is the family of Hearkeners (Sravakas), Private Buddhas, and
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Three verses on the steps in the realization process of lllusion’s Net.

25. [Sakyamuni] pronounced this mystic verse, having six mantrardjas®® and
possessing unarisen characteristics, being non-dual in arising and joined with
the vocal lord ®*:

26.“a d i iuuea oau an ah stand in the heart. I am Buddha, the
embodied knowledge of the Buddhas occurring in the three times.

27. “Om homage to you, Embodied Knowledge of Insight, Cutter of Suffering,
Sharp as a Vajra. Homage to you, Lord of Speech, Gnostic Body,
Arapacana ®3!

Fourteen verses on the Vajradhatu Mahamandala.

28. ““And in this way the blessed one, the Buddha [Manjusri], the completely
awakened, born from the syllable a, is the syllable a, the foremost of all
phonemes, of great meaning, the supreme syllable.

Bodhisattvas... The Mahamudra family is the family of the goddess (devikula)... The
great family of the Coronal Dome is the family of the unisyllabic coronal dome and
so forth. To each of these families there are the various divisions of having good
fortune or not, and of becoming a fit vessel or not™. gsan siags rigs chen ni sgyu ‘phrul
chen po la sogs pa'i rgyud kyi rigs te | bya ba dan | spyod pa dan | rtog pa thams
cad bskyed pa'i gnas su gyur pa'i phyir ro | thams cad ni ma lus pa'o | gsan sinags
rig snags ‘chan ba’i rigs Zes bya ba ni rigs de la geig e giol ba'i rigs so | rigs gsum
ni de bZin gsegs pa dan | rdo rje dain | padma’i rigs so | jig rten pa’i rigs ni tha mal
pa'i dge bsien la sogs pa'i sems can gyi rigs so | jig rten las ‘das pa'i rigs ni fan
thos dan ran sans rgyas dan byan chub sems dpa’i rigs so | ... phyag rgva chen po’i
rigs ni tha mo'i rigs te | ... rigs chen gisug tor gyi rigs ni gisug tor yi ge gcig pa la
sogs pa'i rigs te | rigs de dag skal pa dan ldan pa dan | skal pa med pa dan snod du
gyur pa dan | snod du ma gyur pa ste [ (174.4.8). We should note here the appearance
of the name Mahamayatantra. Can we suppose that this is the same Sri Mahamaya-
tantrardja (TG. 425) that was translated into Tibetan by that great adversary of the
rNin ma pa, "Gos lo tsd khug pa Thas btsas [active middle of the 11th cen.]? Or is this
another way for MM to refer to the Mdyajalatantra, or even the Devijalamahamayatantra
(T3. 836, see note 19 above)? Further research may determine which is correct.

¢3 All the commentators divide the mantra in verse 27 into six divisions. Each of
these divisions is the name of a representative of one of the six families (kula),
Bodhicittavajra being represented by Arapacana. These are the six Mantrardjas. In the
Mayajalabhisambodhikrama (vide appendix) this mantra is divided into six mantras which
amount to each of the names put in the dative, preceded by Om and followed by te
namah, i.e. “Om Homage to you Vajratiksna™; the same procedure extended to the other
MM 17455 and 174.58, VM 238.4.4, SV 253.1.2, VV 189.5.3, and particularly
VM 239.1.2 and VV 190.2.2. In the latter place VV follows closely the exposition of
Maiijjusrimitra in the Upadesa (appendix). Of these six epithets, only the names
Vajratiksna, VagiSvara, and Arapacana seem to have been in other contexts specifically
associated with Maifijusri. See Marie-Thérése de Mallmann, Etude Iconographique sur
Marijusri, Publications de I'Ecole Frangaise d’Extréme-Orient vol. 55 (Paris, 1964),
pp. 23-68. Arapacana, of course, represents the esoteric alphabet of the early Mahayina,
for which see Sylvain Lévi, “'Ysa", in Mémorial Sylvain Lévi (Paris, 1937), pp. 353-73;
John Brough, ““The Arapacana Syllabary in the Old Lalita-Vistara®, Bull. of the School of
Oriental and African Studies 40 (1977): 85-95.

¢4 Here the compound sanmantrardjanam is to be considered a bahuvrihi agreeing with
gatham, there being a confusion of agreement in gender. BHSG p. 39.
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. “Aspirated, unoriginated, without uttering a sound, he is the foremost cause of

all expression, shining forth within all speech.

30. ““His great desire is an exalted festival ®3, securing the happiness of all beings;
his great anger is an exalted festival, being the great enemy of all defilements.

31. “His great delusion is an exalted festival, subduing the delusion in those
with dull wit; his great wrath is an exalted festival, the great enemy of
great wrath.

32. “His great avarice is an exalted festival, subduing all avarice; his great desire
is the great delight, grand happiness and great pleasure.

33. “Of great form and great body, with great color and grand physique, with
exalted name he is very noble, having a grand expansive mandala.

34. “Bearing the great sword of insight, with a great ankus for defilements,
he is foremost, greatly famous, very renowned, with great light and exalted
splendor.

35. “*Bearing the grand illusion (mahdmaya), he is wise, accomplishing the object
[of beings in] the grand illusion ®®. Delighted with the pleasure of the grand
illusion, he is a conjuror of grand illusions.

36. “‘Highest in being a lord of great giving, foremost in exalted morality, firm
through embracing great forbearance, he is zealous with great heroism.

37. “Present in exalted meditation (dhyana) and concentration (samddhi), bearing
the body of great insight, he is great strength (mahabala), great means;
his is aspiration (pranidhi) and the gnostic ocean (jianasagara).

38. “Unlimited in loving kindness, greatly compassionate and most intelligent,
with great insight and grand intellect, he is great in means with profound
performance.

39. “Arrived at great strength and psychic power (rddhi), very intense and very
fast, employing great psychic power and bearing the name ‘Great Lord’,
his zeal is in great strength.

40. “Splitter of the vast mountain of existence, being Mahavajradhara he is
indestructible. Being very fierce and very terrible, he creates fear in the very
ferocious.

41. “Being highest with mahdvidyas, he is the protector; being highest with
mahamantras®’, he is the guide. Having mounted to the practice of the Great
Vehicle, he is highest in the practice of the Great Vehicle.

®% mahamaha. Tibetan mchod pa chen po. Although the Tibetan translators have
translated the term maha as if it equaled offering (pija), the sense of the term is that of

a festival, gathering. or event, either religious or otherwise. The sense is either case

is clear, that the utilization of the poisons by the skiliful yogin is a sure path to liberation.

°¢ MM (175.3.1), VV (193.1.5), and VM (239.4.5) consider that this phrase indicates

the Bodhisattva’s continued incarnation into phenomenal reality to work for the benefit
of beings.

®7 VM maintains *That which is guhyamantra is masculine and skillful means (updya),
while that which is vidyd is feminine and insight (pr@jiia)” : gsan snags ni pho ste thabs so |
rig snags ni mo ste Ses rab bo | (238.2.5). VV has an interesting note to this verse to the
effect that dhdranis are to be considered fourfold: word (pada), meaning (artha), mantra,
and those having the nature of a mudrd: gzuns bZi'o | de yan tshig dan | don dan |
snags dan | phyag rgya'i bdag riid rnams so | (194.2.8). Unfortunately he does not
elaborate on this statement. Cf. the fourfold arrangement of dhdrani in the
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Twenty-five verses, less a quarter, on the very pure dharmadhatu gnosis.

42. “Being Mahavairocana, he is Buddha; he is a great sage with profound
sapience, and as he is produced by the great practice of mantras, by nature
he is the great practice of mantras.

43. “Having obtained the ten perfections (dasaparamita), he is the basis (asrava)
for the ten perfections. Being the purity of the ten perfections, he is the
practice of the ten perfections.

44. “Being the lord of the ten stages (dasabhumi), he is the protector established
on the ten stages. Himself pure with the ten knowledges®®, he is the pure
bearer of the ten knowledges.

45. “Having ten aspects ®®, his purpose being the ten referents ®, he is the leader
of sages, a Ten-powered One’° an overlord. Performing all and every
sort of purpose, he is great, with control in ten aspects’!.

Bodhisattvabhami, Nalinaksha Dutt, ed., Bodhisattvabhimi, Tibetan Sanskrit Works Series
Vol. 7 (Patna: K.P. Jayaswal Research Institute, 1966), pp. 185-6; cf. also the discussion
of gender in mantras and their relation to dharanis according to later traditions in
Alex Wayman, “The Significance of Mantras from the Veda down to Buddhist
Tantric Practice”, Indologica Taurinensia 3-4 (1975-76): 483-97.

*% The dasajfiana are knowledge of dharmas (dharmajiiana), successive knowledge
(anvayajiana), knowledge of worldly usage (lokasamvrriiana), of others’ minds
(paracittajnana), of suffering (dubikhajiiana), of its arising (samudayajfiana), of its extinction
(nirodhajaana), of the path (mdargajiiana), of final destruction (ksayajiiana), and of no
future arising (anutpadajiiana). V. Louis de La Valiée Poussin, L'Abhidharmakosa de
Vasubandhu (Brussels: Institut Belge des Hautes Etudes Chinoises, 1971), vol. 3
p. Hff. (= Kosa VII:7). See also note 110 infra.

*% dasakare dasdrthartho. All commentators offer different opinions as to what these
two groups of ten might be, but ail assume that they are related. MM (176.1.7)
identifies the ten aspects as a list of ten truths: provisional truth (kun rd-ob kyi bden pa),
absolute truth (don dam pa'i bden pa), truth of characteristics (mtshan fid bden pa),
truth of distinction (rnam par phye ba'i bden pa), truth of certain identification and
realization (jies par phye ste rtogs pa’i bden pa), truth of existents (dros po’i bden pa),
truth of renunciation (rab tu "byun ba’i bden pa), truth of the knowledge of extinction
and no further arising (zad pa dain mi skye ba Ses pa’i bden pa), truth of knowledge
of entrance into the path (lum fa jjug pa’i bden pa), and the truth of the perfect arising
of the gnosis of the Tathagata (de bZin gsegs pa'i ye Ses van dag par "byun ba'i bden pa).
Further on MM elaborates, “*Since he has for his purpose the motivation of teaching
the words and meanings of these ten truths, it is stated that his purpose is the ten
referents™. bden pa bcu po de’i tshig dan don gan yin pa de ston pa’i dgos pa'’i don yod
pas na don beu'i don no | (176.2.8). VV, on the other hand, states (196.5.5) that the ten
aspects are really the ten kinds of grasping after the self listed in Madhyantavibhaga
III: 15-16ab and the ten referents are the ten antidotes in Madhyantavibhaga 111: 17-22.
This leaves VV with the logical difficulty of ascribing to Manjusri the worst kinds of
ignorance known to Mahdyana. VV justifies this by saying, “The significance [of the
passage] is that the Bhagavan himself in proper nature is to be understood as being all
the undesirable elements as well as their antidotes™ : mi mthun pa’i phyogs dan ghen po’i
phyogs thams cad kyi ran bZin du bcom Idan 'das de #id rig par bya'o Zes pa’i don to |
(197.2.1).

70 Certainly one of the most standard names for the Tathagata; his ten powers are the
power consisting in the knowledge of that which is possible and impossible
(sthandsthanaifianabala), of the fruition of action (karmavipaka-), of the meditations,
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46. “'Beginningless and by nature without diffusion (nispraparica), naturally pure
and in nature suchness (rathata), exclaiming just how it is, and, as he says,
so he does without any other speech.

47. “*Non-dual and proclaiming nonduality, he stands just at the limit of actuality
(bhatakoti). With his lion’s roar of egolessness (nairarmya), he frightens the
deer that is the evil heretic.

48. “Penetrating everywhere, his path is fruitful (amogha); with a speed like the
Tathagata'’s thought, he is a victor (jina) whose enemies are conquered,
and a conqueror, a universal ruler with great strength (mahabala).

49. “At the head of hosts, a preceptor (acarya) of hosts, a lord of hosts (ganesa),
and a commander of hosts with power, he is foremost through great
sustaining power (anubhdva) and with an excellent practice, not to be guided
by others. .

50. ““As the lord of speech, the commander of speech possessed of eloquence,
he is the master of speech unending in fluency, and with true speech
he speaks the truth, teaching the four truths.

51. “Not turning back and not seeking rebirth (anagamin), he is like a rhinoceros,
a leader of the self-enlightened (praryeka); having been delivered by various
kinds of deliverance (nirvana), he is the unique cause of the great elements
(mahabhata)™?.

52. “An Arhan, a bhiksu with his impurities (@srava) exhausted, he is separated
from passion, his senses subued. He has obtained ease and fearlessness,
becoming cool and limpid.

53. “Completed in wisdom and good conduct (vidvacarana), he is well-gone
(sugata), the best as witan of the world. Without a sense of an 'I' and
‘Mine’, he is established in the practice of the two truths.

54. “‘Standing at the uttermost limit of sanisara, he rests on this terrace, his duty

emancipations, concentrations, and meditative attainments (d/iyanavimoksasamadhisama-
patti-), of the degree of faculties of other beings (indrivaparapuara-), of the diverse
interests of beings (ndnddhimukti-), of the diverse dispositions of beings (nanddhatu-). of
the ways passing into every sort of circumstance (sarvatragaminipratipaj-), of previous
lives (piarvanivasa-), of the deaths and rebirths of beings (cvutyupapatti-), and the power
consisting in the knowledge of the final destruction of the impurities (dsravaksayajriana-
bala). See La Vallée Poussin, L’Abhidharmakosa, vol. 5 pp. 67-70 (= Kosa VII: 28¢c-29).

71 At the eighth bhiami (acald) the Bodhisattva acquires these ten kinds of control:
control over life (ayus), over mind (cetas), necessities (pariskara), [the maturation of]
activity (karma), birth (upapatti), interest (adhimukti), aspiration (pranidhana), psychic
power (rddhi), Dharma, and control over knowledge (jiana). Vide P.L. Vaidya, ed.,
Dasabhtimikasiitra, Buddhist Sanskrit Texts vol. 7 (Darbhanga: Mithila Institute, 1967),
p. 46.6.

72 Our commentaries offer various ingenious explanations for this somewhat curious
phrase. Given the general drift of the text, VM is perhaps the most convincing in
declaring, “*Even having appeared as the five great elements he performs benefit, as their
[the mahabhiara’s] unique cause is nondual gnosis™ : by ba chen po Inar snan nas kyar
don mdzad de | de dag gi rgyu ni giiis su med pa’i ye Ses so | (241.2.2). SV (255.1.1)
hints at the more standard approach, that of identifying the five great elements with
the five jinas and making Mafjusri the cause of the five jinas; cf. hSam gtan mig
sgron, p. 213.
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done. Having rejected isolatory knowledge (kaivalyajfiigna), he is the cleaving
sword of insight.

55. “With True Dharma, a king of Dharma, shining, he is supreme as luminary of
the world. A lord of Dharma, a king of Dharma. he is the instructor in
the path towards well-being.

56. “His aim accomplished and thought (saikalpa) accomplished, he has
abandoned thought. Devoid of mentation, his sphere is indestructible, the
dharmadhatu, supreme, imperishable.

57. “Possessed of merit (punyavan), with accumulated merit, he is knowledge
and the great source of knowledge. Possessed of knowledge in knowing the
real and unreal, he has accumulated the two accumulations.

58. “Eternal (sasvata), a universal ruler, a pogin, he is meditation and to be
reflected upon, the lord of the intelligent. He is to be personally realized
(pratydatmavedya), truly unshakable (acala), primeval (paramadya), bearing
the triple body.

59. “A Buddha in his nature of five bodies’?, an overlord by his nature of five
types of gnosis’*, wearing a diadem whose nature is five Buddhas’®,
having five eyes’® he maintains dissociation (asarga).

60. “The progenitor of all Buddhas, he is Buddha’s son, supreme, the best.
Arisen from existence in insight 77, he is sourceless; his source is the Dharma
while he puts an end to existence.

61. “'His unique essence impenetrable, himself a vajra, immediately arisen he is
the lord of the world; arisen from the sky and self-arisen, he is the
exalted fire of insightful gnosis.

62. *““Vairocana, the great lumen, the light of gnosis, he is the illuminator;
the lamp of the world, the torch of gnosis, with great splendor he is radiant
light.

63. “Vidyaraja, the lord of excellent mantras, he is mantraraja performing the
great goal. As the exalted Coronal Dome (mahosnisa), the marvellous
Coronal Dome, he teaches in every sort of way, the lord of space.

64. “Foremost, as he is the physical presence’® of all Buddhas, with his eyes
bringing happiness to the world; with manifold form he is the creator
(vidhatr), a great sage to be worshipped and honored.

73 MM as usual provides the most orthodox explanation when he identifies (177.5.2)
the paficakdya as the svabhavikakaya, sambhogakayva, nirmanakdaya, dharmakdya, and
JjAanakaya.

74 See the division titles for this and the following four divisions.

7S The well known paficajina: Vairocana, Aksobhya, Ratnasambhava, Amitibha,
and Amoghasiddhi.

"¢ The five eyes are the corporal eye (mamsacaksus), the heavenly eye (divyacaksus),
the eye of insight (prajiiacaksus), the eye of the Dharma (dharmacaksus), and the eye of
the Buddha (buddhacaksus).

77 Existence in insight is defined by VV as the five pure skandhas, vide note 107.
VV Ses rab srid pa ni dag pa’i phun po lna ste | (201.4.1).

78 dtmabhava. This term has stimulated some discussion; see BHSD p. 92; Edward
Conze, Vajracchedika Prajiiagparamita, SOR 13 (Rome: ISMEO, 1957), p. 110; J.W. de
Jong’s review of Conze, Indo-Iranian Journal 4 (1960), p. 75 n. 3.




65. “"Bearing the three families, he is a possessor of mantras, bearing up mantras
and the great vow; he is best in bearing up the triple gem and the highest
teacher of the triple vehicle.

66. “Being Amoghapasa, he is victorious: as Vajrapasa he is a great grabber;
he is Vajrankusa with a great noose ’°.

Ten verses, plus a quarter, on the mirror-like gnosis.
“The great terror-bearing Vajrabhairava,

67. “King of furies, six-headed and terrible, six-eyed and six-armed and strong;
he is a skeleton baring its fangs, hundred-headed, Halahala 8°.

68. “"Yamantaka, the king of obstructions, with the force of a vajra, the creator
of fear, his is the famous vajra, with a vajra in his heart, having the
illusory vajra and a great belly®!. ’

69. “A lord with his weapon, whose source is vajra, with the essence of vajra
he is like the sky, and having a unique, unmoving multitude of tufts of
hair, he is wet in bearing the elephant-skin garment.

70. “With great terror, saying Ha Ha, and creating fear saying Hi Hi, with
a terrible laugh, a great laugh, he is Vajrahasa®?, the great clamor.

71. “He is Vajrasattva, the great being, and Vajraraja®® with great bliss.
Indestructibly violent with great delight, he performs the Ham of the
Vajrahtimkara 84.

79 Amoghapasa has been the subject of a series of studies by R.O. Meisezahl,
“The Amoghapasahrdaya-dharani™, Monumenta Nipponica 17 (1962): 267-328: idem.
“The Amoghapasahrdaya Manuscript formerly kept in the Reiunji Temple and its
Collateral Texts in Tibetan Transliteration™, Studies of Esoteric Buddhism and Tantrism
(Koyasan, 1965), pp. 179-216. Vajrapasa and Vajrankusa are familiar figures as gate
guardians in the vajradhdtu mandala of the Sarvatathagatatattvasamgraha: see Raghu
Vira and Lokesh Chandra, Mandalas of the Vajravali, in A New Tibeto-Mongol Pantheon,
Part 12 (New Delhi: International Academy of Indian Culture, 1967), p. 38; Ryujun
Tajima, “The Seating Positions of Buddhas and Bodhisattvas in the Vajradhatu-
mandala™, Studies on Buddhism in Japan (Tokyo: International Buddhist Society, 1972),
vol. 3 pp. 93-109; Benoytosh Bhattacharyya, Nispannavogavali of Mahdpandita Abhya-
karagupta, GOS 109 (Baroda: Oriental Institute, 1972), Intro. p. 56, text p. 46.

89 Halahala is a form of Avalokite§vara. See B. Bhattacharya, Sadhanamaia, GOS 26
(Baroda: Oriental Institute, 1968) nos. 27-9. VV (203.2.7) maintains that Halahala is
from the Amoghapasatantra which is presumably the Arya-Amoghapasakalparaja-nama,
TG. 686.

81 VV (203.2.8ff.) seems to want to make separate figures of all the epithets which
include vajra: a moot point at best since I can trace no instance of anyone actually
using most of these figures in any system.

82 Vajrahasa also belongs to the vajradhdtu mandala; v. Raghu Vira, Mandalas,
P. 38; Tajima, “*Seating Positions™, p. 100; Bhattacharyya, Nispannayogavali, Intro. p. 57,
text p. 45.

83 For Vajrardja see Raghu Vira, Mandalas, p. 38; Tajima, “Seating Positions™.
Pp. 100 and 107; Bhattacharyya, Nispannayogavali, Intro. p. 56, text p. 44.

84 Vajrahiimkara is a practice of meditating on the pronunciation of the adamantine
Him, to be said four times in a row according to VV (204.1.1), which claims the
practice to be drawn from the Sarvatathagatatattvasamgraha. The practice is mentioned
in the Mayajalatantra (PTT vol. 4 p. 149.3.3) and in the Guhyasamdjatantra, p. 116.18.
As an abstract type the mantrin performing the Vajrahiimkira was to be generated into
a mandala. V. Bhattacharyya, Nispannayogavali, Intro. pp. 44-46, text pp. 24-5.
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72. “Taking as a weapon the arrow of vajra, with the sword of vajra he slashes.
Holding the crossed vajra (visvavajra), a possessor of vajra, with the unique
vajra he is victorious in battle 3.

73. “Having terrible eyes blazing like a vajra (vajrajvala)®® and with hair blazing
like a vajra, he is Vajravesa®’, in exalted possession, with a hundred eyes,
eyes of vajra.

74. “His body hairs bristling like vajras, a unique body with vajra-hairs, the
origin of his nails in the tips of vajras, he has skin which is impenetrable
and in essence vajra.

75. “‘Glorious in bearing a rosary of vajras and ornamented by ornaments of vajra,
his is the great noise and the terrible laugh Ha Ha, and the six syllables
with noise like a vajra®®,

76. “‘Gentle-voiced (Mafijughosa), with a great roar, he is great with the sound
unique in the world. He is sonance as far as the end of the sphere of
space and the best of those possessed of sound.

Forty-two verses on the gnosis of individual inspection.

77. *Being suchness, actual egolessness, the limit of actuality, and devoid of
syllables, he is a bull among the speakers of emptiness with a roar both
deep and high.

78. “As the conch of the Dharma he has great sound, and as the gong of the
Dharma he has great noise; by his nonlocalized (apratisthita) nirvana he
is the drum of the Dharma in the ten directions.

79. “Without form and with form he is the foremost, with various forms made
from thought (manomaya). Being the majesty in the shining of all form,
he bears the reflected images in their totality.

80. “Invincible, distinguished, the lord over the triplesphere, being well advanced
on the noble path he is the crest ornament of the Dharma with great
sovereignty.

81. His body uniquely youthful in the triple world, he is an elder, old, the

8% ranamjaha. There is a pun here since in the Buddhist usage ranamjaha may mean
either victorious in battle or abandoning impurities; v. BHSD p. 450.

8¢ 1 consider it hardly likely that such a minor figure as Vajrajvala is really meant,
but rather the overtones of the epithet ““Blazing like a bolt of lightning™. This is
definitely the sense of the term in the Guhivasamajatantra, p. 15 lines 2 and 14.
Vajrajvala occurs as a minor figure in the sarvadurgatiparisodhana mandala, for which
v. Bhattacharyya, Nispannayogavali, Intro. p. 70, text p. 69.

87 Vajravesa, like Vajranku$a and Vajrapasa, is one of the door guardians for the
vajradhatu mandala as well as for the sarvadurgati mandala and others. V. Bhattacharyya.
Nispannayogavali, Intro. pp. 56, 61, and 69, text pp. 46, 55, and 67; Tajima, “Seating
Positions™, pp. 101 and 108; Raghu Vira, Mandalas, pp. 38, 41, and 46.

88 Presumably the six syllables are the well known arapacanadi. MM (179.1.4),
however, does not list just what the six syllables are. Neither does VV (204.3.4) in
his comment on this verse, but in reference to v. 144d, he gives the six syllables as
Om Vagisvara Mu (219.1.5). SV (256.4.3) offers the mantra Vajra(m) praticcha Him
“Receive the Vajra, Hum", which is six syllables but has little to do with Manjuséri.
Smrtijianakirti in his commentary on the NS (T5. 2538, PTT vol. 75 p. 47.5.7) gives
the six syllables as Arapacandya te namah, but this is nine syllables.




e o

THE LITANY OF NAMES OF MANJUSRT 29

lord of creatures (prajapati). Bearing the thirty-two marks [of the Mahédpurusa)
he is charming and handsome in the triple world®®.

g2. “A preceptor (dcarya) of the qualities and knowledge of the world, with
confidence he is the preceptor to the world. He is protector, preserver,
trustworthy in the triple world, a refuge and the highest defender.

g3. ““His active experience (sarmbhoga) the extension of space, he is the ocean of
the Omniscient’s gnosis. He splits the shell around the egg of ignorance and
tears the net of existence.

84. “With the general defilements (samklesa) totally pacified, he has gone to the
far shore of samsara’s ocean. Wearing the diadem of the gnostic consecration,
he has for his ornament the perfectly awakened.

85. “Easing the distress of the three kinds of suffering®® and bringing the three
to an end, he is endless, passed to the triple liberation®!; released from all
veils, he has passed [to the state of] equality (samata) like space.

86. “Beyond the filth of all defilements, he thoroughly comprehends the three
times and timelessness; he is the great snake (mahdndga) for all beings°®2,
the crown of those crowned with qualities.

87. “Released from all residues he is well established in the track of space:
bearing the great wish-fulfilling gem, he is the highest of all jewels, the
overlord.

88, “He is the wide wishing tree and the best of great good vases; an agent
acting for the sake of beings, he desires their benefit, with affection towards
beings.

89. “Knowing the skillful and the destructive (Subhasubha) and aware of timing,
he understands the occasion and, possessing his vow, is the overlord.
Knowing the faculties of beings and the correct opportunity, he is skilled in
the triple release.

90. “Possessed of qualities, knowing qualities and knowing Dharma, he is
auspicious, arisen from the auspicious. The auspiciousness of all that is
auspicious, he is fame and fortune, renown and goodness.

91. “Being the great festival, the great respite (mahasvasa), the grand happiness

8% See Abhisamaydlamkdra VIII: 13-17 and Alex Wayman, “*‘Contributions Regarding
the Thirty-two Characteristics of the Great Person'". Sino-Indian Studies 5: 3-4 [Liebenthal
Festschrift] (1957): 241-60.

%0 These are the suffering of misery (duhkhaduhkhata), the suffering of change
(viparinamaduhkhata), and the suffering of conditioned existence (samskaradubkhatd).
See La Vallée Poussin, L'Abhidharmakosa, vol. 4 p. 126 (= Kosa VI: 3).

°! That is, the liberations of the Sravaka, Pratyekabuddha, and the final liberation of
the Sambuddha. See MM 179.4.5.

22 MM declares, “He is called the Mahanaga for all beings since he satisfies the
mental continuum of beings with the rain of nectar of the true Dharma™. dam pa'i chos
kyi bdud rtsi’i char gvis sems can gyi rgyud tshim par md=ad pa’i phyir sems can kun
8Yi klu chen po'o | (179.4.8). Alternatively, Edgerton notes that Mahanaga is an epithet of

ravakas, in this case meaning a great elephant, vide BHSD p. 423. Finally Tucci notes
Haribhadra’s definition of a Mahanaga as one who attends a samgiti, a recitation of the
scriptures. G. Tucci, “*Animadversiones Indicae”, Journal Asiatic Soc. of Bengal n.s. 26
(1930), p. 140.
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and the great pleasure, he is a considerate reception, hospitality, prosperity,
real joy, glory and the lord of renown.

92. “‘Possessed of excellence, the best benefactor, giving refuge he is the highest
refuge. Best among the enemies of great fear, he destroys without exception
all fear.

93. “With a tuft of hair, with a crest of hair, an ascetic with braided hair and
twisted locks, he has a shaven head and diadem. Having five faces and
five hair knots, his flowered crown is of five knots of hair®3.

94. “*Holding on to the great vow of austerity, he wears the ascetic’s grass girdle,
his practice pure and highest in his austere vow. Having great penance
and having gone to the fulfillment of asceticism, he has taken his ritual
bath to be the foremost Gautama.

95. “A divine brahmana, knower of brahman, he is Brahma having obtained
brahmanirvana®*. He is release, liberation, his body true liberation; he is true
release, peacefulness, and final blessedness.

96. ““He is nirvana, cessation, peace, well-being, deliverance and termination.
Ending pleasure and pain, he is the utter conclusion (nisthd), renunciation,
with residues destroyed.

97. “Unconquered, incomparable, indistinct, invisible and spotless, he is partless,
with total access, all-pervading, yet subtle, a seed (bija) without impurities.

98. “‘Without dirt, dustless, stainless, with faults expelled, and free from disease,
he is wide awake, himself awakened, omniscient, universally knowing and
supreme.

99. “Gone beyond the conditionality of consciousness, he is gnosis, bearing the
form of nonduality. Devoid of mentation (nirvikalpa), spontaneous, he
performs the duty of the Buddhas of the three times.

100.“Without beginning or end, he is Buddha, Adibuddha without causal
connection®3. Stainless with his unique eye of gnosis, he is embodied
gnosts, the Tathagata.

°% panicacirakasekhara. Some discussion has surrounded the term padicaciraka.
Marcelle Lalou, Iconographie des étoffes peintes dans le Mafijusrimilakalpa, Buddhica 6
(Paris: Geuthner, 1930), pp. 66-70, has considered the possibility of the term referring to
either five locks of hair or the five-peaked crown usually shown in iconographic
representations of the Bodhisattva. Edgerton, however, in BHSD p. 231 has objected
that the term can only refer to the five locks of hair. Our commentators in general agree
with Edgerton. MM states, ““Having his hair locks in the manner of a youth, he is
called paficaciraka™. gZon nu'i gzugs kyi gtsug phud maa’ bas na gtsug phud lha dan ldan
pa'o [ (180.2.5). VV (208.3.3 and 214.5.3, both of which refer back to 189.4.7) considers
that the term pasicaciraka (or saccira) refers to the five-headed iconographic form of
Mainjusri as the Adibuddha. The only dissenting opinion comes with SV’s statement
(259.4.5) that the saccira of v. 126 (but not paficaciraka) equals the five-peaked crown
(mukuta).

9% Fitting use of this interesting term which seems to first occur in the Bhagavadgita 11:
72. For specifically Buddhist associations surrounding brahma- in other compounds,
see Paul Mus, Barabudur, Esquisse d’une histoire du Bouddhisme fondée sur la critique
archéologique des textes, BEFEO 34 (1934), p. 715.

9% niranvaya. The usual meaning of this term is to be without association, but all
commentators gloss the term specifically as devoid of causation, perhaps due to the
context of the Adibuddha discussion. Likewise the Tibetan translators render it rgyu med,
causeless. The significance seems to be that, as Adibuddha, Mafijusri is to be considered
quite outside the realm of causal association.
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101. “Lord of speech, the great expounder, the king of speakers, the chief of
speakers, he is supreme in being the most excellent among those speaking,
the invincible lion of elucidators.

102. “Seen in all directions, elation itself, with a garland of splendor, handsome,
the beloved of Sri, radiant, illuminating, he is light, with the splendor of
the illuminator.

103. “Being the best of great physicians, he is superb, and as a surgeon, the
finest. As the tree of every sort of medicine, he is the great enemy of the
sickness of defilement (klesa).

104. “In being the tilaka mark of the triple world, he is pleasing and glorious,
with a mystic circle of the lunar mansions. Extending as far as the sky in
the ten directions, he raises high the banner of the Dharma.

105. “Being the unique vast umbrella for the world, his is the mystic circle of
loving kindness and compassion. As Padmanarte$vara®°® he is glorious,
variegated like a jewel, the great overlord.

106. *‘Being an exalted king among all Buddhas, he bears the body (armabhava)
of all Buddhas; as the mahayoga®’ of all Buddhas, he is the unique
teaching of all Buddhas.

107. “Glorious with the consecration of Vajraratna °8, he is lord among all jewel
monarchs. Being lord over all Lokesvaras, he is the monarch over all
Vajradharas.

108. “‘As the great mind of all Buddhas, he is present in the mind of all
Buddhas ®°. Having the exalted body of all Buddhas, he is the Sarasvati of
all Buddhas.

%¢ A form of Avalokite$vara, Padmanarte$vara is the subject of the sadhanas nos. 30-32
in Sadhanamala, vol. 1 pp. 75-7.

°7 For Mahdyoga as a system in the method of Nagarjuna (phags lugs) v.
A. Wayman, Yoga, pp. 157-58. For the rNin ma pa. however, Mahayoga encompassed
Maydajala, since that rantra was considered updyatantra; see bSam gran mig sgron,
p. 186ff. This seems the earlier tradition, though the dates of Nagarjuna remain
unfixed.

°8 Vajraratna occurs as a figure in the vajradhdry mandafa, v. Bhattacharyya.
Nispannayogavali, Intro. p. 55, text p. 45; Tajima, *“Seating Positions™, p. 107; Vira.
Mandalas, p. 38. 1 am, however, uncertain as to what this fact has to do with his
placement in this verse and what his consecration (abhiscka) might be. Commenting
on this line, SV demonstrates the development of abhiscka in his tradition. He declares,
“That which is referred to by ‘Glorious with the consecration of Vajraratna’, is the
Consecration of the Ability of Wisdom. In addition that and the external consecrations,
the Vase and the Jewel-like Sprout, the internal consecrations, the Seal (mudra) as the
Sign of the Victors and the Five Bodies of Insightful Wisdom, and the esoteric
consecration are all known as Reality. Moreover, if they are demonstrated, the
explanation is in letters of jewel-like sound™. rdo rje rin chen dban bskur dpal Zes pa |
rig pa risal gyi dban ste | de yan phyi bum pa’i dban | rin po che myu gu'i dban dan |
nan rgyal rtags phyag rgya’i dban dan | ses rab rig pa'i sku lna’i dban dan | gsan ba'i
dbari de kho na fid ces bva'o | de yan mishon na rin po che sgra'i yi ge bstan po'o |
(258.4.3).

29 manogati. All commentators (MM 181.2.5, VV 211.5.2, VM 245.5.3, SV 258.4.6)
define the term as manasigata, present in the mind. Doubitless this reflects a Buddhist usage
IOf the word. Following the commentators, the Tibetan translators rendered it thugs
a gnas.
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109. “The vajra-like sun, the great light, with the stainless brilliance of the
vajra-like moon, and having the great desire of renunciation and so forth,
his is the blazing light in every sort of color.

110. “Maintaining the cross-legged position of the completely awakened. he
preserves the Dharma discussed by the Buddhas. Arisen from the lotus
of the Buddha, he is glorious, wearing the treasury of the omniscient’s
£nosis.

111. “Bearing every sort of illusion, he is king, and as the holder of the
incantations (vidvadhara) of the Buddhas, he is exalted. Vajratiksna with
a great sword, he is pure with the highest syllable'°°.

112. “Whose great weapon is the Vajradharma of the Great Vehicle which cuts
off suffering, he conquers the victors and, deep as a vajra, with vajra-like
intellect, knows objects just as they are.

113. “Fulfilling all the perfections, he wears as ornaments all the levels'®’;
as the egolessness of the pure Dharma, his light in his heart is from the
moon of perfect gnosis.

114. “With the great perseverance of the Mayajala, becoming the monarch of all
tantras, he is supreme. Maintaining every cross-legged position, he bears
every gnostic body.

115. "*As Samantabhadra the very intelligent, being Ksitigarbha supporting the
world, as the great womb of all Buddhas, he bears the wheel of every
sort of transformation.

116. “Foremost as the proper nature (svabhava) of all existents, he maintains the
proper nature of all existents. By nature unarisen, yet with every sort of
referent, he bears the proper nature of all dharmas.

190 The highest syliable is, of course, a.

101 SV uses this opportunity to discourse on his theory of the sixteen levels. SV
maintains, “Saying, "He wears as ornaments all the levels’, the text means that from
the first level of the Joyful (pramudita) to the tenth, these ten lower levels are known
as the level. of the nirmanakaya, since one becomes skilled in the ability of insight
(prajii@). From the eleventh up to the fourteenth, they are called the levels of the
sambhogakdya and, since the principal gnosis is utterly completed, are also called the
levels of the nirmanakaya, various nirmanakayas being sent forth at that time. Here there
is exertipn towards the fixed level of the pure field. From the fifteenth level
up to the sixteenth are the levels of nirvdna, and, being the field of the quiescent
dharmakdya, are presence in the non-discriminatory insight™. sa rnams kun gyi rgyan dan
Idan Zes pa dan po rab tu dga’ ba nas bcu pa man chod sprul skui sa’o | ses rab kyi
resal ‘byons pas so | beu geig nas beu bZUi bar du lons sku'i sa ste che ba'i ye ses
mthar rdzogs pas sprul pa’i sku'i sa ste | sprul sku 'byin no | Zin dag pa res pa’i sa la
shyor ba'o | bco Ina nas bcu drug w mya nan las ‘das pa’i sa ste | Zi ba chos kyi
skw'i Zin ste ‘byed pa med pa'i Ses rab la gnas pa'o | (258.5.7). Some years ago Dar
than sprul sku mentioned to me that certain rNin ma pa scholars have accepted a
framework of sixteen levels, but I have been unable to find any evidence of this
doctrine in Tibetan writings and do not now have the opportunity of questioning him
further. On the contrary 1 have found evidence that the early rNin ma savants
accepted the standard thirteen levels, known throughout the Vajrayana; see Ron zom
chos bzan's Man nag lta ba'i phren ba Zes bya ba'i ‘grel pa in Selected Writings,
p. 109.4.

S
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. “Having great insight in one instant, he maintains the internal comprehension
of all dharmas. With his realization toward all dharmas, and as the sage
at the end of actuality, he is very sharp.

118. “Motionless, himself very clear, he bears the enlightenment of the perfect

completely awakened, face to face with all Buddhas, having fire-tongues

of gnosis and radiant light.

Twenty-four verses on the gnosis of equality.

119. “As the accomplisher of the desired object, supreme, purifying all evil
existences, being the highest of beings, he is the protector, the liberator of
all beings.

120. “‘Alone the hero in the battle with defilements, he kills the pride of the
enemy ‘unknowing’. He is intelligence and glorious, maintaining an
amorous manner (§yigara), yet he bears a form heroic and fearsome.

121. “‘Shaking a hundred hand-held clubs, dancing with the placing of the feet,
with the extension of a hundred glorious arms, he dances the full expanse of
space.

122. *“‘Standing on the surface at the summit of the earth which is being overcome
by the bottom of one foot, he stands on the nail of the foot's big toe,
overcoming the peak of the egg of Brahma '°2.

123. “Being the one goal in the ultimate sense of the non-dual Dharma,
he is absolute truth, imperishable. While his sense objects are in the forms
of various representations, he is uninterrupted in mind and consciousness.

124. “With pleasure towards every existential object and with pleasure in
emptiness, he has the foremost intellect. Having gone beyond the desire
and so forth within existence, his great pleasure is toward the three
kinds of existence ! °3.

125. “White like a pure, radiant cloud and shining like the beams of the autumn
moon, with the beauty of the mystic circle of the newly risen sun, the
light from his nails is intensely red.

126. *His fine hair locks (saccira) with points of sapphire and bearing in his
hair crest a great sapphire, glorious with the lustre of great jewels, his
ornaments are transformations of the Buddha.

127. *“Shaking hundreds of world spheres, he strides wide with the ‘feet of
psychic power” 4. Bearing the great recollection, he is reality, the king over
the concentration of the four recollections'°°.

102 The egg of Brahma (brahmanda) is the entire universe as envisioned in Indian
mythology.

103 yV (214.4.6) identifies these three kinds of existence as the standard kamadhatu,
rupadhatu, and arupyadhatu.

104 A pun on pdda in the four bases of psychic power (rddhipada). They consist
in the basis of psychic power accompanied by the mental dharma of exertion in
concentration on interest (chandasamddhiprahanasamskarasamanvagatam rddhipadam),
on thought (cittasamadhi-), on strenuous effort (virya-), and on investigation (mimamsa-).
See La Vallée Poussin, L Abhidharmakosa, vol. 4 pp. 285-86 (= Kosa VI: 69cd) and
particularly p. 286 n. 1 for an interesting discussion on the rddhipadas.

105 Catuhsmrti refers to the four smrtyupasthana: the application of recollection on the
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128. “Fragrant from the blossoms of the limbs of enlightenment'°®, being the
ocean of qualities of the Tathdgata, in knowing the practice of the
eight-limbed path, he knows the path of the perfect completely awakened.

129. ~Greatly adhering to all beings, he adheres to nothing, like the sky; arisen
from the mind of all beings, he has the speed of the minds of all beings.

130. “Knowing the value of the faculties of all beings, he captures the hearts of
all beings; knowing the reality of the meaning in the five skandhas,
he is the pure bearer of the five skandhas'°’.

131. “Established at the limit of all modes of deliverance, he is skilled in all modes
of deliverance; established on the path of all modes of deliverance, he
is the teacher of all modes of deliverance.

132. “Rooting out existence in its twelve limbs'?®, he is the pure bearer of
twelve aspects'°%; with the aspect of the practice of the four truths, he
maintains the realization of the eight knowledges'°.

133. “His referent truth in twelve aspects''', knowing the sixteen aspects of
reality!''?, he is totally enlightened to the twenty aspects''3, awake,
omniscient and supreme.

body (kayasmriyupasthdna), on the feelings (vedand-), on thought (citta-), and on dharmas
(dharmasmy tyupasthana). See La Vallée Poussin, L'Abhidharmakosa, vol. 4 p. 158ff.
(= Kosa V1. 14-19).

190 VV (215.2.3) identifies these as the well-known list of the seven limbs of
enlightenment: recollection (smyti), discriminating comprehension of dharmas (dharma-
pravicaya), strenuous effort (virva), joy (priti), calming (prasrabdhi), concentration
(sumadhi), and equanimity (upeksa). See Har Dayal, The Bodhisativa Doctrine in Buddhist
Sanskrit Literanre (Dethi: Motilal Banarsidass, 1975) pp. 149-55.

107 VYV (215.5.3) identifies the first set of skandhas as the five psycho-physical
constituents, whereas the second set refers to the five pure skandhas: ethical conduct
(Sila), concentration (samadhi), insight (prujia), liberation (vimukti), and the vision of the
knowledge of liberation (vimuk tijianadarsana). See La Vallée Poussin, L’ Abhidharmakosa.,
vol. I p. 48 (= Kosa 1:27).

198 Viz, the twelve-fold dependent origination (pratityvasamutpada).

109 MM (182.4.6) maintains that by rooting out the pratityasarutpdda, one becomes
the pure bearer of twelve aspects, but does not list just what these twelve aspects are.
VM (247.4.2) declares that these twelve pure aspects are the twelve purified senses and
sense-fields (@yatana) of Manjusri.

'19 The eight knowledges are the knowledges of the elements of the four noble truths
(dharmajfiana) and the knowledges of the succeeding moments of the four noble truths
(anvayajiiana). The first are the four knowledges from complete realization of the four
truths in the kamadhan: while the second are the four knowledges from the same
realization in the ripa and ardpadhdtus. See La Vallée Poussin, L’Abhidharmakosa,
vol. 4 pp. 183-5, 273 and vol. 5 p. 5. (= Kosa VI: 26, 52¢-53b and VII: 3-4b).

""" MM explains, “Endowed with the characteristic of the twelve aspects of the
senses and sense-fields (dyatanas), he has those twelve [aspects] which are the twelve
aspects of provisional truth (samvriisatya). skye mched beu ghis kyi rnam pa’i mtshan
fitd can kun rdzob kyi bden pa’i don rmam pa beu ghis beu ghis Idan no | (182.5.1).

112 MM (182.5.2) equates these sixteen aspects of reality with the sixteen kinds of
emptiness. For an exhaustive discussion of the emptinesses, see Etienne Lamotte, Le Traité
de la grande vertu de sagesse de Nagdrjuna (Louvain : Institut Orientaliste, 1976), vol. 4
pp. 1995-2151.

'3 MM elaborates, “Adding to the aspects of the sixteen knowledges of reality [i.e.
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134. ~Sending forth''* crores of emanating bodies of uncountable Buddhas,
his complete realization is in every moment, knowing the objects of every
instant of the mind.

135. “Considering the purpose of the world by the means of practicing the
various vehicles, while delivered by the triple vehicle, he is established
in the fruit of the unique vehicle!'3.

136. ““Himself purified from defiled elements, he subdues the elements of karma;
crossed over the ocean of the floods, he has departed the wilderness of the
adhesions''®.

137. “Along with the perfuming elements (vdsanas) he casts off the defilements,
the associate defilements, and the general defilements. Being compassion
and insight and means, he acts successfully for the sake of the world.

138. *‘His purpose the casting off of all conceptions (samnjfia), toward the objects of
consciousness he maintains suppression. His referent the mind of all beings,
he is present in the minds of all beings.

139. “Established within the minds of all beings, he enters into equality with
their minds; satisfying the minds of all beings, he is the pleasure of all
beings’ minds.

140. “Being the final statement, free from bewilderment, he is exempt from all
error; having three referents''”, his mind is free of doubt, and having
all objects, his nature is of three qualities''®,

141. “His referents the five skandhas and the three times, he considers every
instant; obtaining total awakening in one instant, he is the bearer of the
proper nature of all Buddhas.

142. “Having a bodiless body, the foremost of bodies, he sends forth crores of
bodies; displaying forms without exception, he is Ratnaketu, the great gem.

the sixteen kinds of emptiness] the four aspects of the mirror-like [gnosis], the [gnosis]
of equality, the [gnosis] of individual inspection, and the situationally effective [gnosis].
the total gives the twenty aspects™. de kho na Aid kyi ye ses beu drug gi rnam pa la
g2an yan me lon lta bu dain | miam pa fid dan | so sor rtog pa dan | bya ba grub pa
ste [ rnam pa bZi bsnan pa ni rnam pa fi Su ste . (182.5.3).

''% The term vibhdvaka is used by our author in two distinctly different senscs,
sending forth (eg. v. 134b) and considering, reflecting on (eg. v. 135b).

''S See D.S. Ruegg's review of H.V. Guenther, Tibtetan Buddhism without Mysti-
tication: The Buddhist Way from Original Tibetan Sources (Leiden: E.J. Brill, 1966) in
T'oung Pao LV (1969), p. 224 where verse 135cd is considered.

"¢ The floods (0gha) and adhesions (yoga) are each applied to the four categories of
desire (kama), existence (bhava), view (drsti), and ignorance (avidya), which are but labels
for certain kinds of latent defilements (anusayas) operating in the various realms of
existence. For more information on this rather involved system, see La Vallée Poussin,
L’ 4abhidharmakosa, vol. 4 pp. 73-77 (= Ko$a V:34-8).

17 MM (183.2.7) defines the three referents as acceptance (blan ba), rejection (span
ba), and equanimity (bran sfioms), whereas MM (218.1.6) lists the three times.

'8 MM (183.2.8) equates the three gunas with the three doors of liberation (rrini
vimoksamukhdni): emptiness (sanvata), signlessness (@nimitta), and aspirationlessness
(apranihita).
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Fifteen verses on the situationally effective gnosis.

143. ~To be realized by all Buddhas, as the enlightenment of the Buddha, he
is supreme ; devoid of syllables, his source is in manrra; he is the triad of
the great mantra families.

144. “The progenitor of the significance of all mantras, he is the great hind,
devoid of syllables: with five syllables and greatly void, he is voidness in
the bindu, with one hundred syllables!!?,

145. Having all aspects, having no aspects, he bears four hindus'>°: partless,
beyond enumeration, he sustains the limit at the level of the fourth
meditation 2!,

146. “Directly knowing all the branches of meditation, knowing the lineages and
families of concentration, with a body of concentration, the foremost of
bodies, he is the king of all sambhogakayas.

147. “With an emanating body, the foremost of bodies, bearing the lineage of
the Buddha’s emanations. he emanates forth in every one of the ten
directions, acting for the needs of the world just as they are.

148. “The deity beyond gods, the leader of gods, the leader of heavenly beings,
he is the lord of demigods, leader of immortals, the guide of heavenly
beings, a churner and the lord of churners!?2.

149. “Crossed over the wilderness of existence, he is unique, the teacher, the
guide of the world: celebrated, and being the donor of Dharma to the
world in its ten directions, he is great.

119 Certainly a strange verse, there is no consensus on it among our commentators.
I feel that VM (248.4.1) is probably the most correct in defining the first half of the verse as
referring to the meditation of production (utpartikrama) and dissolution (nispannakrama).
Everyone gives his own five syllables. MM —-a ru pa ca na (183.4.2), VV—ah om hisn
hrih ah (219.1.4), VM —om um hiam sva ha (248.4.2), while no one identifies the hundred
syllables. Perhaps it is a reference to the visualization practice outlined in chapters 20-
21 in R. Tajima, Ewde sur le Mahavairocana-Satra (Paris: Adrien Maisonneuve, 1936).
pp. 130-1.

120 Bindu here means bijamantra. as all the commentators but SV agree. VM,
however, is the only one to supply the bijamantras, in this case a a am ah (248.4.5)
which are a variant on those from the mantravinydsa.

120 Caturthadhydna. A reference to the system of the four dhydnas and samdpattis,
see Har Dayal, Bodhisattva Doctrine, p. 230ff.

122 VV elaborates, “He is called the leader of gods because he has the nature of
Visnu. He is called the deity beyond gods since he has the nature of Brahma. Likewise.
the leader of demigods because he has the nature of the leisurely Vairocana (?), the
lord of demigods since he has the nature of the planet Rahu, the leader of immortals
since he has the nature of *Purabhit, the guide of heavenly beings since he has the
nature of the planet Brhaspati, the churner since he has the nature of Ganapati, and he
is called the lord of churners because he has the nature of Mahadeva™. de la lha'i
dban po ni khyab ‘jug gi ran bZin fid kyvi phvir ro | lha'i lha ni tshans pa'i bdag fid
kyi phyir to | ltha min dbai po ni ream par snai byed "bo le'i gzugs kyis so | lha min bdag
ni gza’ ra hu la’i ran bZin Aid kyi phyir ro | ‘chi med dban po ni gron khyer ‘jig gi
gzugs fid kyi phyvir ro | tha’i bla ni gza’ phur bu'i gzugs fid kyi phyir ro [ joms byed
ni tshogs hdag gi ran bZin fid kyvi phyir ro | ‘joms byed dbaii phyug ni ma ha de ba'i
ran bZin Aid kyi phyir ro | (219.5.2). Note that Vilasavajra seems to have read devendro
surendro for v. 148ab.
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150. “Dressed in the mail of loving kindness, equipped with the armor of
compassion, [armed] with [a volume (porhi) of] prajia [-paramita), a sword,
a bow and an arrow, he is victorious in the battle against defilements and
unknowing ' 23,

151. “Having Mara as an enemy, he conquers Mara, a hero putting an end to
the terror of the four Maras; the conqueror of the army of all Maras,
he is the completely awakened, the leader of the world.

152. “Praiseworthy, honorable, laudable, continually worthy of respect, he is the
best of those to be worshipped, venerable, to be given homage, the
supreme guide.

153. ““His gait being one step through the triple world, his course as far as the
end of space, triple-scienced '?#, learned in sruti and pure, his are the six
sublime perceptions'2® and the six recollections 2.

154. A Bodhisattva, a great being, beyond the world, with great spiritual power,
completed in the perfection of insight, he has realized reality through
insight.

155. “Knowing himself and knowing others, being all for all, indeed he is the
highest type of person; completely beyond all comparisons, he has to be
known, the supreme monarch of gnosis.

123 The three-faced, four-armed form of Mafijusri which became developed in the
later NS based sadhanas doubtless grew out of v. 150cd. See VV's instructions on this verse
and note especially the comment, “The specific instruction is this. [Mafjusri] 15 to be
conceived of as having a red color and four arms™. man nag ni 'di'o | mdog dmar pu
dan phyag bZi par Ses par bya'o | (220.2.6). Concerning this form see Malimann,
Etude Iconographique, pp. 52-56. For the pun in ranamjaha see note 55 supra.

'24 This verse is interesting in its allusion to the tension between the Buddhist and
Brahmanical spheres of technical terms. The Pali canon knows of two kinds of rrividya.
the three Vedas for the Brahmanas and the last three of the six abhijia (vide following
note) for the Arhan; see the Tikappasutta in Bhikkhu J. Kashyap, ed. The Asiguttara
Nikaya (Nalanda: Pali Publication Board, 1960) vol. 1, pp. 150-53. MM (184.1.5)
follows the early Buddhist system but applies it to the Bodhisattva.

125 The sadabhijfiG are the sublime perceptions consisting in the realization of the
knowledge of the object of concentration (rddhivisayvajignasaksatkrivabhijia), of the
knowledge of divine hearing (divyasrotrajiiana-), of the knowledge of the gradations of
others” minds (cetahparydvajfiana-), of the knowledge of the memory of previous
existences (pitrvanivasanusmy tijiana-), of the knowledge of the arising and passing away
[of beings] (cyutyupapadajiana-, sometimes also referred to as the knowledge of divine
vision, divyacaksurjiana-). and the sublime perception consisting in the realization of the
knowledge of the utter destruction of impurities (asravaksavajianasaksatkrivabhijnd).
See La Vallée Poussin, L’Abhidharmakosa, vol. S pp. 97-100 (= Kosa VII: 421-c).

126 The sadanusmrti are the practices of recollecting the Buddha (huddhanusmrti),
the Dharma (dharmanusmrti). the Sangha (saighanusmrti), one's own discipline (sila-
husmrti), one’s own renunciation (tydganusmrti), and one’s chosen divinity (devatanusmrti).
Vide BHSD p. 36.
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156. “Being the donor of the Dharma, he is best, the teacher of the meaning
of the four mudra'?”; he is the best of the venerable ones of the world
who travel by the triple deliverance.

157. “Glorious and purified through absolute truth (paramdrtha), great with the
fortune in the triple world, glorious in making all success, Manjusri is
supreme among those possessed of glory.

Five verses on the gnosis of the five Tathagatas.
158. “Reverence to you, the giver of the best, the foremost vajra.
Homage to you, the limit of actuality.
Reverence to you, whose womb is emptiness.
Homage to you, the enlightenment of the Buddha.
159. “Reverence to you, the desire of the Buddha.
Homage to you, the passion of the Buddha.
Reverence to you, the joy of the Buddha.
Homage to you, the delight of the Buddha.
160. “*Reverence to you, the Buddha’s smile,
Homage to you, the Buddha’s laugh.
Reverence to you, the Buddha’s speech.
Homage to you, the Buddha’s internal reality.
161. “*Reverence to you, arisen from nonexistence.
Homage to you, the arising of Buddhas.
Reverence to you, arisen from the sky.
Homage to you, the arising of gnosis.
162. “Reverence to you, Illusion's Net.
Homage to you, the Buddha’s dancer.
Reverence to you, the all for all.
Homage to you, the gnostic body.

127 The individual theories of our various commentators on this important topic may
be summarized in the following table (VV not reporting):

mudrd MM VM SV
(184.2.7) (249.5.6) (261.4.3)
mahamudra =  sambhogakdyu devatakava dharmakaya
= devatakaya
samayamudra =  dharmakava devatacitta sambhogakdya
dharmamudra =  vak devatavak JjRanavak
karmamudra = nirmdnakdyva the emanation (phro) and nirmanakdva
reabsorption (‘du) of the de-
vatikaya

The striking fact about this table is that. besides there being no mention of the
jianamudra by any of the commentators, the systems involved all invoke the kdya
doctrine. Moreover, as a whole they represent an entirely different approach from the
later yoginitantra traditions, for which see Per Kvarne, “On the Concept of Sahaja in
Indian Buddhist Tantric Literature™, Temenos 11 (1975): 88-135 and especially pp. 115-
124.

a9




THE LITANY OF NAMES OF MANJUSR] 39

Eleven observations in the first round of [discussion on] benefits (anusamsa).

~This. then, O Vajrapani, Vajradhara, is that Litany of Names which is pure and
unique to the gnostic entity Mafijusri, the blessed one, embodied gnosis, the
gnostic body of all Tathagatas. For the sake of producing in you the highest
pleasure, certainty and great rapture, for the sake of the esoteric purity of your
body. speech and mind, for the purity and completion of those stages, perfections,
and accumulations, both of knowledge and of merit, which may yet be impure and
incomplete, for the realization of the yet unrealized highest goal, for the obtaining
of what is yet unobtained, and moreover for the sake of preserving the practice
of the True Dharma of all Tathagatas, this Litany of Names was taught, brought
to light, uncovered, detailed, proclaimed, and then established in your mental
stream, O Vajrapani, Vajradhara, by me through the transforming influence
natural to all mantras'?®.

Fifty-two observations in the second round of [discussion on] benefits.

“Moreover, O Vajrapani, Vajradhara, this Litany of Names is the real secret of
the gnosis, body, speech, and mind of the very clean and perfectly purified
omniscient. It is the awakened enlightenment of all Tathagatas and the method
of realization (abhisamaya) of the complete and perfect Buddhas. It is that which
is highest in all Tathagatas and the realization of the dharmadhat for all the
Sugatas. It is the overcoming of the strength of all Maras for all the Victors
and contains the power in the ten powers of the Ten-powered. It is the
omniscience for every kind of gnosis of the omniscient. It is the traditional
scripture for the Dharma of all. Buddhas and the attainment of all Buddhas.
It is the completion of the stainless and pure collections of knowledge and
merit for all great Bodhisattvas, and is the birthplace of all Hearkeners (Sravaka)
and Private Buddhas. It is the field of excellence for all gods and men and the
abode of the Mahayana. It is the source of the Bodhisattva’'s activity and the
culminating point of the perfect noble path. It is the touchstone of liberation
and the arising of the path of deliverance. It is the continuity of the Tathagata’s
lineage and the growth of the family and lineage of the great Bodhisattvas. It
is the suppression of disputants of all rival doctrines and the ruin of all heretics.
It is the overcoming of the forces and army and power of the four Maras and
the attracting [to the Dharma]) of all beings'2°. It is the maturation on the noble
path for all those traveling to deliverance, and concentration for those dwelling in
the four divine states'?°. It is the meditation of those with one-pointed minds,

128 sarvamantradharmatadhistanena. Adhisthana is a difficult key term, especially for
Vajrayana. Although VV (222.1.5, 222.5.8) consistently glosses the word by “making
firm™ (brtan par byed pa), the wider significance of power or blessing seems to fit the
context. Cf. H.G.A. van Zeyst, ““Adhitthana", Encyclopaedia of Buddhism (Colombo:
Government of Ceylon, 1963), vol. 1 pp. 207-08: BHSD pp. 15-16; Snellgrove. The
Hevajra Tantra, vol. 1 p. 133.

129 The standard four activities of attraction are given by VV (222.4.3): liberality
(dana), pleasant speech (privavddita), acting for the welfare of others (arthacaryd), and
consistency in words and action (samanarthata).

130 The four divine states, also known as the four unlimited states (carvary

Bl
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and the yoga of those intent on body, speech and mind. It is the dissociation of
all fetters'?! and the removal of all defilements and associate defilements. It ig
the stilling of all veils and the liberation of all bondage. It is freedom from
all residues and peace for all mental afflictions. It is the rich source of all
wealth and the loss of all misfortune. It is the closing of the doors to all evi]
existences, the true path to the city of liberation. It is the disengagement of the
wheel of sawnsdara and the turning of the Wheel of the Dharma. It is upraised
parasols, banners of victory and flags of the Tathagata’s doctrine and the trans-
forming power of instruction on all dharmas. It is the quick success of those
Bodhisattvas implementing their practice by means of mantras, and the realization
in contemplation for those intent on the perfection of insight. It is the penetration
into emptiness for those intent on the contemplation of non-dual penetration.
It is accomplishment in the accumulation of all perfections, and purity in
completion of all stages and perfections. It is the penetration of the perfect four
noble truths and the penetration into all dharmas with one-pointed mind in the
four applications of mindfulness. This Litany of Names is even as much as final
completion of the qualities of all Buddhas.

Fifty-two observations in the third round of [discussion on] benefits.

“Moreover, O Vajrapani, Vajradhara, this Litany of Names quiets every sort of

evil in the physical, vocal and mental conduct of all beings. It purifies all the
evil existences for all beings and prevents all lower births. Cutting through the
veils of all karma, it suppresses the arising of all the eight untimely existences ' 2.
Pacifying the eight great terrors'??, it eliminates all evil dreams. Removing all

apramananiy, are loving kindness (maitri), compassion (karuna) sympathetic joy (mudita),
and equanimity (upcksa).

13} samyojana. Both VV (222.4.7) and VM identify the sampyojana as affection
(anunaya), aversion {pratigha), arrogance (mdna), unknowing (avidva), view (drsti),
clinging (pardmysa), doubt (vicikitsd), jealousy (irsya), and avarice (mdtsarya). See also
La Vallée Poussin, L 'Abhidharmukosa, vol. 4 pp. 81-7 (= Kosa V: 41-44). This same list,
with the deletion of (iryya). is found in VM in the Derge bsTan “gyur rgyud vol. Tshi
fol. 36a.5 and in the Gangtok edition fol. 82b.4, but dropped from the Peking. where
it should occur 250.3.4. Doubtless the absence in the Peking and the deletion in the
Derge and*Gangtok editions represents textual corruption of this very standard list.

132 gstaksana. The eight untimely existences were considered those in which the
practice of Dharma is especially difficult. They consist of birth in hell (neraka), among
the animals (riryak), among hungry ghosts (preta), among the gods possessed of long
life (dirghdyurdeva). in a border country where there is no sangha (pratvantajanapada).
with defective faculties (indrivavaikalva), possessing perverted views (mithvadarsana).
or birth in a time when no Buddha has come (tathagatanam anutpada).

133 astamahdbhaya. According to VM the eight great terrors are the terror of lions.
tigers. rutting elephants, snakes, punishment by kings. fire, water, and demons. jigs pa
chen po brgyad ni | sen ge dan | stag dan | glan po che smyon pa dan | sprul dan |
There are in reality several lists of the “eight great terrors™, and none of them totally
agree. Moreover, these lists seem to be primarily connected with the supplication to
Tara. See Stephan Beyer, The Cult of Tara (Berkeley: University of California Press,
1973), pp. 229-32 and note that none of the lists agree with VM.
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evil omens, it pacifies all bad signs and obstacls. Quelling all the activities of the
enemy Maras, it causes increase in all roots of goodness and merit. Fashioning the
nonorigination of mental fixation on the inessential, it strikes down mental
inflation, arrogance, conceit, and self-importance. Causing the nonorigination of
all suffering and depression, it is the real heart of all Tathdgatas. The real mystery
of all Bodhisattvas, it is the true secret of all Hearkeners and Private Buddhas.
It is all mudras and all mantras. 1t is the producer of recollection (smyti) and
clarity (samprajanya) for those asserting the inexpressible character of all dharmas.
Creating the highest insight and mental vigor. it produces health and strength,
dominion and wealth. Producing an increase in glory, virtue, peace. and
wholesomeness, it brings to light fame, renown, notoriety, and praise while
quelling all disease and the great terrors. It is the purest of the purest, the
very best method of purification among the best methods of purification, the
best fortune of best fortunes, and the very best auspiciousness of all that is
auspicious. It is a refuge for those desiring a refuge, a place of rest for those
desiring a place of rest, a haven for those wishing a haven, and final relief for
those without final relief. It is the true island of those needing an island, the
highest resource of those who are resourceless, and the true ship of those traveling
to the other shore of existence. It is the true great king of medecines for the
elimination of all disease, real insight for the discrimination of elements to be
abandoned and accepted, and the very light of gnosis for the dispelling of all
darkness, obscurity and unwholesome views. It is the real wish-granting gem for
the fulfilling of the aims of all beings just as they each intend. It is the omniscients’
true gnosis for obtaining the gnostic body of Mafijusri, and the real vision of pure
gnosis for obtaining the five eyes ! 3. It is the true completing of the six perfections
through the giving of possessions, of fearlessness, and of the gift of the Dharma.
It is true attainment of the ten stages through the completion of samddhi and
the accumulations of knowledge and merit. It is nondual natural reality
(advayadharmata) since it is separated from all characteristics of duality. It is the
actual fact of suchness (tathata) and not other than natural reality since it is
separated from all false assertions. It is the actual fact of the limit of actuality
(bhitakoti) by being the proper nature of the pure Tathagata's gnostic body.
It is in every respect the actual fact of the great emptiness through destroying
without the slightest residue the path through the dense forest of unwholesome
views. This Litany of Names, with the inexpressible form of all dharmas, may be
said to be thus since it brings to light the preservation of [Mafijusri’s] names for the
sake of [entrance into] nondual natural reality.

Nineteen observations in the fourth round of [discussion on] benefits.

“*Moreover, O Vajrapani, Vajradhara, whatever son or daughter of good family
implementing his practice by means of mantras will—without interruption three
times every day, with just these verses, words, and syllables— support, proclaim,
master, and apply his mind to the essentials of this nondual crest jewel of names
possessed of absolute truth, this totally complete, neither fragmentary nor
deficient Litany of Names of the blessed one, the gnostic entity Maifijuéri, who is
embodied gnosis, the gnostic body of all Tathdgatas, and [whatever son or

34 Vide note 76 supra.
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daughter of good family] will teach [the text] in full suitably to others, or even one
or another of the many names individually, [that son or daughter] making the
gnostic body of Mafijusri his object of meditation (@/lambana) will become mentally
one-pointed. Dwelling in the state of “facing everywhere™ (samantamukha)
through intense interest (adhimukti) and the application of his mind on reality,
he will be endowed with supreme clear faith, pierced through with insight
and intent on all dharmas. To him all the Buddhas and Bodhisattvas from
all the three times and timelessness, having approached and assembled, wiil display
all the means of the Dharma. In addition, they will demonstrate their physicat
presence (armabhdva). Moreover, the Great Wrathful Kings (mahdkrodharija)
beginning with Mahavajradhara, the tamers of those who are difficult to tame and
who are the very preservation of the world, will demonstrate the strength of
vitality (ojas), splendor, inviolability, and all mudras, mantras, and mandalas
of the various methods of realization (abhisamaya) through their visible forms
(rupakaya) performing every sort of transformation. So too, the Mantravidyarajiis
without exception and all the destroyers of obstacles, the enemies of Mira,
Mabhapratyangira'*® and Mahapardjita'*® will every instant, day and night,
guard, protect, and defend [that son or daughter] in all the four sorts of
circumspect behavior 7. They will produce the transforming influence of all the
Buddhas and Bodhisattvas and, with all their bodies, voices and minds, will
perfectly establish it in his mental stream. They will confer kindness through the
kindness of all Buddhas and Bodhisattvas. They will also induce in him toward all
dharmas fearlessness and its eloquence. They will demonstrate to him the physical
presence with the affectionate intentionality (@savatad) in the Noble Dharma,
even from all Arhats, Hearkeners, and Private Buddhas. Moreover, Brahma,
Indra, Upendra, Rudra, Narayana, Sanatkumara, Mahesvara, Karttikeya,
Mahakala, Nandike$vara, Yama, Varuna, Kuvera, Hariti, and the guardians of
the world in its ten directions will supremely guard, protect, and defend him
continually day and night, whether going or standing, lying or sitting, dreaming or
waking, in peak experience (samahita) or not, in solitude or in a crowd of people,
even through town and city, in metropolis and district, through kingdom and
citadel, on the threshold to the capital or the open highway, on main street or at
the city gate, on lane or crossroads, at an intersection or strange city, in the
common market or private shop, even as far as in fast solitude and the
mountain cave. Whether he is approaching a river or wood or dense forest,
whether personally defiled or not, whether insane or heedless, [they will protect
him] always, in every way, with every means. Day and night they will confer on
him supreme success. Still other gods and ndgas, yaksas and gandarvas, demigods
and garudas, kimnaras and mahoragas, humans and nonhumans, and other planets
and lunar mansions, divine mothers and lords of hosts, as well as the Seven

135 The description of Mahapratyangira according to a possibly later tradition is found
in Sadhanamadla, vol. 2 p. 402.

13¢ Vide Sadhanamala, vol. 2 p. 403.

37 jrvapatha. These four sorts of behavior are going, standing, lying or sitting,
listed a little Jater in this cakra. Since one performs them in a circumspect manner, they
are called circumspect behavior.




THE LITANY OF NAMES OF MANJUSRI 43

8

pivine Mothers'?
with armies and attendants, will guard, protect and defend him. Still more they
will infuse in his body vitality and strength, and they will induce in him
the strength of health and the extension of life.

, yaksinis, raksasis, and pisacis, all united and harmonious,

Fifty-one observations of the fifth round of [discussion on] benefits.

“Moreover, O Vajrapani, Vajradhara, [whatever son or daughter of good
family], out of this unbroken undertaking, will recite thrice daily this crest jewel
of names, this Litany of Names, or will set about reciting it inscribed in a
book—and in making his object of meditation the form of the blessed one,
the gnostic entity Manjusri, while reflecting and meditating on that form, and
employing the discipline of the Dharma—even before very long [that son or
daughter] will see [Mafjusri’s] form in its visible manifestation (rapakdva).
Further he will see accompanying it all the Buddhas and Bodhisattvas with
visible forms (riipakaya) performing every sort of transformation in the vault of
space. Never will that great being at any time or in any way fall into an evil
existence or lower birth. Neither will he be born into a low family, nor in a
border country. Neither will he take birth in a family holding false views, nor
will he be born in buddhafields devoid of Buddhas. Never for him will there be the
invisibility [of a path due to the] lack of the arising of a Buddha and the
Dharma taught by such a one. Never will he be born among the gods fond
of long life. Neither will he take birth in intermediate aeons characterized
by famine, disease and weapons'*®, nor will he be born in times of the five
degradations '4°. Neither for him will there be fear of kings, enemies, and thieves,
nor fear of any kind of deficiency or poverty. Never will he fear ill repute,
slander, censure, or disgrace. He will be of fine class, family, and lineage.
Always having form and color attractive in every way, he will be beloved.
charming, pleasant to be with, and pleasing to the sight of the world. He will
be splendid, with good fortune, and felicitous in speech. In whichever places he
will take birth, in each of them he will remember his previous births. With great
enjoyment and vast retinue, he will remain undiminished in both enjoyment and
retinue. Foremost among all beings, he will be accompanied with the highest
qualities. Naturally he will be accompanied with the qualities of the six perfections
while dwelling in the four divine states (brahmavihdra). Accompanied by
recollection, clarity, means, strength, aspiration, and gnosis, he will be eloquent
with fearlessness toward all scholastic works (sastra). With clear speech, not
foolish, he will be clever, sagacious, energetic, satisfied, with an exalted goal,

3% Sapta Matarah is a variant of the more common Sapta Matrkah, for which see
T.A. Gopinath Rao, Elements of Hindu Iconography (New York: Paragon, 1968),
vol. | pp. 379-89.

139 According to the Abhidharmakosabhasya these three conditions characterize the
end of an antarakalpa. tribhir antarakalpasya nirvanam bhavati | Sastrena rogena
durbhiksena ca | (Bhasya on Kosa 111: 99ab). This is not quite made clear in Poussin’s
translation, L’Abhidharmakosa, vol. 2 p. 207.

140 paficakasdava. The five degradations are the degradations of life (dvus), aeon
(kalpa), defilement (klesa), view (drsti), and beings (sattva). Vide Poussin, L'Abhidharma-
kosa, vol. 2 pp. 193-94.
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free from grasping. He will have the supreme trust of all beings and the
respect of preceptors (dcarya), masters (upadhyaya), and guides (guru). Scholastic
works on gnosis, sublime perception (abhijiia), and the arts and crafts, though
not previously heard by him, will all be realized according to the words and
meaning, as if clear reflected images. He will act with very pure discipline,
livelihood, and manner of conduct; he will be well gone forth and well ordained.
He will remain undistracted in omniscience with the exalted mind of enlightenment
(mahabodhicitta), while never passing through the entrance to the certain fixation of
the Hearkeners, Arhats, and Private Buddhas.

Unlimited observations in the sixth round of [discussion on] benefits.

“Thus, O Vajrapani, Vajradhara, that [son or daughter of good family] in
implementing his practice by means of mansras will be accompanied by other
innumerable masses of qualities of the same kind and with the same nature [as
those enumerated above]. Just before very long, O Vajrapani, Vajradhara,
that bull among men, the preserver of this Litany of Names which has absolute
truth, having well collected the collections of merit and knowledge, and having
gathered to perfection the qualities of the Buddha, will most quickly and thoroughly
awaken to utter complete perfect enlightenment. The highest teacher of Dharma to
all beings, his Dharma the vast wholesome final nirvana, he is empowered
(adhisthita) as Dharmaraja, his drum of the true Dharma sounding in the
ten directions.

The arrangement of the mantra (mantravinyasa).

Om, O pure vajra whose proper nature is the nonexistence of all dharmas,
a a am ah—that is to say, employing the purity of Maijusri, the gnostic
body of all Tathagatas, a ah, bear up, bear up the heart of all Tathagatas—Om
Ham Hrih. O blessed one, O Lord of Speech who is embodied gnosis, with
great speech, O embryo of the gnosis of the dharmadhatu, being very pure and
stainless like the spatial field of all dharmas—ah’.

Five verses as an epilogue.

163. Then the glorious Vajradhara, joyful and glad, with his hands folded in
homage, bowed to the protector, the completely awakened, the blessed one,
the Tathagata.

164. And with many other kinds of Vajrapanis, all of them esoteric leaders,
protectors, and kings of wrath, he loudly replied,

165. “We rejoice, O protector, it is good, it is fine, it is well said. Great
benefit is done for us in causing us to obtain perfect enlightenment.

166. “*And also for this unprotected world desiring the fruit of liberation, this
purified path to well-being is proclaimed as the practice of Illusion’s Net.

167. It is deep, lofty, and extensive, with great meaning, performing the aims
of the world; indeed, this object of knowledge of the Buddhas has been
taught by the perfect completely awakened™.

Proclaimed by the blessed one, the Tathagata Sakyamuni in the Net of
Samadhi chapter occurring in the mahdyogatantra, the Aryamdydjala in sixteen
thousand lines, this Litany of Names of the blessed one, the gnostic entity
Maiijusri, possessing absolute validity is hereby complete.
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Appendix
Maijusrimitra’s Upadesa'*!

First thinking, *'I will obtain Buddhahood for the sake of all beings”, then
through saying, “a @ i i u # ¢ ai 0 au am ah”, rays of light, being the light
of one’s own mind from the proper nature of emptiness and considered as the
vowels (d/i) and consonants (kali), construct the basic mandaia'42. In the center
of that mandala, [the mantrin] visualizes a lion throne on a mandala of the sun'*3.
Then with the words, “‘sthito hrdi jaanamirtir aham buddho buddhandam tryadh-
vavartinam’, (v. 26) he visualizes [on the throne] Mahavairocana *Samantamukha
(kun w Zal). Visualizing in [Mahdvairocana’s] heart the Adibuddha [Mafjusri],
in the heart of the Adibuddha [the mantrin] contemplates the Wheel of Insight
(prajiiacakra). While saying the mantras, “Om Vajratiksndaya te namah. Om
Duhkhaccheddayva te namah. Om Prajidjianamirtaye te namah. Om Jianakdyayva
te namah. Om Vagisvaraya te namah. Om Arapacanaya te namah™, (v. 27) he
visualizes the six spokes on the Wheel of Insight. Above that wheel [the mantrin]
contemplates the gnostic entity (jignasattva) [as the syllable] ¢ on a moon. He
imagines the light rays of the @ entering himself [in the form of] the six gnostic
(jAana) mandalas'**. He then recites the Litany of Names, beginning with the
mandala of Bodhicittavajra. So beginning with “"And in this way the blessed one™,
(v. 28) up to “he is highest in the practice of the Great Vehicle™, (v. 41) through
the recitation of these fourteen verses, the visual words corresponding to the names
recited (mtshan don) arise from the gnostic entity, the syllable a. These words then
turn into the group of deities belonging to the mandala of the blessed
Bodhicittavajra '*. Having gone forth, they work for the sake of beings;

Y4 ManRjusrinamasamgityupadesa. TS, 2555, PTT vol. 75 p. 128.3.7. The text of the
Peking edition is very faulty, demonstrating similarities in this respect to the text of
VM, and like VM has to be supplemented from the Derge. Even then difficulties remain:
see notes 146 and 149 infra. The visualization contained in this Upadesa is directly
referred to by VV (190.4.3) as the Mayajalabhisambodhikrama, and is strongly similar
to Maifijusrimitra’s major ritual work, the mandalavidhi known as the Akdasavimala
(T5. 2543). The major differences are that the Upadesa deals primarily with the context of
chanting the NS, whereas the Akdsavimala utilizes prayers based on selected verses from
the NS for the larger ritual context of the mandalavidhi and the various abhiscka.
Within the Akdsavimala, the visualization enjoined represents an expanded and more
detailed version of that in the Upadesa, while varying from it slightly.

Y42 yten gyi dkyil 'khor. The term is very loose and can refer to almost any basis
used as a support for the mandala, but what is noticeable by its absence is any
reference to the palace (kirdgdra). Compare the Akdsavimala (PTT vol. 75 p. 119.5.5)
which elaborately discusses the structures constructed by the vowels (ali) and consonants
(kali), including the palace.

143 j.e. a horizontal golden disc. Likewise the moon identified later is a silver-white
disc.

144 According to Thar rtse mkhan rin po che, the six jidnamandalas mentioned
actually refer to the six mantras (Om Vajratiksndya etc.) coming forth from the a.
Each of them revolves in a spiral until it enters the mantrin’s heart.

!*5 For an elaboration of the mandalas invoked in the Upadesa, vide the dkasavimala
(PTT vol. 75 p. 120.1.5), and the mandalavidhis for each of the mandalas separately
(T&. 2545-47, but the mandalavidhis for Aksobhya, Amitabha, and Ratnasambhava do
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returning, they assemble again in the mandala. [The mantrin] visualizes them taking
their place surrounding Mahavairocana.

Then beginning with “"Being Mahavairocana, he is Buddha™, (v. 42) up to
“he is Vajrankusa with a great noose”, (v. 66) through the recitation of these
twenty-five verses, less a quarter, the one hundred and eighty-one syllables of the
visual words corresponding to the names recited proceed forth from the gnostic
entity « in the heart [of the Adibuddha). They turn into the deities belonging
to the mandala of Vairocana, and having worked for the sake of beings, they
return to become the immediate retinue of Mahavairocana.

Again, beginning with *“The great terror-bearing Vajrabhairava™, (v. 66d) up
to “the best of those possessed of sound™, (v. 76) through the recitation of these
ten verses, plus a quarter, the syllables of the visual words corresponding to the
names recited arise from the gnostic entity a in the heart [of the Adibuddha).
[They become transformed into the mandala of the Buddha Aksobhya]!4e,
Proceeding forth, they tame the noxious beings of the world: then [the mantrin]
visualizes them returning to occupy their position in the eastern portion of the
great mandala.

Once again, beginning with ““Being suchness, actual egolessness™, (v. 77) up to
“having fire-tongues of gnosis and radiant light™, (v. 118) through the recitation
of these forty-two verses, the two hundred thirty-five syllables of the visual words
corresponding to the names recited arise from the gnostic entity a in the heart
[of the Adibuddha). [The mantrin] visualizes them proceeding forth, and, trans-
formed into the mandala of the Buddha Amitabha, they work for the benefit of
beings, finally returning to occupy their position in the western portion of the great
mandala.

Then beginning with “"As the accomplisher of the desired object, supreme”,
(v. 119) up to “*he is Ratnaketu, the great gem™, (v. 142) through the recitation
of these twenty-four verses, the one hundred twenty-four syllables of the visual
words corresponding to the names recited proceed forth from the gnostic entity a
in the heart [of the Adibuddha]. [The mantrin] visualizes them transformed into the
mandala of the Buddha Ratnasambhava, and having worked for the benefit of
beings, they return to occupy their position in the southern portion of the great
mandala.

Finally beginning with “To be realized by all Buddhas™, (v. 143) up to
“Mafjusri is supreme among those possessed of glory™, (v. 157) through the
recitation of these fifteen verses, the ninety-nine syllables of the visual words
corresponding to the names recited proceed forth from the gnostic entity a in
the heart [of the Adibuddha]. [The mantrin] visualizes them transformed into the
mandala of the Buddha Amoghasiddhi, and, having accomplished the thought of

not seem to have been included in the Derge while they are found PTT vol. 75
p. 125.2.21f.). See also Bu-ston’s short but very helpful work on the yogatantra mandala
systems of the NS, Collected Works of Bu-ston, vol. 17 p. 296.1ff.

146 Considering the parallel construction of the next three mandalas, after spros pas
on 128.5.2 of the text we should apparently insert saiis rgvas mi bskyod pa'i dkyil
‘khor sprul pas, which is missing from both the Peking and Derge editions. This
definitely reflects the haphazard nature of the textual transmission of these non-
mainstream works.
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peings, they return to assemble and occupy their position in the northern portion
of the great mandala.

Thus based on these six mandalas, [the mantrin] recites from “"And in this way
the blessed one™, (v. 28) up to “Maiijusri is supreme among those possessed of
glory™, (v. 157) while thinking of praise and offering. Then directed generally to
the whole great mandala, he praises it with the twenty praises (vv. 158-162).
Following that praise, he prays for whatever object may be desired and then
transfers this root of virtue for the supreme enlightenment [of all beings]'*”.
Wwith the mantra “Om Svabhdava™ and so forth, he stainlessly and perfectly
contemplates that all dharmas, being naturally pure and without diffusion
(nisprapafica), are the proper nature of Mafjughosa, like the sky. Thereupon he
may perform other ritual activity (kriyd) in this path of practice '#%. In this manner,
by virtue of the families (kula) being gathered in this assembly and in this
Litany of Names, there are said to be two hundred and sixty-two verses. Of them
one hundred and fifty belong to the section on benefits (anusamsa)'*°. Therefore,
this is the Litany of Names of the Buddha including the section on benefits.
This Specific Instruction (upadesa) on the Litany of Names of Marijusri written
by the Acarya Mafijusrimitra is hereby complete.

'47 Doubtless Mafjusrimitra had in mind his dGe ba'i rtsa ba bsio ba (T3. 2556).
the very short transfer of merit that he wrote to fit his system.

'48 These other ritual activities might include a homavidhi (To. 2569) or balividhi
(T5. 2551) or ritual ablutions (T5. 2548) and so forth.

149 The temptation is to ascribe this set of numbers to the loose textual tradition and
assert that they are a corruption of the more standard description found in VV 185.2.6.
Le., that the verses account for one hundred sixty-two $lokas while the anusamsa in
totality is the equivalent of one hundred fifty verses. This is certainly the figure behind
the ascription of three hundred $lokas to the NS (i.e. with anusamsa) in the ldan-kar
catalogue no. 438; see M. Lalou, “Les Textes™, p. 329. Compare also Bu ston’s total of
three hundred twenty verses and two padas in his large rGyud sde spyi’i rnam giag in
COI](’(‘I(’(/ Works of Bu-ston, vol. 15 p. 347.1. The whole question of numbers, however,
1s confused, especially with respect to the anusamsd. By most accounts the anusamsa,
together with the five wpasamhara verses and the mantravinydsa, was considered a
numerically rounded-off mass of material, constituting one hundred fifty verses. That
this material was somehow thought to be generically different from the earlier verses
of the NS by the tradition stemming from the time of Mafjusrimitra, further supports
our hypothesis that it arose as a unit apart from the carlier verses.
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The Sanskrit text of the Manjusrijianasattvasya
Paramartha Namasamgitih

Initially my intention was to merely translate the NS. utilizing one of the
three critical editions mentioned above and giving in the notes the necessary
variants from the other two to justify the reading of the translator. Very quickly,
however, I saw that this would only be possible with Minaev’s edition as it has the
only complete anusamnsa. Matters were complicated by the fact that Minaev’s text,
being an Imperial Russian publication, is very scarce and neither Vira nor
Mukherji had access to it. Moreover, I wished to utilize the various Tibetan
translations and commentaries for the resolution of difficult or obscure passages.
Eventually 1 was forced to the conclusion that the most advantageous course
would be to provide a new edition of the NS through the collation of the three
existing editions in comparison with the Tibetan versions and the commentators’
texts.

I have no doubt that the text provided here can be improved upon, particularly
the anusamsa. There are many mss. available in Cambridge and Tokyo which
could be used for an improved edition®, but the sources in India seem to have
been exhausted with the two Indian editions. It is my intention to facilitate any
future editions of the NS by listing all the variants given by the three editors and,
where necessary, including readings from the Tibetan materials. 1 have exploited
fully the Tibetan (bLo gros brtan pa) for variants only in the case of the
anusamsa due to the dearth of readings for that section of the NS. Elsewhere I
have appealed to the Tibetan translations only where I felt that they provided
the best readings. In this sense my methodology has been that outlined by
Snellgrove in his edition of the Hevajra Tantra?, and despite the objections of
Tsuda? this still appears to be far and away the best procedure in dealing
with Vajrayana material.

For the general nature of the language, versification and so forth of
Guhyamantrayana texts, I would refer the reader to the previous observations of
Snellgrove, Tsuda, and George*. Suffice to say that the NS is no exception, and
at times the meter, declensions, and samdhi are very irregular. Some of the
most bizarre occurrences appear to be connected with the various transformations
of the term rajun (ed. cf. vv. 25, 55, 63, and 164). Most of the swndhi readings
have been taken from Minaev since there appears to have been some effort on
the part of Vira and Mukherji to regularize the text. Moreover, minor differences
in swndhi between the three editions have not been listed in the apparatus.

! See Seiren Matsunami, 4 Catalogue of the Sanskrit Manuscripts in the Tokyo
University Library (Tokyo: Suzuki Research Foundation, 1965), pp. 258-260.

2 Snellgrove, Hevajra Tantra, vol. 2 pp. viii-ix.

3 Shinichi Tsuda, The Samvarodaya-Tantra: Selected Chapters (Tokyo: Hokuseido
Press, 1974). pp. 6-10.

4 Snellgrove, Hevajra Tantra, vol. 2 pp. x-xi; Tsuda, Samvarodaya-Tantra, pp. 16-
27: Christopher S. George, The Candamahdrosana Tantra (New Haven: American
Oriental Society, 1974), pp. 14-17.
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Abbreviations used in the apparatus.

A = Mukherji’'s ms. A which is Asiatic Society of Bengal no. 57; see Hara
Prasad Shastri, 4 Descriptive Catalogue of Sanscrit Manuscripts in the
Government Collection (Calcutta: Asiatic Society, 1917), p. 60 for remarks.

B = Mukherji's ms. B which is A.S.B. no. 56, ibid p. 59.

Bi = Peking gsum bid edition. date uncertain. Minaev ms. P. Mukherji ms. X. Vira
ms. Pe. See Vira p. (10) for remarks.

K = Ms. of VV in the possession of the St. Petersburg Imperial Library when
utilized by Minaev. p. (xu1): cf. Bendall, Catalogue, p. 203 and JRAS n.s. 8
(1876), p. 25.

M = Minaev ms. M, new Newari. Vide Minacv p. (x1) for remarks.

Minaev = Text of the NS as printed by Minaev.
Mukherji = Text of the NS as printed by Mukherji.

Ne = Vira's Newari-Sanskrit printed edition, see Vira p. (10).

P = Paris ms. of the NS used by Minaev. See Jean Filliozat, Catalogue du Fonds
Sanscrit (Paris: Adrien-Maisonneuve, 1941), p. 95 (no. 159: 1) for details.

Quad = Quadrilingual xylographic edition of Altan Khan, dated 1501 A.D. Vira no. ¢,
see Vira p. (12) for remarks.

Vira = Text of the NS as printed by Vira, including the readings finally accepted by
the editor and given in the Variae Lectiones pp. (13)-(16).

Y = Minaev ms. Y, Imperial Library of St. Petersburg Univ. no. 25419, one

of a bundle of works rather like P.

namo maifjusrikumarabhitaya //

atha vajradharah $riman durdantadamakah parah /
trilokavijayi viro guhyarat kulise$varah // (1)
vibuddhapundarikaksah protphullakamalananah /
prollalayan vajravaram svakarena muhur muhuh // (2)
bhrkutitarangapramukhair anantair vajrapanibhih /
durdantadamakair virair virabibhatsartipibhih // (3)
ullalayadbhih svakaraih prasphuradvajrakotibhih /
prajiiopayamahakarundjagadarthakaraih paraih // (4)
hrstatustasayair muditaih krodhavigrahariipibhih /
buddhakrtyakarair nathaih sirdham pranatavigrahaih // (5)

Homage: M Om namah $rimaiijunathaya. Minaev, A Om namo Maiijunathaya.

v. 1: M, A, Ne trailokya-. Y viloka-.

v. 2: Quad vibuddhah. Ne praphullaka-. A prollalayavajravara. Ne prollalayad-
vajravarah.

v. 3: A -taramga-, -damako viro. Bi (Mukherji alone reporting) vibhasatsa-. Mukherji
-vibhatsa-.

v. 4: A ullalayabhi. B prasphulla-.

v. 5: A -tustasayi, prananta-.
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pranamya natham sambuddham bhagavantam tathagatam /
krtanjaliputo bhitva idam aha sthito "gratah // (6)
maddhitiya mamarthaya anukampaya me vibho /
mayajalabhisambodher yatha 1abhi bhavamy aham // (7)
ajfidnapankamagnanam kleSavyakulacetasam /

hitdya sarvasattvanam anuttaraphalaptaye // (8)

prakasayatu sambuddho bhagavam $asta jagadguruh /
mahasamayatattvajia indriyasayavit parah // (9)
bhagavajjianakdyasya mahosnisasya gispateh /
manjusrijianasattvasya jianamurtteh svayambhuvah // (10)
gambhirartham udarartham mahartham asamam $ivam /
adimadhyantakalyanim namasamgitim uttamam // (11)
yatitair bhasita buddhair bhasisyante hy anagatah /
pratyutpanna$ ca sambuddha yam bhasante punah punah // (12)
maydjalamahdtantre ya cismim sampragiyate /
mahavajradharair hrstair ameyair mantradharibhih // (13)
aham cainam dharayisyamy a niryanad drdhdsayah /

yathd bhavamy aham natha sarvasambuddhaguhyadhrk // (14)
prakasayisye sattvanam yathasayavisesatah /

aSesaklesanasaya aSesajianahanaye // (15)

evam adhyesya guhyendro vajrapanis tathagatam /
krtafjjaliputo bhiitva prahvakayasthito "gratah // (16)
adhyesanagathah sodasa //

atha $akyamunir bhagavam sambuddho dvipadottamah /
nirnamayyayatam sphitam svajihvam svamukhac chubham // (17)
smitam samdar$ya lokanam apayatrayasodhanam /
trailokyabhasakaranam caturmararis$asanam // (18)

v. 6: A natha sambuddhoh, tathagatah.

v. 7: Y. Minaev me ‘nukampdya. Y ma vibho. M mya vibho. K, Minaev he vibho.

Bi -sambodhir. Quad -sambodha. Vira -sambodhim. Mukherji labhi.
v. 8: A -cetasah.

v. 9: Mukherji prakasayamtu. A, bhahasamaya- (Mukherji notes that A uses bhaha

for mahia elsewhere as well). Bi (Mukherji alone reporting) -tattvajna.

v. 10: Minaev bhagavam. Mukherji bhagavan. All Tibetan trans. bcom ldan ‘das

kyi ye Ses sku. A murti.
v. 12: A sambuddhaih ya.

v. 13: Mukherji, Vira mayajale maha-. A mayajalamahatantrai. A ammayar mantra-.
v. 14: Vira, @ niryanam. Mukherji aniryanam. Bi (Minaev alone reporting), Y d

niryanam. A niryanaii ca. Ne niryanam ca. A bhagavammyaham.
v. 15: A prakdsayasya, asesakleso noya, aseso jiana-.

v. 16: Bi (Mukherji alone reporting) guhendro. Vira, Mukherji -kayah sthito.

Division title: A, M adhyesanajianagathah. Vira adhyesana-.

v. 17: A nirnamaryayata sphita. Bi (Mukherji alone reporting) svamukham cchubham.

v. 18: Vira, A -kyabhasa-. A -karafica-.
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trilokam dpiirayantya brahmya madhuraya gira /
pratyabhésata guhyendram vajrapanim mahabalam // (19)
sadhu vajradharah Srimam sadhu te vajrapanaye /

yas tvam jagaddhitarthaya mahakarunayanvitah // (20)
mahartham namasamgitim pavitram aghanasanim /
manjusrijidnakayasya mattah Srotum samudyatah // (21)
tat sadhu desayamy esa aham te guhyakadhipah /

§rnu tvam ekagramanas tat sadhu bhagavann iti // (22)

prativacanagéthéh sat //

atha $akyamunir bhagavam savakalam mantrakulam mahat /
mantravidyadharakulam vyavalokya kulatrayam // (23)

lokalokottarakulam lokalokakulam mahat /
mahamudrakulam cidgryam mahosnisakulam mahat // (24)

satkulavalokanagathe dve //

imam sadmantrardjanam samyuktam advayodayam /
anutpddadharminim gathdm bhasate sma giram pateh // (25)
aaiiuiealoauam ah sthito hrdi /

jiianamartir aham buddho buddhanam tryadhvavartinam // (26)

jiidnakayavagisvaraarapacanaya te namah // (27)
mayajalabhisambodhikramagathas tisrah //

tadyatha bhagavam buddhah sambuddho 'karasambhavah /
akarah sarvavarnagryo maharthah paramaksarah // (28)

v. 19: M, Ne trailokyam. A brahma madhuryam giram. Ne guhyendro. Mukherji
-endravajra-. Ne vajrapanir. Ne, A mahabalah.

v. 20: Vira, Ne, M, Minaev vajradhara. Vira (emendation) $riman. Note the use
of the nom. for voc. Implied and listed as v. 1. (manavah), but not stated by Edgerton,
BHSD p. 50 (8.27-28). Mukherji jagaddhitaya.

v. 21: Ne -nasinim. A mantrah (for mattah). M matta.

v. 22: Bi (Mukherji alone reporting) bhagavan (deletes iti). A bhagavamniti.

v. 23: Ne, A sakalamantra-. Mukherji reads mahat beginning 23c instead of ending
23b. A -vidyadharam. M devaloke (for vyavalokya).

v. 24: Ne lokalok-. A cigram.

Division title: Bi (Mukherji alone reporting) ~kulavaloka-.

v. 25: Minaev -rdjanasamyu-. Mukherji, Bi rdjanah. Bi, Mukherji, Ne bhasante
(our reading verified by MM 174.5.5).

v. 26: Minaev v. 1. (? from which ms.) hrdayarahambuddho.

v. 27: Bi (Mukherji alone reporting) arapacanaya. A arapamcandya. Although our
reading is highly irregular, the commentators agree that the second part of the mantra
in 27cd is to be taken as one compound in the dative sing. just as the preceding part
of the mantra. cf. MM 174.5.5, VM 239.1.2 and 238.4.4, and VV 190.4.6ff., the
Tibetan trans of the mantra, Mukherji p. 18, and Maifijusrimitra’s Upadesa (Appendix).
Doubtless the form was accepted due to its similarity to other BHS compounds of
the same variety, eg. maharddhi.

Division title: A -sambodhi$ cakragathah.

v. 28: A sambuddhakalasam-, akalah. Bi moharthah.
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mahaprano hy anutpado vagudaharavarjitah /
sarvabhilapahetvagryah sarvavaksuprabhasvarah // (29)
mahamahamaharagah sarvasattvaratimkarah /
mahamahamahadvesah sarvaklesamaharipuh // (30)
mahamahamahamoho midhadhimohastdanah /
mahamahamahakrodho mahakrodharipur mahan // (31)
mahamahamahalobhah sarvalobhanisidanah /
mahikamo mahasaukhyo mahamodo maharatih // (32)
mahariapo mahakayo mahavarnno mahavapuh /
mahanama mahodaro mahavipulamandalah // (33)
mahaprajiayudhadharo mahaklesankuso granih /
mahayasa mahakirttir mahajyotir mahadyutih // (34)
mahamayadharo vidvan mahamayarthasadhakah /
mahamaydaratirato mahamayendrajalikah // (35)
mahadanapatih $restho mahasiladharo 'granih /
mahaksantidharo dhiro mahaviryaparakramah // (36)
mahadhyanasamadhistho mahaprajfiasariradhrk /
mahabalo mahopayah pranidhijianasagarah // (37)
mahamaitrimayo 'meyo mahakaruniko ‘gradhih /
mahaprajiio mahadhimam mahopayo mahakrtih // (38)
maharddhibalopeto mahavego mahajavah /
maharddhiko mahe$akhyo mahabalaparakramah // (39)
mahabhavadrisambhetta mahavajradharo ghanah /
mahakriro maharaudro mahabhayabhayamkarah // (40)
mahavidyottamo natho mahamantrottamo guruh /
mahdyananayariidho mahayananayottamah // (41)

vajradhatumahamandalagathas caturdasa //

mahavairocano buddho mahamauni mahamunih /
mahamantranayodbhiito mahamantranayatmakah // (42)
dasapdaramitaprapto dasaparamitasrayah /
dasaparamitasuddhir dasaparamitanayah // (43)

29: Bi (Mukherji alone reporting) mahaprano. Mukherji, Bi subhasvarah.
30: Ne ratikarah. A mahamaha- (30c).

31: Mukherji, Bi miidhadhir. A -stindanah.

32: Vira -nisiidanah. Minaev mahamoho, but all Tibetan trans. dga’ ba chen po.
33: Bi mahavasuh (33b).

34: Bi (Mukherji alone reporting) -prajiayudharo.

35: Minaev -endrijalikah.

36: Y viro (for dhiro, 36c).

37: Vira pranidhir jiiana-,

38: Vira, Mukherji mahaprajiio. A mahaprajna (cf. v. 117). Vira krti.

v. 39: A maharddhi- (39a). Vira, Bi mahardhiko (39¢).

Division title: Y -mandalajiianagathas. Ne -dhatumandala-.

v. 42: Vira -nayodbhato (misprint).

<2 <222 <= x




THE LITANY OF NAMES OF MANJUSRT

dasabhimi$varo natho dasabhumipratistitah /
dasajianaviSuddhatma dasajiianavisuddhadhrk // (44)
dasakaro dasarthartho munindro dasabalo vibhuh /
asesavisvarthakaro dasakaravasi mahan // (45)

anadir nisprapaficatma Suddhatma tathatatmakah /
bhiitavadi yathavadi tathakari ananyavak // (46)
advayo 'dvayavadi ca bhiitakotivyavasthitah /
nairatmyasimhanirnadah kutirthyamrgabhikarah // (47)
savatrago 'moghagatis tathagatamanojavah /

jino jitarir vijayl cakravarti mahabalah // (48)
ganamukhyo ganacaryo ganeso ganapatir vasi /
mahanubhavo dhaureyo 'nanyaneyo mahanayah // (49)
vagiso vakpatir vagmi vacaspatir anantagih /

satyavak satyavadi ca catuhsatyopadesakah // (50)
avaivarttiko hy anagami khadgah pratyekanayakah /
nananiryananiryato mahabhutaikakaranah // (51)
arhan ksinasravo bhiksur vitarigo jitendriyah /
ksemaprapto 'bhayapraptah $itibhiito hy anavilah // (52)
vidyacaranasampannah sugato lokavit parah /
nirmamo nirahamkarah satyadvayanaye sthitah // (53)
samsaraparakotisthah krtakrtyah sthale sthitah /
kaivalyajiiananisthylitah prajiasastro vidaranah // (54)
saddharmo dharmarad bhasvam lokalokakarah parah /
dharmes$varo dharmaraja sreyomargopadesakah // (55)

siddharthah siddhasamkalpah sarvasamkalpavarjitah /

nirvikalpo 'ksayo dhatur dharmadhatuh paro 'vyayah // (56)

punyavan punyasambharo jianam jiianakaram mahat /

53

v. 45: Y, Mukherji dasakaro vasi. Quad dasakaro vasi. Bi (Vira alone reporting)

dasakaro vasir. Tib. rnam bcu dban ldan.

v. 46: Mukherji anadinis-. Quad, Bi, A tathatatmakah. A anamnyavak. Bi (Mukherji

alone reporting) anavyavak.

v. 47: Minaev, K ninadi. Bi (Minaev alone reporting), Y ninadah. Could these be
misreadings by Minaev, nirnada not occurring in Skt? Ne nirnadi. vide BHSD p. 301.

Mukherji, Ne kutirtha-.

. 49: M gane$vara (for ganeso, 49b). Bi (Mukherji alone reporting), A dhaurayo.

v

v. S1: Minaev -niryoto (Slc).

v. 52: A -asravo.

v. 53: A vidyascarana-. A, Ne -nayasthitah.
v

. 54: Minaev -kotisthah. Ne sthalasthitah. A -nisthta. Mukherji -$astravidaranah.
v. 55: Mukherji, Vira bhasvaml. Bi (Mukherji alone reporting) bhasvalloka-. Vira

dharmarajah.
v. 56: Bi, Quad, Mukherji dharmadhatuparo.

v. 57: K jfianottaram (57b). Ne jianantaram. Minaev, Quad jfianakaro. Y maham

(57b). Quad mahan. Bi (Mukherji alone reporting) -sambrtah.
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sasvato visvarad yogi dhyanam dhyeyo dhiyam patih /
pratyatmavedyo hy acalah paramadyas trikayadhrk // (58)
paficakdayatmako buddhah paficajianitmako vibhuh /
paiicabuddhatmamakutah paficacaksur asangadhrk // (59)
janakah sarvabuddhanam buddhaputrah paro varah /
prajiabhavodbhavo ’yonir dharmayonir bhavantakrt // (60)
ghanaikasaro vajratma sadyojato jagatpatih /
gaganodbhavah svayambhiih prajiidjiananalo mahan // (61)
vairocano mahadiptir jianajyotir virocanah /

jagatpradipo jidnolko mahatejah prabhasvarah // (62)
vidyardajo 'gramantre$o mantraraja maharthakrt /
mahosniso 'dbhutosniso visvadar$i viyatpatih // (63)
sarvabuddhatmabhavagryo jagadanandalocanah /

visvariipi vidhata ca piijyo manyo maharsih // (64)
kulatrayadharo mantri mahdsamayamantradhrk /
ratnatrayadharah sresthas triyanottamadesakah // (65)
amoghapaso vijayl vajrapaso mahagrahah /

vajranikkuso mahapaso

suviSuddhadharmadhatujnanagathah padonapaficavimsatih //

vajrabhairavabhikarah // (66)

krodharat sanmukho bhimah sadnetrah sadbhujo bali /
damstrakaralakankalo halahalasatananah // (67)
yamantako vighnarad vajravego bhayamkarah /
vighustavajro hrdvajro mayavajro mahodarah // (68)
kuliSeso vajrayonir vajramando nabhopamah /
acalaikajatatopo gajacarmapatardradhrk // (69)
hahakidro mahaghoro hihikdro bhayanakah /
attahiso mahahaso vajrahaso maharavah // (70)
vajrasattvo mahasattvo vajrarajo mahasukhah
vajracando mahamodo vajrahtimkarahtmkrtib // (71)
v. 58: Minaev $dsvato A vi§varo. Bi (Mukherji alone reporting) paramadya-.
v. 59: Y, Quad mukutah.
v. 60: Bi buddhaputraparo. Minaev yonir. Bi (Mukherji alone reporting) bhavantakrt.
v. 61: Y sadyajato. Mukherji -odbhavasva-.
v. 62: A jidnajotilka (for jiianolko).
v. 63: Vira, Mukherji mantrarajo. Minaev mahosnisodbhiito-.
v. 64: A -rocanah (for -locanah). Ne visvarupo.
v. 65: Bi mantramaha-. Y ratnatrayadharah.
v. 66: Minaev, A place 66d before the division title.
Division title: Minaev, A omit padona-.
v. 67: Ne halahalah. Quad halahala-.
v. 68: A, Vira vighnardjo. M -nardja. Quad -narat. Bi -nanarat Mukherji -narat.
v. 69: Quad acalo hy ekajatatopo.
v. 70: Bi, Mukherji hihikarabhayanakah. Minaev attahaso.
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vajrabﬁnayudhadharo vajrakhadgo nikrntanah /
viévavajradharo vajri ekavajri ranamjahah // (72)
Vajrajvﬁlikaralékso vajrajvalasiroruhah /

vajraveso mahavesah $atakso vajralocanah // (73)
vajraromankuratanur vajraromaikavigrahah /
vajrakotinakhérambho vajrasaraghanacchavih // (74)
vajramaladharab $rimam vajrabharanabhisitah /
hahattahaso nirghoso vajraghosah sadaksarah // (75)
7anjughoso mah@nadas trailokyaikaravo mahan /
akasadhatuparyanto ghoso ghosavatam varah // (76)
adar$ajiianagathah padonasarddhadasa //

tathatabhiitanairatmyam bhutakotir anaksarah /
$tinyatavadivrsabho gambhirodaragarjanah // (77)
dharmasankho mahasabdo dharmagandi maharanah /
apratisthitanirvano dasadigdharmadundubhih // (78)

ariipo ripavan agryo nanaripo manomayah /
sarvariipavabhasasrir asesapratibimbadhrk // (79)
apradhrsyo mahesakhyas traidhatukamahesvarah /
samucchritaryamargastho dharmaketur mahodayah // (80)

trailokyaikakumarangah sthaviro vrddhah prajapatih /
dvatrimsallaksanadharah kantas trailokyasundarah // (81)
lokajfianagunacaryo lokacaryo visaradah /

nathas trata trilokaptah Saranam tayi niruttarah // (82)

avidyandako$asambhettd bhavapafjaradaranah // (83)

samitasesasamkliesah samsararnavaparagah /
Jhanabhisekamakutah samyaksambuddhabhiisanah // (84)

triduhkhaduhkhasamanas tryanto ‘nantas trimuktigah /
sarvavarananirmukta akasasamatamgatah // (85)

v. 72: Minaev, Mukherji vajravana-. Tib. rdo rje mda’.

v. 73: Mukherji, Ne vajrave$o. A -rocanah (for locanah).

v. 74: Vira -romankara- (misprint). Ne vajralomaika- (74b). A vajrakotir.

v. 75: Y, Quad -bharanabhiisanah.

V. 76: Ne -paryantaghoso. Mukherji parah (76d). Bi (Mukherji alone reporting)
parah.

Division title: Minaev -jidnastutigitha dasa. Mukherji. Bi padonadasa.

v. 77: Mukherji, Vira -nairatmyo. Bi (Vira alone reporting), Quad -nairatmyabhu-.
Minaev -vadi vrsabho.

v. 80: A -aryamanastho.

v. 83: Bi gaganabho-. Ne -kosabhetta. Vira, Mukherji -andakosa-.

v. 84: Ne -sekamukutah.
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sarvaklesamalatitas tryadhvanadhvagatimgatah /
sarvasattvamahanago gunasekhara$ekharah // (86)
sarvopadhivinirmukto vyomavartmani susthitah /
mahacintamanidharah sarvaratnottamo vibhuh // (87)
mahakalpataruh sphito mahabhadraghatottamah /
sarvasattvarthakrt karta hitaist sattvavatsalah // (88)
subhasubhajnah kalajfiah samayajfiah samayi vibhuh /
sattvendriyajiio velajiio vimuktitrayakovidah // (89)

guni gunajilo dharmajfiah prasasto mangalodayah /
sarvamangalamangalyah kirttir laksmir yasah $ubhah // (90)
mahotsavo mahasvaso mahanando maharatih /

satkarah satkrtir bhiitih pramodah $rir yasaspatih // (91)
varenyo varadah Sresthah Saranyah Saranottamah /
mahabhayarih pravaro nihéesabhayanasanah // (92)

sikhi Sikhandi jatilo jati maundi kiritiman /

paiicananah paficasikhah paficacirakasekharah // (93)
mahavratadharo maufiji brahmacari vratottamah /
mahatapas taponisthah snatako gautamo “granih // (94)
brahmavid brahmano brahma brahmanirvinam aptavan /
muktir mokso vimoksango vimuktih §antata Sivah // (95)
nirvanam nirvrtih $antih $reyo niryanam antakah /
sukhaduhkhantakrn nistha vairdgyam upadhiksayah // (96)
ajayo 'mupamo ‘'vyakto nirabhdso nirafijanah /

niskalah sarvago vyapi siiksmo bijam anasravah // (97)
arajo virajo vimalo vantadoso niramayah /

suprabuddho vibuddhatma sarvajiiah sarvavit parah // (98)
vijiidnadharmatatito jianam advayartipadhrk /

nirvikalpo nirabhogas tryadhvasambuddhakaryakrt // (99)

. 86: A sarvasatvo. Bi gunasekharah.
. 89% Bi vimuktis tra-.

< < <

. 90: Minaev kirtilaksmir.

v. 92: Vira, Bi, Quad, Ne varanyo. A vata (for varadah). Bi (Mukherji alone
reporting) $aranottayah. Bi, A, B. Mukherji, Quad. Vira -bhayaripravaro, but all Tib.
trans. Jjigs chen dgra ste rab kyi mchog / except bLo gros brtan pa who follows the
reading of Bi et al. rab mchog 7jigs pa chen pa'i dgra /.

v. 93: A paificasikhih.

v. 94: Mukherji maundi, an emendation based on an error in the Tib. whereas
all our commentators support the reading of the mss. ¢f. MM 180.2.3-7.

v. 95: Minaev muktimokso.

. 96: Bi (Mukherji alone reporting) nivrtih. Ne antagah (96b).
. 97: A niranvayah (for nirafijanah). Bi, Mukherji anasravah.
. 98: Y supratibuddho.

99: A -buddhakayadhrk.

.<<<<
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anadinidhano buddha adibuddho niranvayah /
jﬁanaikacaksur amalo jidnamdirtis tathagatah // (100)
vagisvaro mahavadi vadirad vadipumgavah /

vadatam varo varistho vadisimho ‘parajitah // (101)
samantadar$i pramodyas tejomali sudar$anah /

érivatsah suprabho diptir bha bhasurakaradyutih // (102)
mahabhisagvarah Sresthah Salyaharta niruttarah /
asesabhaisajyataruh klesavyadhimaharipuh // (103)
trailokyatilakah kantah $rimam naksatramandalah /
dasadigvyomaparyanto dharmadhvajamahocchrayah // (104)
jagacchatraikavipulo maitrikarunamandalah /
padmanarttesvarah $rimam ratnacchatro mahavibhuh // (105)
sarvabuddhamahiraja sarvabuddhatmabhavadhrk /
sarvabuddhamahayogah sarvabuddhaikasasanah // (106)
vajraratnabhisekasrih sarvaratnadhipesvarah /
sarvalokesvarapatih sarvavajradharadhipah // (107)
sarvabuddhamahacittah sarvabuddhamanogatih /
sarvabuddhamahakayah sarvabuddhasarasvatih // (108)

vajrasiryo mahaloko vajrenduvimalaprabhah /
viragadimaharago visvavarnojjvalaprabhah // (109)
sambuddhavajrdparyar')ko buddhdsamgitidharmadhrk /

visSvamayadharo raja buddhawdyadharo mahan /
vajratiksno mahakhadgo visuddhah paramaksarah // (111)

duhkhacchedamahayano vajradharmamahayudhah /

jinajig vajragambhiryo vajrabuddhir yatharthavit // (112)
sarvaparamitapiri sarvabhumivibhiisanah /
viSuddhadharmanairatmyam samyagjiianenduhrtprabhah // (113)

100: Bi (Mukherji alone reporting) nirandhayah.
101: A vadirajavadi-, varisresthah (for varistho).
102: Vira, Mukherji pramodyas. Minaev, A bhabhasvara-.
104: Mukherji -dhvajo. Vira, Bi -dhvaja-. A dhoja.
105: Bi (Mukherji alone reporting) -karunya-. Vira, B -karuna-.
106: Mukherji, A, B, Bi, Vira, Ne -maharajah. Bi -bhavadhrk.
107: Vira -adhipasvarah (misprint).
108: Mukherji, A -sarasvati. Ne -sarasvatih.
109: Minaev -varno jvala-. Tib. kha dog sna tshogs 'bar ba'i "od.
110: Mukherji, Vira, M -jiianakosadhrk.
. 112: Minaev, Vira, Bi -mahayanavajra-, division of padas confirmed by MM, VM,
Sv but VV reads with Bi et al. A, B -gambhiryavajra-. Bi (Mukherji alone reporting)
gambhiryo.
v. 113: Vira (emendation) -nairatmyah. Mukherji, Bi, Quad, Ne -nairatmyasamyag-.
Mukher;ji -jfidnenhu- (misprint).
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mayajalamahodyogah sarvatantradhipah parah /
asesavajraparyanko nihsesajianakayadhrk // (114)
samantabhadrah sumatih ksitigarbho jagaddhrtih /
sarvabuddhamahagarbho visvanirmanacakradhrk // (115)
sarvabhavasvabhavagryah sarvabhavasvabhavadhrk /
anutpadadharma visvarthah sarvadharmasvabhavadhrk // (116)
ekaksanamahaprajiah sarvadharmavabodhadhrk /
sarvadharmabhisamayo bhiitantamunir agradhih // (117)
stimitah suprasannatma samyaksambuddhabodhidhrk /
pratyaksah sarvabuddhanam jiandrcih suprabhasvarah // (118)

pratyaveksanajiianagatha dvacatvarimsat //

istarthasadhakah parah sarvapayaviSodhakah /
sarvasattvottamo nathah sarvasattvapramocakah // (119)
klesasamgramasiraikah ajhdnaripudarpahad /

dhih Srngaradharah $riman virabibhatsaripadhrk // (120)
bahudandasataksepah padaniksepanarttanah /
$rimacchatabhujabhogo gaganabhoganarttanah // (121)
ekapadatalakrantamahimandatale sthitah /
brahmandasikharakrantapadangusthanakhe sthitah // (122)
ekartho 'dvayadharmirthah paramartho “vinasvarah /
nanavijiiaptiriiparthas cittavijianasantatih // (123)
asesabhavartharatih $tnyataratir agradhih /
bhavaragadyatita$ ca bhavatrayamaharatih // (124)
Suddhasubhrabhradhavalah saraccandramsusuprabhah /
balarkamandalacchdyo maharaganakhaprabhah // (125)

indranilagrasacciro mahanilakacagradhrk /
mahamanimaytkhasrir buddhanirmanabhiisanah // (126)

lokadhatusatakampi rddhipadamahakramah /
mahasmrtidharas tattva$ catuhsmrtisamadhirat // (127)

v. 116: A, B, Minaev -dharmavisvirthah.

v. 117: Mukherji -avarodhadhrk (misprint?). Tib. chos kun khon du chud pa 'chan.
Bi (Mukherji alone reporting) agradhi.

Division title : Vira, Mukherji -veksanajiia-. B dvascatva-. Bi (Mukherji alone reporting)
-rimsata.

v. 119: Bi, Mukherji istarthah. Bi (Mukherji alone reporting) sarvapaya-.

v. 120 : Bi nojidna-. Y -darpahah. Mukherji dhisrnga-. Mukherji emends to virah
bibha-. Minaev -rupadhrk.

v. 121: Minaev, Ne -aksepapada-. Y -ksepanartapah. Bi (Mukherji alone reporting)
srimacch-. Ne -abhogagagana-.

v. 122: Mukherji -talakrdnto. Vira -mandala-, supported by Tib. trans. but not by
our commentators. Bi, Mukherji -§ikharakrantah. B -$ikharakrantapa-.

v. 123: Bi (Vira alone reporting), Quad vine$vara.

v. 124: Mukbherji -ratigradhih.

v. 125: Minaev $uddhah. Bi buddha- (for $uddha-). Vira -dhavalasa-.
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bodhydmgdkusumdmodds tathagatagunodadhih /
as[dngdmdrgdndyd\/l[ samyaksambuddhamargavit // (128)

sarvasattvamahdsango nihsango gaganopamah /
sarvasattvamanojatah sarvasattvamanojavah // (129)
sarvasattvendriyarthajiah sarvasattvamanoharah /
paﬁcaskandhérthatattvajﬁah paficaskandhavisuddhadhrk // (130)
sarvaniryanakotisthah sarvaniryanakovidah /
sarvaniryanamargasthah sarvaniryanadeSakah // (131)
dvadasangabhavotkhato dvada$akaraSuddhadhrk /
catuhsatyanayakaro astajianavabodhadhrk // (132)
dvadasakarasatyarthah sodasakaratattvavit /
vimséatyakarasambodhir vibuddhah sarvavit parah // (133)
ameyabuddhanirmanakayakotivibhavakah /
sarvaksanabhisamayah sarvacittaksanarthavit // (134)
nandyananayopayajagadarthavibhavakah /
yanatritayanirydta ekayanaphale sthitah // (135)
klesadhatuviSuddhatma karmadhatuksayamkarah /
oghodadhisamuttirno yogakantaranihsrtah // (136)
klesopaklesasamklesasuprahinasavasanah /
prajr‘lopﬁyamahﬁkarunﬁ amoghajagadarthakrt // (137)

sarvasattvamanovxsdyah sarvasattvamdnogatzh // (138)

sarvasattvamano'ntasthas taccittasamatamgatah /
sarvasattvamanohladi sarvasattvamanoratih // (139)

siddhanto vibhramapetah sarvabhrantivivarjitah /
nihsandigdhamatis tryarthah sarvarthas trigunatmakah // (140)

paficaskandharthas triskalah sarvaksanavibhavakah /
ekaksanabhisambuddhah sarvabuddhasvabhavadhrk // (141)

anangakayah kayagryah kayakotivibhavakah /
aSesarlpasamdarsi ratnaketur mahamanih // (142)

128: Bi (Mukherji alone reporting) boddhya-. Y -odadhih.
129: A -manoyatah.

134: Mukherji, B -nirmianah.

136: Bi -visuddhatmakarma-. Quad yogah. Y nisrtah.

137: Mukherji -mahakaruno amogha-.

138: Bi, Quad, Y praha@nartho. Ne sarvabuddhamanogatih.
139: Mukherji 'ntahsthas.

v. 140: Vira, Minaev -antavibhra-. Mukherji -anto ‘vibhramopetah. K, Ne
-bhramapagatah. Bi (Vira alone reporting) -bhrimapetah. M -bhramagata. All Tib. trans.
verify our reading especially sna dar and Rin chen bzan po, grub pa mthar phyin "phrul
pa med. MM, VV, VM, SV concur. Minaev tryadhvah (for tryarthah, Tib. don gsum).

v. 141: Minaev, Mukherji, Vira (all emendations) trikalah. Bi, Quad triskalah. A
-arthatriskalah. vide BHSD p. 258.

v. 142: Mukherji, Bi, Quad anangakayakayagrah.
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samatajiidnagathas caturvimsatih //

sarvasambuddhaboddhavyo buddhabodhir anuttarah /
anaksaro mantrayonir mahdmantrakulatrayah // (143)
sarvamantrarthajanako mahabindur anaksarah /
paiiciksaro mahasiinyo bindu$iinyah Sataksarah // (144)
sarvakaro nirakarah sodasardhardhabindudrk /

akalah kalanatitas caturthadhyanakotidhrk // (145)
sarvadhyanakalabhijfiah samadhikulagotravit /
samadhikayo kayagryah sarvasambhogakayarat // (146)
nirmanakayo kayagryo buddhanirmanavamsadhrk /
dasadigvi$vanirmano yathavajjagadarthakrt // (147)
devatidevo devendrah surendro danavadhipah /
amarendrah suragurub pramathah pramathe$varah // (148)
uttirnabhavakantara ckah $asta jagadguruh /

prakhyato dasadiglokadharmadanapatir mahan // (149)
maitrisamnahasamnaddhah karunavarmavarmitah /
mararir marajid viras caturmarabhayantakrt /
sarvamaracamiijeta sambuddho lokanayakah // (151)
vandyah pijyo 'bhividyas ca mananiyas ca nityasah /
arcaniyatamo manyo namasyah paramo guruh // (152)
trailokyaikakramagatir vyomaparyantavikramakh /
traividyah $rotriyah putah sadabhijiiah sadanusmrtih // (153)

v. 143: Y -bodhyagryo. Quad -bodhagryo.

v. 144 : Minaev, Mukherji, Vira, VV sadaksara. A, Quad are the basis for our
reading, verified by the Tib. of Rin chen bzan po, the sna dar, MM, VM, and SV.
yi ge brgya.

v. 145: Minaev, Ne sarvakaranir-. Mukherji -ardhharddha-. Minaev -vindudhrk.

v. 146: Y -kalabhijiiah. Ne -gotradhrk. Minaev, Mukherji, Vira samadhikayakayagro.
Tib. tin ‘dzin lus can lus kyi mchog. Reading verified by MM, VV, VM, SV. cf.
v. 142a.

v. 147: Minaev, Mukherji, Vira nirminakayakayagro. Tib. sprul pa'i sku ste sku yi
mchog. Reading verified by MM, VV, VM, SV. cf. v. 142a.

v, 148 : Minaev devitidevoh. Ne devendro 'surendro.

v. 149 : Bi (Mukherji alone reporting) uttirnabhava-. Bi (Vira alone reporting)
ekasasta. Minaev, Vira prakhyatadasa-. Mukherji (conjecture based on misunderstanding
of Tib.) -loke. Ne loko.

v. 150: Bi (Mukherji alone reporting) -sannahah (for -sannaddhah). M karunadharma-.
Minaev -vanah. Mukherji klesajiiana-.

v. 153: Minaev vyomaparyanta-, which agrees with all Tib. mkha ltar mtha med and
which is supported by VV and VM. MM and SV, though, verify our reading.
cf. v. 105c.
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podhisattvo mahasattvo lokatito maharddhikah /
prajﬁépiramitﬁnisghah prajfiatattvatvam agatah // (154)
Ftmavit paravit sarvah sarviyo hy agrapudgalah /
sarvopamam atikranto jieyo jiianadhipah parah // (155)
dharmadanapatih Srestha$ caturmudrarthade$akah /
paryupasyatamo jagatam niryanatrayayayinam // (156)
paramérthaviéuddhaéris trailokyasubhago mahan /
sarvasampatkarah $riman mafju$rih Srimatam varah // (157)

krtyanusthanajiianagathah paficadasa //

namas te varada vajragrya bhiitakoti namo ’stu te /
namas te stinyatagarbha buddhabodhi namo ‘stu te // (158)

buddharaga namas te 'stu buddhakima namo namah /
buddhapriti namas tubhyam buddhamoda namo namah // (159)

buddhasmita namas tubhyam buddhahasa namo namah /
buddhavaca namas te 'stu buddhabhava namo namah // (160)

abhavodbhava namas te 'stu namas te buddhasambhava /
gaganodbhava namas tubhyam namas te jidnasambhava // (161)

mayajala namas tubhyam namas te buddhanataka /
namas te sarva sarvebhyo jiianakidya namo ’stu te // (162)

iti paficatathagatajfianastutigathah pafica //

iyam asau vajrapane vajradhara bhagavato jiianamirteh® sarvatathagatajiana-
kdayasya mafjusrijianasattvasyavenikaparisuddha namasamgitih / tavanuttara-
pritiprasidamahaudbilyasamjananartham? kayavanmanoguhyaparisuddhyai® /
aparipiirnaparisuddhabhiimiparamitapunyajianasambharaparipuriparisuddhyai*
/ anadhigatanuttararthasyadhigamaya / apraptasya praptyai / yavat sarva-
tathagatasaddharmanetrisamdharanartham ® ca maya de$ita samprakasita ca
vivrtta® vibhajitottanikrta adhisthita céyam’ maya vajrapane vajradhara tava
samtane sarvamantradharmatadhisthanenéti //

v. 154: Vira mahardhikah.

v. 155: Bi sarviyo. Mukherji agrapungalah (misprint).

Division title: Bi (Vira alone reporting) krtyanu-.

v. 158: Quad, Minaev vajragra.

v. 159: Ne, Minaev buddhakaya (for -kama).

v. 160: Minaév -bhasa (for -hasa). Mukherji (emendation) buddhavak. Ne namas
tubhyam (160c).

v. 161: Y, A abhavod-. Ne namas tubhyam (161a).
stutih.
First cakra:
Mukherji jianamirtteh.
Mukherji -pramoda- (for -prasada-). P -mahauvigna- (for -mahaudbilya-).
A -guhyadharapari-.
Minaev -parimitd- (misprint?). P omits -parisuddhyai.
Mukherji -naya- (for -netri-).
P vivrta.
Mukherji iyam.
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prathamacakrasyéyam anusamsa tatpadany ekadasa //

punar aparam' vajrapane vajradhara iyam namasamgitih suviSuddhaparya-
bodhih / samyaksambuddhanam abhisamayah / sarvatathagatanam anuttarah? ;
dharmadhatugatibh sarvasugatdndm® / sarvamdarabalapardjayo jinanam / dasa-
balabalitd® sarvadasabalanam / sarvajiata sarvajiiasya jiananam® / dgamah
sarvabuddhadharmanam’ / samudagamah® sarvabuddhanam / vimalasuparisud-
dhapunyajfdnasambharapariplrih ® sarvamahabodhisattvanam!° / prasatih sar-
vasravakapratyekabuddhanam'' | ksetram sarvadevamanusyasampatteh'?
pratistha mahdyanasya / sambhavo bodhisattvacaryayah / nistha samyagarya-
margasya / nikaso'? vimuktindgm'4 / utpattir niryanamargasya'® / anucchedas
tathagatavamsasya | pravrddhir mahabodhisattvakulagotrasya'® / nigrahah
sarvaparapravadindm / vidhvamsanam sarvatirthikanam / pardjayas caturmara-
balacamisenanam '’ / samgrahah sarvasattvanam / aryamargaparipakah sar-
vanirydnaydyinam | samadhi$ caturbrahmaviharavihdrindgm'® / dhydnam
ekagracittanam / yogah kdyavanmano’bhiyuktanam / visamyogah sarvasamyo-
jandnam / prahanam sarvakleSopaklesanam / upa$amah'® sarvavarananam /
vimuktih sarvabandhananam / moksah sarvopadhinam?? / §antih sarvacitto-
paplavanam / &akarah sarvasampattinam / parihanih sarvavipattinam?' |/

Second cakra:

' Mukherji omits punar.

2 Mukherji suvisuddha-. P -parisu- (? for -paryavadata-, Minaev's apparatus unclear).

3 A, Minaev anuttaradharma-. Tib. bla na med pa‘o. For anuttara as a masc. noun
vide BHSD p. 27.

4 A, Minaev omits sarva-. Tib. bde bar gsegs pa thams cad.

% Mukherji emends to dasabalabhiita from the Tib. stobs bcu’i stobs su gyur pa’o.

® Minaev sarvajiananam. Tib. thams cad mkhyen pa'i ye Ses rnams kyi supports
Mukherji's reading.

7 Tib. omits -buddha- chos thams cad, but VV (222.2.5) includes it, sans rgyas kyi chos.

8 Mukherji emends to samavagamah due to misunderstanding the Tib. yan dag par
kun chub pa. vide BHSD p. 572.

? Mukherji vimalativiSuddha-. A -visuddha-. P -visuddhi-. Tib. $in tu yons su dag pa.
P -pari.

0 Tib. reads sarvabodhisattvamah@sattvanam, byan chub sems dpa’ sems dpa’ chen
po thams cad kyi, but VV (222.2.7) verifies our reading.

' P -buddhasampatteh.

2 Mukherji -manusyanim. Tib. reads with Minaev, lha dan mi thams cad kyi phun
sum tshogs pa't Zin.

'3 Mukherji pariksa, Tib. brtag pa, but VV (222.3.5) describes a touchstone.

14 P omits.

'5 P omits.

'® Mukherji mahabodhisattvanam kulagotrasya.

'7 Minaev -senayah, but Tib. sde rnams kyi.

'8 Minaev catarbruhmaviharinam.

' Minaev vyupasamah. Tib. fie bar Zi ba.

20 A sarvapadinam. Not understanding the distorted ms. Mukherji’s conjecture was
sarvavasesanam based on the Tib.

21 P omits. Mukherji parihanih.
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/

pithanam“sarvﬁpéyadvérénﬁm / satpatho vimuktipurasya?3 / apravrttih
Samséracakrasya / pravartanam ** dharmacakrasya / ucchritacchatradhvajapa-
(ikas?® tathdgatasasanasya / adhisthanam sarvadharmade$anayah?® / ksipra-
si(.fdhir mantramukhacaryacarindm bodhisattvandm / bhavanadhigamah pra-
jﬁapﬁramitﬁbhiyukténém / $tnyataprativedhah advayaprativedhabhavanabhiyuk-
tanam 2’7 / nispattih sarvaparamitasambharasya / pariSuddhih sarvabhiimipa-
ramitapariptiryai?® / prativedhah samyakcaturaryasatyanam / sarvadharmaika-
cittaprativedha$ catuhsmrtyupasthananam |/ yavat parisamaptih sarvabudd-
hagunanam iyam namasamgitih //

dvitiyacakrasyéyam anusamsa tatpadani dvapaficasat //

punar aparam vajrapane vajradhara iyam namasamgitih sarvasattvanam
asesakdyavanmanahsamudacarapapaprasamani' / sarvasattvanam sarvapayanam
viodhani? / sarvadurgatinivdrani / sarvakarmavarananam samucchedani® /
sarvastaksanasamutpadasyanutpadakari* / astamahabhayavyupasamanakari /
sarvaduhsvapnanirna$ani® / sarvadurnimittavyapohanakari / sarvaduh$akuna-
vighnavyupaSamanakari® / sarvamararikarmadurikarani / sarvaku$alamillapun-
yasyOpacayakari’ / sarvayoniSomanaskarasyanutpadanakari® / sarvamadamana-
darpahamkaranirghatanakari / sarvaduhkhadaurmanasyanutpadanakari® / sar-
vatathagatanam hrdayabhuta'® / sarvabodhisattvanam guhyabhuta / sarvasra-
vakapratyekabuddhdnam rahasyabhuta / sarvamudramantrabhata / sarvadhar-
mianabhilapyavadinam smrtisamprajanyasamjanani / anuttaraprajiiamedhakari'!/

(SIS}

2 Mukherji pidhanam.
* A satyadhyevimuktir magasya. Mukherji's emendation sadadhva vimuktinagarasya.
Mukherji pravarttanam.

25 P, A -patakabhis.

2¢ Mukherji emends to saddharma- following Tib. dam pa’i chos, but VV reads chos
thams cad (222.5.8). From here to note 25 in the third cakra is a lacuna in
Mukherji’s ms.

27 Minaev $iinyataprativedhah bhavanabhiyuktanam ; advayaprativedhah pratibha-
nabhiyuktanam /. The second phrase is missing in K. Our reading based on agreement
between Tib. and VV (222.1.2) gfiis su med pa so sor rtogs pa sgom pa mnaon par shyor
ba rnams kyi ston pa fiid so sor rtogs pa'o /.

% P bhumiparisuddhye. Tib. reads as parisuddhasarva-, yois su dag pa'i, but VV
(223.1.3) follows our reading taken from Minaev.

Third cakra:
! Minaev asase- (misprint), Tib. ma lus pa.
2 Tib. and VV read as sarvipayavisodhani, nan son thams cad rnam par sbyon.
P -payapraso-.
3 Tib. and 'VV read as -avaranasam-, las kyi sgrib pa thams cad yan dag par gcod pa.
* P anutpadanakari.
*> P -pnavighnavyupasamanakari.
P omits.
Tib. and VV read as -punyopacayakari, dge ba’i rtsa ba dan bsod nams thams
cad fie bar “phel bar byed pa.
% Tib. and VV read as -manaskaranut-, yid la byed pa thams cad mi skye bar byed pa.
® K -padakari.
'® P places this phrase before sarvamada-.
' P omits.
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arogyabalaiSvaryasampatkari / §riSubhasantikalyanapravardhanakari / yaSahslo-
kakirtistutisamprakasanakari / sarvavyadhimahabhayaprasamanakari’? / putatara
pltataranam / pavitratard pavitratarandm / dhanyatama dhanyatamanam /
mangalyatama sarvamangalyatamanam'? / Sarapam Saranarthinam / layanam
layanarthinam '* / tranam tranarthinam |/ pardyanam aparayananam'>s /
dvipabhiitd dviparthinam '® / agatikanam anuttaragatikabhtta ' 7 / yanapatrabhata
bhavasamudraparagaminam / mahabhaisajyarajabhuta sarvavyadhinirghatana-
ya'® / prajiabhiita heyopadeyabhavavibhavanayai'® / jhanalokabhiita sarva-
tamo 'ndhakarakudrstyapanayanaya 2° / cintamanibhita sarvasattvayathasayabhi-
parisuddhajfianadarsanabhiita 22 pafcacaksuhpratilambhaya / satparamitapari-
piribhiita amisabhayadharmadanotsarjanataya?? / dasabhuimipratilambhabhiita
punyajiianasambharasamadhiparipiiranataya / advayadharmata dvayadharmavi-
gatatvat / tathatarapatananyadharmatddhyaropavigatatvat?* / bhitakotirGipata
parisuddhatathagatajianakayasvabhavatayd |/ sarvakaramahasiinyatarapata?®
aSesakudrstigahanagatinirghitanataya ¢ / sarvadharmanabhilapyarapéyam?7na-
masamgitir yad utidvayadharmatartham namasamdharanaprakasanatayéti?® //

'2 P -bhayavyupasamanakari. Tib. as -bhayopas$a-, fie bar Zi bar byed pa’'o.

'3 P sarvamangalya-. Our reading verified by VV (223.4.5) rab tu bkra $is pa thams
cad kyi yan rab tu bkra §is pa’o. Tib. omits sarva-. Minaev sarvamangalanam
mangalyatama.

'4 Tib. and VV read as alayananam.

'S P parayanarthinam which agrees with VV (223.4.7) dpun gfien 'dod pa rnams, but
Tib. verifies our reading, dpun giien med pa rnams.

'¢ Minaev dipabhiita diparthinam. Tib. and VV (223.4.7) glin dod pa rnams kyi glin
du gyur pa’o. A common series in Mahdyana sttras, cf. P.L. Vaidya ed., Astasahasrika
Prajiaparamita, Buddhist Sanskrit Texts Series no. 4 (Darbhanga: Mithila Institute,
1960), p. 146.27 ; idem, Karandavyitha in Mahdyanasitrasamgraha, Buddhist Sanskrit Texts
Series no. 17 (Darbhanga: Mithila Institute, 1961), p. 285.18.

'7 Minaev -gatibhiita. Tib. rten med pa rnams kyi bla na med pa'i rten du gyur ro.
vide Karandavyiha, p. 285.17.

'8 Minaev -nirghatanaya. Tib. nes par joms pa't phyir. Phyir, however, can translate
from either the dative or ablative, but the form (-ana) and the context seem to require
the dative. vide BHSG p. 120 (22.7) and p. 179 (36.15).

19 Minaev -vibhavanaya. Tib. rnam par dbye ba’i phyir. vide preceding note.
This form recorded by Minaev is not likely to be the oblique fem. of BHSG p. 64
(9.43).

2% From P, but Minaev -nayanat. Tib. bsal ba'i phyir and cf. note 15 supra,
again the context indicating a dative.

2! From P. Minaev -puranat. Tib. yons su rdzogs pa'i phyir. cf. note 15.

22 P -adar$ana-. Tib. gzig pa.

23 K omits -dharmadana-. P -otsr-.

24 Minaev tathata-. Tib. de bzin fid. P -dharmatarapatadhy-.

25 Mukherji -$tnyatasvabhavata.

¢ P-nirghosataya. Mukherji -gahananirakaranena. A gatigahananirksatanataya. Tib.
nes par sel ba nid kyis.

27 Mukherji -lapyabhiita. Tib. brjod du med par gyur pa. VV (224.1.2) as -svabhavata,
ran bzin iid.

28 So Minaev and Mukherji, verified by VV (224.1.2). But Tib. reads as -dharma-
tarthanama-, chos fiid kyi don dan min.

I o PSS g e

e —— o b —t—



THE LITANY OF NAMES OF MANJUSRI 65

triiyacakrasyéyam anuSamsa tatpadani dvapancasat //

punar aparam' vajrapane vajradhara yah kascit kulaputro va kuladuhita va
mantramukhacaryacari? imam bhagavato maifijusrijianasattvasya sarvatathiaga-
tajidnakayasya** jianamirter advayaparamartham namasamgitim namacida-
manim* sakalaparisamaptam anyindm akhandam ebhir eva gathapadavyain-
janaih® pratyaham akhandam® triskalam’ dharayisyati vacayisyati paryavapsyati®
yonisa$ ca manasikarisyati® / parebhya$ ca vistarena yathasamayam yathayo-
gyato yavat'® samprakasayisyati pratyekam cdnyatamanyatamanamartham'' /
mafijusrijianakdyam alambanikrtya '?ekagramanaso bhivayisyati / adhimukti-
tattvamanaskarabhyam '3 samantamukhaviharavihari sarvadharmaprativedhika-
ya'4 paramaya andvilaya prajianuviddhaya S$raddhaya samanvagatah sams
tasya!® tryadhvanadhvasamanginah'® sarvabuddhabodhisattvah samagamya
samgamya sarvadharmamukhany upadarsayisyanti'” / atmabhdvam copadar-
ayisyanti / durdantadamaka$ ca mahakrodharajano'® mahavajradharadayo
jagatparitranabhiita'® nananirmanariipakayair ojobalam tejo ‘pradhrsyatam
sarvamudramantrabhisamayamandalany upadarSayisyanti / aSesa$ ca mantra-
vidyarajiiyah sarvavighnavinayakamararimahapratyangiraimahaparajitah?© sara-
Fourth cakra:

! Mukherji omits punar.
After this Mukherji adds bodhisattvanam.
Compound omitted by P.
Compound as read by Minaev verified by VV (224.1.6 and 224.5.3) mtshan gyi
gtsug gi nor bu.

5 Minaev omits gathd-. Mukherji's reading verified by Tib. and VV (224.1.6).

¢ Omitted by K, Mukherji.

7 So K, but Minaev, Mukherji trikalam, vide BHSD p. 258, and cf. v. 14la.

8 After paryavapsyati Mukherji inserts pravarttayisyati.

¢ Minaev yoniSoman-, vide BHSD p. 448.

'® Minaev omits vistarena yathdsamayam and yavat. Mukherji omits yathayogyatah.
A replaces yathasamayam with yathasayam. Tib. verifies our reading gZan rnams la yan
dus ji 1ta bar rgyas par ji lta ba bzin.

'' Mukherji -namarthamafiju-.

'2 Mukherji saksat krtya. A -kayarupam alambanakrtya.

'3 Minaev -muktikatattva-,

'4 Minaev sarvadhama- (misprint). A omits serva-. Mukherji -pratibedhi-.

'S Mukherji santasya.

'e A adds after this, sarvabuddhabodhisatvanugrahanatvanugrahapyam $i / sa.

'7 After this A and Tib. reorder the text by inserting a long interpolation,
sarvabuddhabodhisattvadhisthdnafi ca sarvakayavanmanobhih tasya santane samyag-
adhisthasyanti / sarvadharmavaisaradyapratibhanam coépasamharisyanti / [sarvarhat$ra-
va]kapratyekabuddha aryadharma[mistasayena). This is substantially the text of the later
section in our edition beginning sarvabuddhabodhisattvadhisthanam to ye ca, which A
and Tib. then omit. This interpolation is doubtless the result of restructuring the text to
put all the protecting deities in close proximity. VV and Minaev agree on the text
as read by us.

'8 A mahavajrakrodharajamaha-.

'9 Mukherji jagatparipalabhita. After the verb upadar$ayisyanti at the end of this
sentence, Mukherji’s ms. is missing the rest of the anusamsa.

20 Minaev -vindyakamarinam maha-. P omits sarvavighnavinayakamarari-. Our
reading based on VV (224.3.1) bgegs dan / log 'dren dan / bdud kyi dgra dan / phyir
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trimdivam pratiksanam sarveryapathesu raksavaranaguptim karisyanti?' / sar-
vabuddhabodhisattvadhisthanam karisyanti / sarvakayavanmanobhis tasya
samtane samyag adhisthasyanti / sarvabuddhabodhisattvinugrahena canugrahis-
yanti / sarvadharmavai$aradyapratibhanam 22 cdpasamharisyanti / sarvarhacchra-
vakapratyekabuddharyadharmapremasayataya atmabhavam copadarsayisyanti /
ye ca brahmendropendrarudranarayanasanatkumaramahe$varakarttikeyamaha-
kalanandike$varayamavarunakuveraharitidasadiglokapalas ca satatasamitam sa-
ratrimdivam gacchatas tisthatah Sayanasya nisannasya?® svapato jagratah?¢
samahitasydsamahitasya ca ekakino bajujanamadhyagatasya ca yavad gramana-
garanigamajanapadarastrardjadhanimadhyagatasyéndrakilarathyapratolinagara-
dvaravithicatvarasrngatakanagarantarapanapanyasalamadhyagatasya > yavac
chiinyagaragirikandaranadivanagahanopagatasya?® ucchistasynucchistasya mat-
tasya pramattasya sarvada sarvatha sarvaprakaram?’ ca param raksavarana-
guptim karisyanti / ratrimdivam ** param svastyayanam karisyanti / ye cinye
devandgayaksagandharvasuragarudakimnaramahoraga manusyamanusya$ ca ye
canye grahanaksatramatrganapatayo ya$ ca sapta mataro ya$ ca yaksinirak-
sasipi$acyas?? tah sarvah sahitah samagrah sasainyah3° saparivarah3' sarve te
raksavaranaguptim karisyanti / param ca tasya kaye ojobalam praksepsyanti /
arogyabalam ayurvrddhims cdpasamharisyanti //

caturthacakrasyéyam anusamsa tatpadany ekonavims$ati //

punar aparam vajrapane vajradhara ya imam namasamgitim namaciidamanim
pratyaham akhandasamadanatas trihkrtva kanthagatam! avartayisyati / pusta-
kagatam va pathamanah pravartayisyati / bhagavato maifjusrijiianasattvasya
ripam dlambayann anuvicintayams tatripam anudhyayan / tam eva riippakayena-
cirad eva dharmavinayam upadaya draksyati? / gaganatalagatam$ ca sarva-
buddhabodhisattvan nananirmanariipakayaih sahagatan draksyati® / na tasya

log pa dan / gzan gyi mi tshugs pa chen po thams cad... Tib. similarly but with
slightly different equivalents for the names.

21 P omits karisyanti.

22 So Mukherji, vide note 17 supra. Minaev sarvadharmanam vaisdradyam tasya
pratibhanam tac cdpasamharisyanti, which, from VV (224.3.5) we can see is the text as
analyzed by Vilasavajra in his commentary. de la chos thams cad kyi mi ’jigs pa de’i
spobs pa ni chos thams cad la mi ’jigs pa’i spobs pa’o/.

23 Minaev nisanasya.

24 P jagratasya.

P omits nagadvara (? Minaev’s apparatus unclear).
26 P -gadatoya- for -gahanopa-.

27 Omitted by K.

28 K -dinam.

P pisaciraksasyah.

K omits.

31 After this Minaev, P add sanucarih, not in K, Tib. or VV.
Fifth cakra:

! P kayakantha-.

* Minaev yadraksati. K satvasayavasad raksati. Tib. seems to read as vineyavasam
upadaya draksyati, gdul bya'i dban fie bar bzun nas mthon bar "gyur, which we assume
is a misreading of vinaya as vineya. So VV (224.5.6) 'dul ba'i dban gi phyir.

3 So P with Tib. and VV mthon bar 'gyur, which agrees with the other future tenses,
but Minaev draksati.
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mahasattvasya jatu kadacit kathamapi durgatyapdyapatanam ca bhavisyati /
nicakulopapattir na bhavisyati / pratyantajanapadopapattir na bhavisyati / na
hinendriyo bhavisyati / na vikalendriyo bhavisyati / na mithyadrstikulopapattir
bhavisyati / nabuddhesu buddhaksetresiipapatsyate® / na buddhotpadataddesi-
tadharmavimukhaparoksata bhavisyati / na ca dirghayuskesu devestipapatsyate® /
na ca durbhiksarogasastrantarakalpesQpapatsyate* / na ca paficakasayakalesi-
papatsyate4 / na ca rajasatrucaurabhayam bhavisyati / na ca sarvavaikalyadari-
drabhayam / na caslokabhyakhyananindayaso'kirtibhayam bhavisyati / suja-
tikulagotrasampanna$ ca® bhavisyati / samantaprasadikaripavarnasamanvagato
bhavisyati / priyo manaapasukhasamvasapriyadarsanas ® ca lokanam bhavisyati /
$ubhasaubhigyadeyavakya$ ca sattvanam’ bhavisyati / sa yatra yatropapatsyate*
tatra tatra jatau jatau jatismaro bhavisyati / mahabhogo mahaparivaro
‘ksayabhogo 'ksayapariviro bhavisyati / agranih sarvasattvanam agragunasaman-
vigato® bhavisyati® / prakrtya ca satparamitagunaih samanvagato bhavisyati /
caturbrahmaviharavihari ca bhavisyati / smrtisamprajanyopayabalapranidhijna-
naih '%samanvagata$ ca'' bhavisyati / sarvasastraviarado vagmi ca bhavisyati /
spastavagajadapatumatir bhavisyati / dakso ‘nalasah samtusto mahartho vitr-
snas'? ca bhavisyati / paramavi$vasi ca sarvasattvanam bhavisyati / acaryo-
padhyayaguriindm ca sammato'? bhavati / aSrutaplrvani ca tasya Silpakala-
suparisuddhasilajivasamudacaracari'’ ca bhavisyati / supravrajitah stipasam-
panna$'® ca bhavisyati / apramusitasarvajiiataimahabodhicitta$ ca bhavisyati / na
jatu'® sravakarhatpratyekabuddhaniyamavakrantigatas 2 ca bhavisyati //

So K with Tib. and VV skye bar mi "gyur, but Minaev, P upapadyate.
After this Minaev, P add lokanam.
K omits manaapa-.
K lokasya. Tib. as lokanam, ’jig rten pa rnams kyi.
Tib. reads as agrapanidhijianasam-, mchog tu gyur pa’i smon lam dan ye $es dan
yan dag par... doubtless an interpolation from the similar phrase infra.

¢ After this Minaev adds from P anyai§ cAprameyair evamprakarair gunaganaih
samanvigato bhavisyati /. Does not occur in K, Tib. or VV and is undoubtedly an
interpolation from the beginning of the sixth cakra.

10 P -prakrtijianaih (? Minaev's apparatus unclear). Tib. and VV read with Minaev
which we follow.

'' So K, Minaev from P samanvagato.

'2 Minaev maharthavitrsnas, but Tib. and VV (225.2.8) don che ba dan / sred pa
med par ‘gyur /.

'3 P sampanno. Tib. and VV (225.3.1) read as acAryagurusammato bhavisyati, slob
dpon dan / bla mar bskur bar bya bar gyur ro /.

'4 Tib. omits -abhijiia-, but VV retains.

'S VV (225.3.2) omits pratibhasam.

'6 Minaev agacchanti, but Tib. and VV (225.3.2) understand -$astrani in accusative.

'7 P -lo jivasamudacari bhavati. Tib. verifies our reading.

'8 Minaev sarvasampanna$. K siryasampanna$. Tib. and VV (225.3.3) legs par
bsfien par rdzogs pa. vide Mahdvyutpatti, 1093, and BHSD p. 143.

'% Omitted by K.

20 Minaev -niyama-, but Tib. and VV (225.3.6) nes pa. vide Mahavyutparti, 6501,
BHSD p. 298.
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paficamacakrasyéyam anu$amsa tatpadany ekapancasat?! //

evam vajrapane vajradhara aprameyagunasamanvagato ‘sau' mantramukha-
caryacari? bhavisyati / anyai$ caprameyair evamprakarair evamjatiyair' gu-
naganaih samanvagato bhavisyati / acirad eva vajrapane vajradhara para-
marthanamasamgitisamdharakapurusapumgavah®  susambhrtapunyajhanasam-
bharah* ksiprataram buddhagundn samudaniyanuttaram samyaksambodhim?
abhisambhotsyate / analpakalyanaparinirvanadharmah® sarvasattvanam anutta-
radharmades$ako "dhisthito dasadiksaddharmadundubhir dharmaraja iti /

sasthacakrasydnu$amsa tatpadany aprameyani’ //

om sarvadharmabhavasvabhavavisuddhavajra' a a2 am ah / prakrtiparisuddhah
sarvadharmd yad uta sarvatathagatajianakayamafijusriparisuddhitaim* upada-
yéti® a dh® sarvatathagatahrdayam’ hara hara / om huam hrih bhagavan®
jii@namirttivagisvara® mahavaca'® sarvadharmagaganamalasupari$uddhadhar-
madhatujianagarbha’! ah /

mantravinyasah'? //

atha vajradharah $rimam hrstatustah krtafijalih /

pranamya natham sambuddham bhagavantam tathagatam // (163)
anyai$ ca bahuvidhair nathair guhyendrair vajrapanibhih /

sa sardham krodharajanaih provacoccair idam vacah // (164)

21 K (= VV) omits this division title and at the end of the sixth cakra refers to
the combined fifth and sixth cakras as the fifth cakra.
Sixth cakra:

' P omits.

2 P and Tib. omit but reading verified by K and VV.

3 Minaev -paramarthanama-. Tib. don dam pa’i mtshan... Minaev -dhirakah, but P
reads in samasa as does Tib. yan dag par ‘dzin pa'i skyes bu gan zag.

4 K susambhaga-.

® Minaev samyakasam- (misprint).

¢ Minaev -nivana- (misprint).

7 Vide fifth cakra note 19 supra.
Mantravinyasa:

' Vira, Mukherji -vajra.

2 Tib. (bLo gros brtan pa) ah.

3 Vira -dharmah / yaduta.

¢ B sarvaparamitatathagata-. Vira -mafjusrijianapariSuddhis tam. Tib. maiijusrijia-
napari-.

5 M upadayati.
Mukherji, Vira am ah. Ne a a om. B a a. Tib. a4 ah. Y omits.

7 Minaev, Tib., B -hrdaya.

# Bi. Mukherji, Tib. bhagavan.

° Vira (conjectural emendation) -miirtte. Minaev -miirte.

'0 Tib. mahavaca.

'' Tib. sarvadharma-,

' Minaev -vinyasah.

v. 164: Vira guhyendravajra-. Ne guhyendro. Vira -rajanyaih. M -rdjanai. Minaev
-rajanath. Y -rajapro-. Minaev provacauccair.

6
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anumodamahe natha sadhu sadhu subhasitam /
krto ‘smakam mahan arthah samyaksambodhiprapakah // (165)

jagata$ capy andthasya vimuktiphalakamksinah /
sreyomargo visuddho 'yam mayajalanayoditah // (166)

gambhirodaravaipulyo mahartho jagadarthakrt /
buddhanam visayo hy esa samyaksambuddhadesitah // (167)
ity upasamharagathah pafca //

aryamayajalat sodasasahasrikan mahayogatantrantahpatisamadhijalapatalad
bhagavattathdagatasakyamunibhasita bhagavato mafjusrijianasattvasya para-
martha namasamgitih parisamapta //

v. 165: Ne subhasitah.

v. 166: Mukherjt, Bi casydnathasya.

v. 167: Y -vaipulya. Mukherji -vipulo. Bi (Mukherji alone reporting) -vipulyo. B
-vaipuro. Minaev, Ne -buddhabhasitah.

Division title : Y omits.

Colophon: Minaev -mayajala-. B -jaladhipatalad. Mukherji bhagavan (for bhagavat-).
Ne, B bhagavan (for bhagavat-). Ne -§ri$akyamunina bhasita. B -srisaikyamuni-. B
advayaparamartha. Following the colophon Minaev gives the mantras (vv. 26-27) once
more and then another prose section which is but an extracted summary of the six cakras
of the anusamsa and is entitled anusamsastutih. This section was apparently developed
in a ms. tradition which omitted the longer discussion of benefits. It is found at the
end of Minaev ms. Y and Matsunami’s Catalogue, ms. no. 212.




